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PREFACE.

ON account of various causes, over which the Editor had no control,
the publication of this volume has been greatly delayed. According to the
origina design, it should have appeared in the spring of 1862; but as it
was impossible to carry out that design, the manuscript was laid aside
until the present year. The work is now given to the public with an earnest
hope that it may do good, and that it will be considered not altogether
unworthy the great mind whose thoughts it rescues from oblivion. In
justice to Mr. CAMPBELL, it is proper to state that the report of his
L ectures and Sermons appears without his corrections. This was not
intended to be so, but could not be otherwise under the circumstances. It
was very desirable to have the report pass through his hands, but on
account of his many pressing duties and failing health subsequent to the
year 1861, it was deemed improper to burden him with such alaborious
task. It is hoped, however, that this defect is, in some respect,
compensated for by preserving Mr. CAMPBELL's original style —the
identical language, so far as reported, of his extemporaneous L ectures and
Sermons. Some revision was found to be absolutely necessary, and in this
labor the Editor desires to acknowledge the valuable assistance of his
friend J. SPRIGG CHAMBERS, Esg., who has shown peculiar fitness for a
work of thiskind.

The sketch of Mr. CAMPBELL's life was furnished expresdy for this
volume by Mr. SEGAR, who took the liveliest interest in the publication of
these Lectures, but whose recent death cut him off from all participation
in their final preparation for the press.

Mr. SEGAR's work has been carefully revised, and is now believed
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vi PREFACE.

to be not only a faithful account of the principal events of Mr.
CampPsELL's life, but a valuable contribution to Biographical Literature.

It will be seen that only a portion of Mr. SEGAR'S phonographic report
IS contained in this volume. The Lectures on the New Testament and
incidental subjects, delivered during the session, are reserved for another
volume, should there be such a demand for it as will justify its
publication.

Trusting that this effort to preserve the thoughts of one of the greatest
and best men of modern times may meet with a generous approval, the
volume is committed to the public, not without hope that it will meet the
public expectation.

CINCINNATI April, 1867
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ALEXANDER CAMPBELL:
HIS

LIFE AND PUBLIC CAREER.*

THE lives of distinguished men are the property of the public; not only
of the generation they serve, but of all succeeding generations. Were there
no future life, such persons would enjoy a species of enviable immortality
in the present world, provided their career secured the commendation of
men. The intelligence of a people is in the proportion of the calmness,
frankness, and discrimination with which they form their estimate of their
public servants. It is a duty to essay the task, and essay it with the
determination to profit by their excellencies, and be warned by their
defects. If we condemn one invention, and exalt another into a great
instrument of human progress and comfort, we should a fortiori, as a man
IS superior to a machine—as an immortal spirit has a higher value than
mere

*This work is compiled principaly from four different articles
concerning Mr. Campbell: one written by Prof. Pendleton, in the
Millennial Harbinger; another in the Wheeling Intelligencer, by the
editor; one in the Christian Sandard, by its editor, and A Memorial
Address, by Elder Burnet, of Baltimore. Each of the articles referred to,
contained more or less interesting matter omitted by the others. All the
events and facts scattered throughout the severa communications have
been carefully interwoven each with the other, and generally arranged
here in the order of their occurrence. Some origina matter has been
embodied, and, al in al, it is believed to be the most accurate and
comprehensive article yet published on the life and character of Alexander
Campbell.
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matter—and spiritua qualities are better than material— estimate human
usefulness above all meaner things, and carefully select from a great
character the true points of admiration and imitation.

ALEXANDER CAMPBELL, the subject of this biographical sketch, by
common consent, has filled & larger place in the public mind of this
generation than any other theologian on either continent, and the views
attributed to him have been received by alarger number of religionists,
within the last forty years, than those of any other man within the past
hundred. No other man of this generation could count upon a half million
of converts to his religious position during the time of his natural life.
Such successin the conflict of opinions, where the opposing parties were
the peers of the most learned and the most pious, must argue great powers
and great plausibility, and also must present ground for presumption of
solid merit.

Alexander was the son of Thomas Campbdll, arelative and classmate
of the Scotch poet, Thomas Campbell. His mother, Mrs. Jane Campbell,
was of a French Huguenot family, which fled to Ireland to escape
massacre from the Catholics after the bloody St. Bartholomew's day. She
was an amiable Christian woman, and possessed and exercised those rare
and cherished traits of character which gained the respect of those who
met her, and secured the high esteem of all who knew her well.

Thomas Campbell, the father, was avery remarkable man. One of the
most devout men said, he never knew one so devout as Thomas
Campbell. He was educated at the Glasgow University, and was one of
the most accurate English and classical scholars, and an exact and
thorough disciplinarian and teacher. He was several years a Presbyterian
minister of the New Market Presbytery in the
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North of Ireland, and on account of his amiable qualities, was chosen by
that body a commissioner to reconcile the Burgher and Anti-Burgher
Synods. When an Irish nobleman offered him a lucrative position he
declined it, for fear it would corrupt his children with the vices of society.
His house was a house of religious instruction and prayer, and his parish
Is said to have been the most exemplary in the country. While he adhered
to the catechism, hewasrigid in his examination of parents and children.
Feeble health drove him to this country, and in 1807 he settled as a
minister of the gospel under the direction of "the Presbytery of Chartiers,”
then attached to "the Associate Synod of North America.”

Thomas Campbell had not been in this country long when, with
enlarged views and a warm heart, he conceived a system of Christian
Union upon the basis of the Bible and the Bible alone. His plan was
distasteful to his presbytery, and ended in a separation in 1808. Three
very remarkable papers emanated from his pen about this time, two of
them in A. D. 1808. These were a DECLARATION AND ADDRESS, and a
PROSPECTUS OF A RELIGIOUS REFORMATION. The burden of these papers
was, the inefficiency of denominationa organizations for the
enlightenment and salvation of the world, and the necessity of aradica
change of base for future assaults upon the kingdom of darkness.

Discarding dl creeds and confessions of faith, he formed a society in
Washington county, Pa., to give expression and force to these sentiments,
and not a great while thereafter two churches were organized professing
these principles His associates and friends agreed with him in the purpose
of "absolute and entire rgection of human authority in matters of
religion,” and the resolution to stand together
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upon the proposition, that "the Holy Scriptures are all-sufficient, and
alone sufficient, as the subject matter of faith and rule of conduct, and
that, therefore, they would require nothing, as matter of faith or rule of
conduct, for which they could not give a"Thus saith the Lord" either in
expressterms or by approved precedent. Thiswas the initial movement
which had much to do in shaping the current of events, issuing in what has
been called the Reformation of the Nineteenth Century. These
reformatory movements in the Presbyterian Church were headed by
Thomas Campbell, in Western Pennsylvania and Western Virginia, and
in the same church in Kentucky and Tennessee, under the lead of Stone,
Marshal, Thompson, Dunlevy and others. By these independent popul ar
movements, without any definite or systematized idea of primitive
Chrigtianity, alatent force was excited which has taken the body and form
of what is new known as the Christian Church, sometimes called the
"Disciples.”

Alexander Campbell was born near Shane Castle, in the county
Antrim, Northern Irdland, parish of Broughshane, in June, 1786, and was
consequently nearly eighty years old at the time of his death,* which
occurred in Bethany, Brooke county, West Virginia, a his residence, with
family and friends around him, on the 4th of March, 1866. His ancestors
on both sides migrated to Ireland from Scotland, but on his mother's side
they were originaly of the French Huguenots.

His preparatory education was conducted with great

*There has been some discrepancy in the statements concerning his age, growing
out of the fact that the family register was lost by shipwreck, on the voyage to
America, but the above date is derived from awritten memorandum furnished his son-
in-law by Thomas Campbell, in 1847, and which is therefore regarded by the family
asmost reliable.
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care, under the instruction of hisfather. Indeed, hisliterary and religious
improvement was the labor of hisfather'slife. As Hamilcar swore the boy
Hannibd to alife-long enmity to Rome, and made his God Baal a part of
his son's name, so Thomas Campbell trained young Alexander to a
perpetua war against the Papal and all other corruptions and sins. Blessed
with an exceedingly intellectual and pious parentage, and reared in one of
the strictest schools of Presbyterianism, he early formed and cultivated
habits of piety, and ataste for theological studies, which gave shapeto his
entire life. A profound reverence for the Word of God was a marked
feature of the character alike of the boy and of the man. The father and
son were wont to recite the preparatory discipline, in which was formed
that habit of laborious and thorough investigation for which Alexander
was, in after years, so eminently distinguished, and it isno idle assertion
to say that few if any scholars of the age in which he lived ever enjoyed
finer opportunities, or improved them better than he did. From his earliest
years his remarkable powers were judicioudy taxed to the utmost limit of
wholesome and vigorous exertion. Not only were all the resources of
classica learning plied with an exhaustive industry and care, but the rich
fountains of English and French literature were drawn upon to a degree
but seldom required in the education of modern scholars. The finest
passages in Greek, Roman, French and English literature, both in poetry
and prose, were committed to memory, and in his late years it was a
favorite recreation of his often overtaxed powers, to recite such of these
as the incident of the occason might suggest, to the delight and
admiration of his companions. Even on his deathbed, rich passages that
he had committed to memory when a boy, would often
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cometo him by some hidden association of idess, to illustrate with their
golden beauty the subject of his discourse.

Such was the academica discipline of this remarkable man. Meantime
hisreligious and mora training was, if with any difference, even still more
thorough and severe. Speaking of his father, he himsalf says: "His family
training and discipline were peculiarly didactic, biblical and strict. The
Bible, with Brown's Catechism, was, during the minority of his family, a
daily study and a daily recitation." Few, if any men, in the course of a
man's life, will be known or seen who could recite so much of the
scripture, or who seemed to have so full and off-hand a grasp of the whole
text and context of the inspired writings. Like Timothy, he had known
them from his youth.

From such preparation as this, he passed to the University of
Glasgow, the Alma Mater of hisfather, who left the son in that ingtitution
when he departed to America. In the University he enjoyed the finest
opportunities to perfect his previous studies, and to enlarge still more his
knowledge of literature and science. "Professors Y oung and Jordan were
his special friends and favorites in the University." The "Andersonian
Ingtitute”" had just been founded, and he heard the first course of lectures
in Natural Science, delivered by Prof. D. Ure. During his college life he
formed a"very happy acquaintance also with Dr. Greville Ewing and Dr.
Wardlaw, then very prominent actors among the Scotch Independents, as
well as with Dr. Moutre, Dr. Mitchell, and others of the Presbyterian
faith. These advantages were al improved to the utmost by his eager and
industrious mind. Inheriting a vigorous and well-balanced physical and
mental constitution, and trained from his earliest years, by hislearned
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and accomplished father, to habits of severe application, he grew up to
manhood a constant and |aborious student. He soon rose to a high rank of
digtinction in the judgment and esteem of both the faculty and his fellow-
students.

He completed his university education at Glasgow, in 1808, and the
next year Alexander st out, with the mother and his younger brother and
sisters, to follow the father to the United States, but being cast away on
the Iland of Da, their voyage across the Atlantic was delayed till 1809.
Helanded in New Y ork in October, and thence came to Washington, Pa.

Reference has aready been made to the separation which took place
in 1808, and which gave rise to the "Declaration and Address of the
Chrigtian Association of Washington, Pa.," written by Thomas Campbell,
and in which the nature and design of the reformatory movement were set
forth and presented to the public. When Alexander arrived in Western
Pennsylvania he found his father reading the proof-sheets of his
Declaration and Address, as it was then passing through the press in
Washington.

At the request of the father, while reading the proof-sheets, the
attention of the son wasfirst critically concentrated upon this remarkable
paper. Alexander then predicted that the leaven of those papers would
work greater change than the author dreamed of, affirming, "in the Bible
alone you will never find infant baptism and some other things practiced
by us. The restoration of primitive Christianity will work a mighty
revolution." But the elder Campbell had counted the cost and launched his
bark, trusting the voyage to the guiding star of truth. The son entered
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heartily into his father's plans, not then dreaming that his more active
nature and irrepressible force would, in afew years, place him in the lead,;
and never did one great mind fal into the shadow of a greater, with equal
grace and truer delight. There was no falling back of the elder, but
Providence gradudly bore the younger, with firmer tread and more agility,
far in the advance. Which was the leading mind, was soon determined by
the acclaim of thousands. The father regjoiced more in the son than in
himself, for had he not labored for this very end?

The avowed object of this movement, as set forth in this Declaration
and Address, was "the restoration of pure, primitive, apostolic
Christianity, in letter and spirit, in principle and practice." "With this
exhibition," adds the venerated father, Thomas Campbell, "son Alexander
was so captivated that, although the proposed reformation was universally
opposed by all professing parties, and he and his family were as yet
unprovided with an adequate portion of worldly property, yet he was so
much attached to the good cause that he promptly declined the propitious
offer of a thousand dollars a year, most kindly and urgently made by
Lawyer Mountain, of Pittsburg, Pa., for undertaking the tuition of the
academy of that place, of which Mr. Mountain was a principal trustee.
His reason assigned for rgjecting this kind and flattering offer was, that he
could not possibly accomplish both, and that he felt conscientiously bound
to do everything in his power, through the Divine assistance, to promote
the proposed reformation, described in the aforesaid address.”

This is one among many illustrations that might be given of the
remarkable resolution and promptness with which Alexander Campbell
ever took his stand on the side of what he deemed to be right, and his duty
to defend. As
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yet, he was ssimply a private disciple of Christ. His avocation in life had
not been definitely chosen. He was fresh from the college of Glasgow,
and with a thorough education, splendid natural endowments, and in the
midst of a people where such qualifications could command their own
terms of honor and emolument, there were certainly many attractions
drawing him to alife of ambition and worldly fame; but he chose the truer
and better part, and determined at once to throw all his powers into the
comparatively despised work on which his father had, against so much
discouragement, entered, and to submit the consequences to God. How
wisdly he chose in this noble self-consecration, let his subsequent career
tell!

At the advice and under the direction of hisfather, he at once devoted
himsdlf to the preparatory studies for the ministry. Soon after arriving in
Washington, Alexander abandoned all other cares; applied his powerful
and disciplined mind anew to the methodical study of the Sacred
Scriptures. Meantime his father had gathered together two small
congregations to whom he ministered, and who were agreed with himin
the purpose of the proposed reformation. One of these was at Cross-
Roads, some six miles northwest, and the other at Brush Run, some eight
miles southwest of Washington, Pa. Before the latter of these, in May,
1810, Alexander Campbell preached hisfirst sermon in America, on the
text: "Therefore every one that heareth these sayings of mine, and doeth
them, | will liken him to a wise man that built his house upon the rock.
And the rains descended, and the floods came, and the wind blew and
beat upon that house, and it fell not, for it was founded on the rock. And
every onethat heareth these sayings of mine, and doeth them not, shall be
likened to afoolish man, who built his house upon
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the sand, and the rains descended, and the floods came, and the winds
blew, and beat upon that house, and it fell, and great was the fall of it."

The text was evidently chosen as suggestive of the proposed
foundation of this new organization, and afforded a fruitful theme for the
consideration of all human bases of ecclesiastical union and fellowship.
It was received with the greatest enthusiasm by the entire congregation to
whom it was addressed, and resulted in an immediate and unanimous call
to the ministry. At this time his father and James Foster were the only
official teachers recognized in the movement, and the two above named
congregations the only two formed in accordance with the principles set
forth in the Declaration and Address. Alexander Campbell now added the
weight of his rare powers, and the excitement everywhere to hear him
became intense. In the absence of church edifices, meetings were held in
the open air, and the groves in the valleys and upon the hilltops rang with
the powerful voice of this bold and impetuous pleader for the authority of
the Word of God, above and against tradition, creeds, confessions of
faith, and every human substitute invented to put ecclesiastic bonds upon
religious freedom and Christian fellowship. Meantime these first movers
in reform were themselves reforming. They had in the beginning only
adopted the principle of reformation, that is: in al things strict conformity
to the Word of God. They very soon came to the agreement to "break
bread" every first day of the week, and it was not long before they felt
themselves challenged to review the whole question of baptism.

"The incongruity of weekly communion and infant church membership
soon became evident" to the quick and origina mind of Alexander
Campbell. Indeed, when
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he first read the third proposition of that address, he saw that the principle
therein announced, must lead to the abandonment of infant baptism. It is
inthesewords: "That (in order to church union and communion) nothing
ought to be inculcated upon Christians as articles of faith, nor required of
them as terms of communion, but what is expressly taught and enjoined
upon them in the Word of God. Nor ought any thing to be admitted, as of
divine obligation, in their church constitution and management, but what
Is expressly enjoined by the authority of our Lord Jesus Christ and his
Apostles upon the New Testament Church; either in express terms, or by
approved precedent.” "On reading this, | asked my father," says
Alexander, "in what passage or portion of the inspired oracles, he could
find a precept or an express precedent for the baptism or sprinkling of
infants in the name of the Father, the Son and the Holy Spirit. His answer,
in substance, was, 'It is merely inferential, but, to the law and to the
testimony we make our appeal. If not found therein, we of course must
abandon it. But,' continued he, 'we could not unchurch ourselves now, and
go out into the world, and then turn back again and enter the church,
merely for the sake of form or decorum!™ Thus the obvious difficulty was
early seen, but such is the power of education, the force of early
convictions, and the great proneness in the human mind to disparage
positive ingtitutions, where there is aready a consciousness of the
substance of religion, that these honest, earnest, and uncompromising men
stumbled long at the step which their principles clearly required them to
take, and which would at once sever them forever from the great family
of Pedobaptists.

So this matter was left under discussion, but it could
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not be indefinitely postponed. Meanwhile, Alexander Campbell had
formed the acquaintance of Margaret Brown, daughter of John Brown, of
Brooke county (in the extreme western part of Virginia), and soon became
the accepted applicant for her hand. He was married in March, 1811, and
immediately settled at her paternal home on the waters of Buffalo creek,
the site of the present Bethany, and on which he has lived continuously
for more than half a century. That spot, now the pleasant village of
Bethany, was then awild and secluded locality amid the hills, shut out
amost from the world by the abrupt cliffs that overhung it, and the short
windings of Buffalo creek, which, a that day, being unbridged, was often
not fordable. It was in this romantic and remote spot in the New World
to which he had come, amid peaceful agricultural pursuits, and in the
prosecution of those studies befitting his caling, as a minister of the
Gospel, that Alexander Campbell's long and eventful public career was
fully inaugurated, without a suspicion, on his part, we may add, that he
was to become one of those great pioneers in the world of reform that
have appeared at rare intervals in the history of mankind, and have had
power by "the sole lever of thought" to upheave the weights of ancient
traditions, long-accepted formulas, and consecrated theories, from the
mind of society. He began as Martin Luther and John Wesley began, not
as a would-be revolutionist, but as a reformer of his own immediate
"household of faith." He looked forward to no new denomination, but
simply to the correction of vital errors and innovations that had been
fastened upon the primitive Gospel as preached in the pulpits of that day.
Martin Luther proclaimed "justification by faith," and the echo and effects
of that startling proclamation went far beyond his own
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conception and control. And thus, Alexander Campbell, in like manner,
startled those with whom he was in communion by many bold and
remarkable declarations.

Alexander Campbdll was unceasing in hislabors and his studies, and
became more and more convinced of the want of scripture validity in his
baptism, and more and more impressed with the duty of being immersed,
that he might conform in every particular to the divine requirement with
respect to the ordinance. His constant habit of reading the Greek New
Testament made him an independent thinker on its contents, and in 1812,
Mr. Campbell declared to the family that he had never been baptized. His
great respect for hisfather's judgment and example could restrain him no
longer, and he at length decided to be evangdlically immersed. The
subject was fully discussed, and seven persons, including most of the
Campbell family, were immersed by a Baptist preacher by the name of
Matthias Luse, into the name of the Father, Son and Holy Spirit. He says,
speaking of this passagein hislife, "I thought it due to my father to inform
him of the fact. Therefore, when | decided to be evangelically baptized,
on my way to invite Elder Matthias Luse, of the Red Stone Baptist
Association, to attend on the occasion, | informed my father of my
purpose, and of thetime for its accomplishment. Accordingly, on June 2,
1812, my father, mother, my sister, Mrs. Bryant, my wife, myself, James
and Sarah Henon, in all seven persons, were baptized into the Christian
faith."

An event so extraordinary as this, could not fail to excite much
comment and discussion. It gave aso great notoriety to the prominent
actors in the movement, and roused up the most intense opposition.
Despite of al this, however, they steadily persevered, and day by day,
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under the powerful and shaping intellect of Alexander Campbell, the
peculiar pointsin the organization became more and more sharply defined
and prominently set forth for the public examination.

Weekly communion had been established; and immersion followed in
the churches heretofore named—composed of pious persons from all
quarters of the theological heavens. Both father and son became deeply
impressed with a conviction of the evils and sinfulness of sectarianism.
Their first movement as reformers, was the repudiation of human creeds,
astests of fellowship, and a proposal to unite all the disciples of Jesusin
one church, with the Bible as the only authoritative stand, and of faith and
practice. Pursuing the study of the Scriptures, as free as possible from
party bias, they, and those associated with them, were soon convinced
that infant membership in the church, and sprinkling, were unauthorized
of God. In a few years, not more than two or three, some five or six
congregations were organized in Washington county, Pennsylvania, and
the adjacent part of Virginia, and about 1815 they unitedly applied for
admission into the Red Stone Baptist Association, and were received,
with the express understanding that they subscribe to no human creed or
confession of faith, but that they should be held responsible alone to the
Word of God in dl things pertaining to faith and practice. To many of the
preachers this union was at first very distasteful, and they accordingly
commenced a series of petty measures of opposition, and an irrepressible
conflict arose, and finally resulted in the withdrawal of these churches
from the Red Stone Association, and their union with the Mahoning
Association of Ohio, known to be more liberal in feeling.

At the first meeting of the Red Stone Association,
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which was held after the union, Alexander Campbell delivered his
celebrated discourse on the law. The clear, strong and original views
announced in this address were new to most of the preachers, and excited
against him the most relentless opposition. The disaffection grew with
time, and it was not long till such men as Brownfield, Fry and others, set
themselves resolutely to work to excommunicate him, and those
associated with him, from the fellowship of the Association.

Failing in severa attempts upon the ground of heresy in doctrine,
overcome aways in argument upon the scriptura authority for the
proposed measure, and finding that the mgority was aways against them,
these envious and ambitious leaders, resorted at length to a parliamentary
artifice for accomplishing their purpose. A rule was adopted, as to the
reception of congregations into the Association, providing that all
congregations which had been "constitutionally" admitted, should be
permitted to continue their connection. The design of this rule was not
seen, at the time of its adoption. But it soon leaked out that Mr.
Brownfield, who had succeeded in getting himself appointed moderator,
intended to apply the rule to the exclusion of the "six congregations that
had comein with" the Campbells." The artifice was this: the constitution
of the Red Stone Association required a recognition of the Philadel phia
Confession of Faith; but these congregations had been admitted under a
special protest against al confessions of faith, therefore, the moderator
would rule, they have not been "constitutionally" received, and must be
excluded from any further connection with the body.

Having ascertained that such a course was to be taken, Alexander
Campbell immediately proposed to the congregations aimed at, that they
should peaceably withdraw,
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and thus avoid al further strife with the Red Stone Association. Thiswas
agreed to, and before the next annual meeting they had al united with the
M ahoning Association in Ohio. This union was one of complete harmony,
and in a few years the Association dropped al pretensions of
ecclesiastical power, and continued to assemble only as a sort of reunion
of sister congregations--annua "big meetings' for co-operation and
encouragement in the work of spreading abroad the restored principles of
primitive apostolical Christianity.

Againgt his own wishes, he was compelled by the force of
ecclesiastical opposition, to act separately from the Baptists, seeking
fellowship only with those who were willing to be governed by the Bible
alone. Thus cut loose from his former connections, and with a fierce
opposition stirred up against him, he gave himself supremely to the
advocacy and defense of his pleafor areturn to primitive Christianity. For
half a century he gave his strength to this work, making tributary to it all
his treasures of learning and eloquence.

During those trids, the extraordinary powers of Alexander Campbell
became widely known. The people were with him, only the rulers of the
then Baptist |sradl were opposed to him. Their opposition, however, was
everywhere active. His advocacy was no less energetic and aggressive.
He made frequent excursions, far and near, as Providence opened for him
a door, and steadily enlarged his influence and increased the number of
his disciples. His renunciation of infant baptism, and bold advocacy of
Immersion, brought upon him the fiercest opposition of the Presbyterians.

Mr. Campbell announced what he believed to be fundamental
propositionsin al his efforts to keep the unity of
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the spirit in the bonds of peace. He declared to the world that "Christian
unity can result from nothing short of the destruction of creeds and
confessions of faith, inasmuch as human creeds and confessions hare
destroyed Christian unity" That "whenever the setting aside of creeds
and confessions shall be attempted, Christians will give to the world and
to angels, and to themselves, proof that they do believe the Word of
God."

Thiswas Mr. Campbdll'sfirst great distinctive enunciation or dogma.
On this and others hereinbefore alluded to, Mr. Campbell took his stand,
and reasoned and labored as few have done for the union of al God's
children, on the foundation of the Apostles and Prophets, Jesus Christ
himsdlf being the chief corner stone. He appeared in public in defense of
hisviews, and in vindication of his entire orthodoxy. He was, as might be
expected, arraigned as the "setter forth of strange doctrine,” and the
would-be founder of anew sect, which accusations he repelled by saying
that "there is nothing new in Christianity."

Alexander Campbell soon became chiefly and prominently known as
the recognized head of a new religious movement, the purpose of which
was to restore Primitive Christianity in al its simplicity and beauty. Out
of this movement has grown a people who choose to call themselves
Christians or Disciples, now numbering not less than five hundred
thousand membersin the United States, and who are especially numerous
in the States of Virginia, Ohio, Indiana, Illinois, Missouri, Kentucky,
Tennessee, Georgia, Mississippi, and many in Pennsylvania and New
Y ork. The views as taught and expounded by Mr. Campbell and his father
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have also been adopted by a large mass of people in Europe. Their
peculiarities, as ardigious people, are that they discard all human creeds
and confessions of faith, and take the Bible alone as a perfect al-
sufficient rule of faith and practice; esteem all commandments and
traditions of men as necessarily falible, supererogatory, and in derogation
of the all-sufficiency as well as the express injunctions of the Word of
God. Another peculiarity is that they partake of the Sacrament of the
Lord's Supper every Sunday, or first day of the week. They believe also
that Christian baptism can only be performed by immersion, and that there
is no warrant either in the example of Christ himsalf, or in the teachings
and practice of his apostles, for any other baptism. Infant baptism they
regject, because the command isto "repent and be baptized," and baptism,
therefore, they hold, can only follow repentance.

The arguments and details of these views are to be found in a work
caled the "Chrigtian System"—the fundamental work, so to speak, of the
Disciples, as areligious people. The same views, especially as regards
baptism, are dso amplified and discussed in another work, known as the
Christian Baptist," first published in serial form, and since revised and
collected as a sort of text book by the Disciples.

The speeches and writings of Alexander Campbell, upon his ideas of
the theory and practice of primitive Christianity led to many controversies
in the religious world. The contest, with Mr. Campbell, was life-long, and
gave riseto many extraordinary discussions. His debates, as reported and
published in the regular order of their occurrence, were as follows. With
the Rev. John Walker, aminister of the Secession Presbyterian Church,
in the State of
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Ohio, held at Mt. Pleasant, in the year 1820. This discussion was upon the
Action and subject of baptism. The debate created a great local interest,
and was attended by avast concourse of people. Next followed his debate
with the Rev. Wm. McCalla, on "Chrigtian Baptism,”" hold in Washington,
Kentucky, in the year 1822; next his debate with Robert Owen, the
celebrated sceptic and socidist, on the "Evidences of Christianity,” at
Cincinnati, in the year 1829; next his debate, in the same city, in the year
1836 with Bishop (now Archbishop) Purcell, on "Roman Catholicism;"
and one on the points in dispute between Presbyterians and Reformers,
with Rev. N. L. Rice, awell-known Presbyterian clergyman, held in the
city of Lexington, Kentucky, in the year 1843. The specific points of this
debate were, "The Action, Subject, Design and Administration of
Christian Baptism,” also "The Character of Spiritual Influence in
Conversion and Sanctification,” and "The Expediency and Tendency of
Ecclesiastical Creeds, as Terms of Union and Communion." This debate
with Dr. Rice, embraced a period of eighteen days, and was conducted
before a large and interested assembly, Henry Clay presiding as
moderator, assisted by some of the first men of Kentucky. A like interest
had been shown in the Owen and Purcell debates at Cincinnati, which
were thronged by eminent theologians from all parts of the country. Mr.
Campbell aso held a written discusson with Dr. Skinner, on
Universalism. In al these he maintained a high reputation for learning,
dignity, and logical and critical acumen. It may be truly said that these
discussions have exhausted the subjects debated. Nothing is left to be
said. The resources of learning and logic have been drawn upon till
nothing remains that seems worthy of reproduction. These celebrated
polemics
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of Mr. Campbell called out in "full orbed splendor” the treasures of his
great learning, and his marvelous powers of debate. Wherever he went,
whenever he spoke, he made himself famous by the novelty of his
teachings, and the remarkable ability with which he discoursed on the
stirring themes of both Testaments. His cam dignity, the profundity of his
conceptions, and his extraordinary power of generalization riveted every
mind and charmed, as well as instructed, thousands of those who believed
as he did, as well as those who did not accept his views of the Bible as
orthodox. If Mr. Campbell had done nothing else than the single work of
defending, asaverba controversidist, his views of scriptura authority of
immersion, and exposing the human origin of infant baptism, his name
would deserve to stand among the brightest on the roll of public speakers
and reformers. It was during the debate at Lexington, that Henry Clay, the
great man eloquent, formed so high an estimate of Alexander Campbell,
as a scholar and gentleman, that he declared him the profoundest
theologian, and most eloquent and able debater of the age. This was no
mean compliment, though no less merited than generously awarded.

In 1819, Alexander Campbell established the Buffalo Academy, at his
residence, and for afew years, aided by his father, found it convenient to
devote much of histime to educating young men in English and classical
literature. His father, after spending some time in Ohio, Kentucky, and
Indiana came to reside with his son, after he opened the academy, and
there departed his useful life at the age of ninety-one. This school was
crowded to overflowing from the beginning, and through Mr. Campbell's
example and influence, a lively impulse was given to the cause of
education in the then new and comparatively un-
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lettered community by which he was surrounded. Ho impressed his
powerful nature upon many of his scholars, and graduated a number of
young men. who, in after years took high rank in the professional walks
of life.

During the existence of the academy, Mr. .Campbell became
acquainted with Walter Scott, one of the brothers, who was also a teacher
in Rittsburg — an acquaintance, which, ripening into intimacy, lasted until
the demise of the latter in 1861. They were true yoke-fellows, each in his
sphere contributing greatly to the scriptura knowledge and spiritua
development of the other.

Mr. Campbell's public efforts, as a speaker and teacher, augmented
his celebrity, and" increased the desire to hear the objects of his mission
discussed. These events determined him to write, as well as preach, and
in 1823, he began his career asajournalist and publisher, at which period
he established, at his home in Bethany, the Christian Baptist, a monthly
periodical devoted to the defense of primitive apostolic Christianity. No
religious publication, in our country, perhaps, ever created so wide-spread
a sensation, and excited more controversy than this very bold and original
work. This periodical soon became to the religious world what the
"Spectator” had been to the socia world in the days of Addison.
Questions were here freely propounded and discussed between friends
and opponents, beievers and unbdlievers; correspondents were answered,
accusations refuted, and doctrines and dogmas commented upon with all
the freshness and vigor which Mr. Campbell's active and origina mind
infused into every thing that claimed his attention. The author was in the
full freshness and strength of his powers. He had a large and intimate
acquaintance with the diversified phases of sectarian Christianity, was a
keen and judicious
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observer of men and things, entirdly free from al shackles of
ecclesiastical authority and prgjudice, and withal intimately acquainted
with the divine standard with which his principles led him to compare all
thingsin professing Chrigtianity. He saw many things which he judged to
be not only without warrant in the word of God, but which he regarded as
positive corruptions or perversions of both itsletter and spirit. Naturally
with but little reverence for human authority, he did not fedl it sacrilege
to challenge any thing which he deemed contrary to the divine standard.
Against such things he did not scruple to turn every shaft in his well-
furnished quiver—argument, humor, wit, satire, ridicule — every power
of hisdiversified and bold genius was employed with an adroitness and
energy, that carried every thing before him. He opened his pages to the
freest and widest discussion and inquiry, and allowed a free hearing to
both sides of every question which he deemed worthy of examination.
Opponents crowded into the arena of his publication, like the Philistians
upon Samson, and with asimilar result.

For seven years, he continued the publication of the Christian Baptist,
and to the end maintained in his style and matter, a vigor and variety, that
seemed inexhaustible. In 1830, the Baptist appeared in enlarged form,
under thetitle of The Millennial Harbinger —awork which he continued
to edit and publish till end of 1863. It is still in existence, and has entered
its thirty-eighth year, under the editorial charge of his son-in-law,
Professor W. K. Pendleton, and Professor 0. L. Loos — both thoroughly
educated gentlemen, each possessing and exercising, in an eminent
degree, the rare ability to write, speak and teach in the most successful
and acceptable manner.
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These publications, athough enriched with contributions .from many
gifted pens, were principally occupied with editorial essays, and on this
mainly depended the public interest in them, and the originality of their
views. During forty years Mr. Campbell also published other works,
among which were six voluminous reports of oral debates; a trandation
of the New Testament, by G. Campbell, Doddridge and McKnight, with
prefaces, emendations, and critical notes of his own: the Christian
System; Infidelity refuted by infidels, Baptism—its Antecedents and
Consequents; a volume of Literary Addresses; a life of his father, and
other books, making about fifty volumes. These and his sermons gave him
a great name and power among his fellow-men. His debates with
McCalla, Waker and Owen had more to do in widening his influence,
perhaps, than any of his other discussions. He also had two noted written
discussionsin the Harbinger, one with Bishop Semple, and another with
Rev. Mr. Skinner, aUniversalist of New Y ork.

His debate with the celebrated Owen, the zealous and talented
propagandist of infidel sociology — deserves additional notice. Owen
published a challenge to the clergy of the whole country to meet himin
debate on his peculiar belief. He put it forth in New Orleans, and no one
dared or cared to take it up. Findly, it fell under the eye of Alexander
Campbell, and he at once resolved to accept it. Speaking of this challenge
he says, "l have long wondered why none of the public teachers of
Christianity have appeared in defense of the 'last, best hope of mortal
man." "l have felt indignant at the aspect of things in reference to this
libertine and lawless scheme” and "relying on the Author, the
reasonableness, and the excellency of the Christian religion, | will meet
him in
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debate." This, as well as the discussion with Archbishop Purcell, was a
labor which Mr. Campbdll felt he owed to Christendom. They were, in no
exclusive sense, connected with the special work of reformation to which
he was more particularly devoted. His important defense of the truth of
Christianity against the infidel attacks of Owen, and his even greater
vindication of Protestantism against Romanism, deserve the gratitude of
the Christian world. He stood, in both of these conflicts, as the champion
of evangelical truth, and his overwhelming assaults upon these two
decided foes of pure Chrigtianity, will ever be remembered as forming an
erain the victories of the true Church of God.

In the winter of 1829-30, Virginia called a convention to amend the
state congtitution. Alexander Campbell had never taken any public part in
politics — but the people knew that he was identified with them in
interest, and that he was a man to whom they could safely commit their
cause, and they called him to their service with an earnestness he could
not refuse. Thus he became an active member of the convention which sat
in Richmond, Va There has never been such a gathering in Virginiaasin
that convention, and it is probable there never will be again, Among his
associates in that convention were the venerables ex-President Madison
and Chief Justice Marshall, and the excentric John Randolph, of Roanoke,
al stars of the first magnitude. He bore a prominent part in the
proceedings of the convention, acting on the judiciary committee with
Marsndl, and cameinto conflict with Randolph, and other leading minds
of Eastern Virginia, in hisadvocacy of the interest of the western portion
of the state. It wasin that convention that Mr. Campbell gave a prophetic
notice of what would ultimately be the
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course of Western Virginia, and what he lived to see accomplished. His
colleague from his portion of the state was Philip Doddridge, and no two
men in that body of great minds gave more evidence of Virginias
intellectua resources in those days. Mr. Campbell established himself in
the esteem of all his compeers, except John Randolph, but hisfailing to
win his regard probably was not owing to the fact that he did not, in more
than one encounter, convince Randolph, in the convention, as Tristam
Burgess did in Congress, that he was fully his peer as a statesman and
satirist in debate.

In al Mr. Campbell's political experience he never forfeited the
dignity of his character as a Christian minister. Though the convention
was not the place for him, his preachings in Richmond, during his
attendance at the convention, were among the happiest of his life, and
their influence is felt among his hearers to this day. In private and in
public—Dby the fireside, in the social circle— in the halls of the capitol,
and in the pulpit, he never ceased to disseminate the seeds of the great
movement to which he had dedicated his life. Small men give way under
such circumstances, and make shipwreck of their faith; it is only the giant
intellect and lion heart that can bend the spirit of politics to the higher
powers of religion, and make even the world venerate and praiseit.

President Pendleton, speaking of Mr. Campbell, in the Harbinger,
says, "We remember well an incident illustrative of the effect of his
course during the Virginia Convention. Ex-President Madison was
returning from the convention, of which he had been a member, and spent
the night at my father's house, which was just one day's journey from
Richmond. The next morning Mr. Madison rose early, and he and my
father were walking on the por-
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tico in the early sunlight, when the latter asked Mr. Madison his opinion
of Alexander Campbdll. After speaking in very high terms of his abilities
as displayed in the convention, he said, 'But it is as atheologian that Mr.
Campbell must be known. It was my pleasure to hear him very often, as
a preacher of the gospel, and | regard him as the ablest and most original
and powerful expounder of the Scriptures | have ever heard.' "We were
then just entering our teens, but the aspect of this venerable man as he
walked, with eastic and graceful step, in the morning's sunlight, we shall
never forget. Thisopinion of Mr. Madison was of course highly gratifying
to my father, and was often repeated by him to othersin after years."

Alexander Campbell performed, with marked ability, the services
confided to him by his constituents, and upon the adjournment of the
convention he returned to his home with greatly enlarged influence for
good, and with increased zeal for religious labor, for which he was so
preeminently distinguished.

By this time, through his untiring labors, his public debates, and his
many and extensive tours, through al the states of the Union, Mr.
Campbdl, aided by many able and devoted co-laborers, had attracted to
the movement of which he was the great and acknowledged head, many
myriads of zealous and earnest sympathizers. Congregations had been
organized in aimost every state of the Union, and in many localities, the
Disciples constituted the prevailing religious people. He had long seen
and felt the growing want for an educated ministry, and earnestly
meditated upon the best means for meeting the necessity Already taxed
to the utmost, by the innumerable public demands upon his time and his
learning, he for some time, shrank from undertaking what seemed the only
aterna-
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tive but the necessity was urgent, and he resolved to postpone it no
longer. Consequently, in 1840, he commenced the great and crowning
work of his life—the founding and endowment of Bethany College. He
did not wait to raise the means from others, but with a sublime confidence
in the merit of the enterprise, which was his strong characteristic in all
that he undertook, he threw some ten or fifteen thousand dollars of his
own capital into the business, and at once contracted for the erection of
the necessary buildings. All the energies of his great mind and heart were
thrown into the enterprise, and by the fall of 1841, the college was
organized, with aregular charter, board of trustees, faculty, and over one
hundred students assembled from ten or twelve different states of the
American Union.

Mr. Campbdl |l made the tour of the Western States more than oncein
its behalf. His appeals brought liberal responses from the proverbially
generous people of those sections, many of whom were so devoted to him
that they traveled fifty miles to hear him speak. Even Whitfield, in the
zenith of his popularity, never drew together crowds more completely
under his influence. No religious reformer ever was more completely
enshrined in the hearts of his associates than was Alexander Campbell, at
the time of those celebrated tours during the last twenty-five years. He
had then begun to grow old, and his head was whitening—his views had
spread far and wide among the people—his name was venerated, and
thousands of men, women and children regarded him with all the fondness
of filial affection. And no wonder—as any one would say, who during
those days, could have seen him standing like Saul among the people. His
whole presence was commanding—his enunciation was sonorous and
magnetizing,
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his pronunciation was accurate and scholarly in the first degree—the
outward evidences of the highest mental and moral discipline, combined
with origina greatness, were unmistakable, while his argumentation was
as luminous and as grand and as al-sweeping in its comprehensiveness
as the sunlight itself. Men of al creeds heard him enraptured, and the
tributes that were paid him by the journals of the day, wherever he went,
were, perhaps, never accorded to a mere theologian in this country.

From the founding of Bethany College to his death, Alexander
Campbdl was its president. Those who have attended that institution do
not need to be told of its most interesting feature. Mr. Campbell took
upon himsalf, not only the duties of president, but also the daily labor of
lecturing on the Bible. Indeed, he made the daily and thorough study of
the Bible the peculiar characteristic of Bethany College. As he regarded
the Bible, and the Bible aone, as the only authority to the church, in al
matters of faith and practice, and the only infallible source of a perfect
morality, so he conceived it should form the basis of all Christian
education, and he made it the leading text-book of educational instruction.
This great thought he ever cherished, as the ruling principle of his college
labors. And to raise up men who would sympathize with him in his
sublime aim of magnifying the value of the Book of Books, and enforce
its claims to authority over the hearts and consciences of men—was the
great motive which prompted him to superadd to his already oppressive
labors, the additiona responsibility of Bethany College.

The students of the College will readily remember its most interesting
feature — the morning lectures of the president. A chapter was read in the
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Bible by some student, selected in aphabetica order, and then
commented upon by the president. During these lectures he in his latter
years sat in his chair, and his remarks were of the easiest and most
conversational character. He spoke with remarkable power and
distinctness. Sitting in a plain arm-chair, with the Bible sometimes open
and sometimes closed, upon alittle table before him, Mr. Campbell's talk
to the students would possess a vigor and elogquence in articulation
seldom equaed by the most impassioned efforts of other speakersin the
pulpit or on the orator's stand. Frequently the greater portion of the
morning hour would be consumed on the philology of a single verse.
Misconception of generic terms, Mr. Campbell always contended, had
been the foundation of untold errorsin Bible science. In al his debates,
and in al conversations, not less than in these lectures, he, therefore,
stated a proposition, stripped of every vestige of ambiguity, by compiling
a definition of terms. These terms he would trace down to their rootsin
the dead languages. It was the privilege of al, and the custom of many
students, to leave questions on his desk, and these were frequently made
the subject of a lecture. Thus his intercourse, every morning with the
whole number of students in attendance at the college was of such a
character asto greatly endear him to them. At the close of each term the
senior class were examined as thoroughly with reference to the morning
lectures as they were upon the sciences and languages. This branch of the
college course furnished a fair field for President Campbell's extensive
knowledge of the Holy Writings, and his lectures on the Pentateuch, the
New Testament Biographies, and Acts of Apostles, were such as few
other men could deliver.

In 1847, Mr. Campbell made atour to Europe, partly
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for his health, and partly to visit the congregations of his church in Great
Britain. On reaching London he was the honored guest of our Minister at
the Court of St. James, Mr. Bancroft, and through him and through letters
from the first men of this country, was the recipient of honors and
attentions from the great leaders and molders of political opinion in
England. Only in Scotland, in the city of Edinburg, did any thing occur to
mar the influence and pleasure of his trip. His position on the davery
guestion had been grossy misrepresented by a clergyman who was
desirous to engage him in debate, but with whom Mr Campbell refused
to hold any intercourse on account of his questionable character. The
refusal, for the cause as Signed, led to arecourse before the civil tribunals,
on the part of the clergyman, in an action for libel, the final result of
which was a verdict in Mr. Campbell's favor. The labors and events of
this tour, added to the burden of the college, seemed to have materially
affected hismind and generd health; but the deadliest portion mingled in
his cup of baeful care and sorrow, was the sad news which awaited his
touching the shores of his adopted country. The son of his old age, the
child of his prayers and hopes, was no more! Wyckliife Campbell had
been drowned at his father's mill! It is said by those who were near him,
that Alexander Campbell never was equal to himself after this stroke; but
it was long before the admiring world perceived any change.

Mr. Campbell was intensely Protestant, steadily cherishing, through
hislife, the cardina principles of what is called evangelical truth. He was
also aprofound admirer of American indtitutions. His heart ever beat with
the impulses of freedom. He never was the champion of American
davery. He believed, however, that the rela-
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tion of master and dave had existed in biblical times, under the Divine
sanction, or, at all events, tolerance, and while he did not desire to be
regarded as the gpologist of American davery, he contended that it should
not be atest question of communion in the churches. Thiswas his position
in Scotland, before the people of that country, asit had been here at home
before the American people. His own daves that came into his possession
by marriage, he had emancipated many years previous to his visit to
Europe. His tract to the people of Kentucky, urging them to adopt a
system of gradual emancipation, was an earnest and powerful appeal. Mr.
Campbell was always on the side of religious and educational reform. In
1841, ateacher of a small school in Bethany was requested by some of
the citizens to recelve the colored children into her school. Knowing that
to be a pena offense in Virginia, she demurred; but the noble-hearted
Campbell volunteered to come between her and the law if any fine was
Imposed, whereupon the teacher yielded to the wishes of the friends of the
colored children, and they were taught six months unmol ested.

It will be evident from what has been recited, that it was never a
purpose of Alexander Campbell or his father to build up a new party or
sect in religion. Their primary aim was to reform the errors of the existing
organizations, without schism. They thought they would persuade them
to reform, and to conform to the scriptures, without division; and, as far
as the Mahoning Association, to which they attached themselves, was
concerned, this was accomplished. This was a recognized Baptist
Association at the time the six churches, represented mainly by Thomas
and Alexander Campbdl, united with it and it was never subjected to any
ecclesiastical excom-
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munication from Baptist fellowship. Alexander Campbell was recognized
asaBaptist everywhere in histravels for many years after his withdrawal
from the Bed Stone Association, and would, of his own accord, never
have broken fellowship with them, if they had alowed him the freedom
which he claimed in preaching what he believed to be the smple truth of
the gospel, and at the same time the right of exhorting his brethren to
return, in al matters of faith and practice, to the express teachings of the
Word of God. But prejudice, envy and clerical bigotry are hard things to
persuade, and <ill harder to contend against. And so the dtrife
commenced, and for more than forty years went on with a zeal, and in
some cases apassion that in calmer years both sides must regret. Of one
thing his most intimate friends are sure, that during the riper years of his
life, Alexander Campbell often thought earnestly and fondly of a
restoration of fellowship between the Disciples and the Baptists. But he
could not see the way. His proposition for afriendly discussion of mutual
differences with Dr. D. R. Campbell, of Kentucky, made in 1858, was
conceived in this hope, but the spirit in which it was met, showed that the
proposition was made too soon. He ever met any fraternal advances on
the part of a Baptist with the most cordial welcome, and cherished with
gpecia care every development of returning good feeling which he
discovered in the prominent men of the denomination. But further than
this he did not see reason to go.

The very recent movements, however, in ecclesiastical circles are
indicative of a strong desire, in certain localities for a union between the
Baptists and Disciples. Among the denominations of the Middle States
there are strong symptoms of the same desire, and as the wish be-
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gins to find utterance, it is not improbable that the cherished hope of
Alexander Campbell, in this particular respect, will be realized in the
consummation at an early day, of a union of the two most powerful and
prosperous brunches of the family of immersionistsin our country.

Having dwelt at length upon Mr. Campbell's antecedents as a
reformer, in religious matters, it is meet to close this sketch with brief
notes of his socia and private characteristics as an extraordinary man,
both in his public and private relations.

Alexander Campbell's reputation was without a spot. His bitterest
enemies failed to find a flaw in his character for truth, integrity, and
goodness. To those who knew him well, he was most cheerful, gentle,
genid, just, and devout; and as dearly beloved for his goodness as he was
venerated for his greatness. And it was in socid life, in the midst of his
friends and relatives, especialy around his own ever-thronged and ever-
hospitable fire-side, that Mr. Campbell was most truly loved and honored
— and there, the vacuum can never be filled. His manner toward the
humblest domestic of his household was kind and engaging. Never were
the inborn characteristics of a gentleman more certainly and happily
manifested than in him. Children loved the sight of him. "None knew him
but to love him." His amiable disposition made him a native gentleman.

Mr. Campbell was not self-asserting, but deferential and devout. He
belonged to that class of men who will lead under any circumstances,
whether they desire it or not. It will ever be remembered to his honor, that
with an almost unbounded persona influence over a religious community,
numbering hundreds of thousands, he never sought the least ecclesiastical
control. Although the tel-
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egram, from Wheeling, announcing his death, spoke of him as "Bishop
Campbell," it will surprise many to learn that he was merely one of the
bishops of the congregation meeting in Bethany, and that, outside of this,
he never sought and never exercised the least ecclesiastical authority.

Nature, education, and circumstances made him aluminous radiating
center, but his position al'so made him equally afocal point, where were
concentrated the rays emitted by athousand minds — his correspondents
on both continents. The suggestions and queries of every mail were
inva uable No man ever more scorned the idea of impaosing his name upon
a party than he did. He felt humbled when any one would put ite to the
syllables which designated him, or the members of the Christian Church,
from among other men. In the newspapers which have lately alluded to
him, he is generally spoken of as the talented founder of the Christian
Church. Neither he, nor those who have been stigmatized as hisfollowers,
have felt flattered by that word "founder." He founded nothing that he
called, or they call, religion. He was often at special pains to show, not
only that the things which he taught were in the Bible, but that they had
been severally recognized by leading authors, at different periodsin the
history of the church.

Mr. Campbell's career of public labor and influence was a long one.
For forty years he labored with an assiduity and energy rarely if ever
equaled. Through long tours of months, he would travel and talk and
preach, with a strength and endurance of mind and body amost
incredible. His great fame attracted to his public appointments vast
concourses of hearers, and he was accustomed to address such, almost
daily, for several hours at atime—and
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not unfrequently, two or three times a day, with al the power and
animation of one fresh from the rest and preparation of the study. He was,
in the broadest and grandest sense of the word, a discourses His ideas
flowed onin aperpetual stream, majestic in its stately volume, and grand
for the width and sweeping magnificence of its current. With a voice that
thrilled with the magnetism of great thoughts, and a person imposing and
majestic, as his mind was vigorous and commanding, no one could hear
and see him, and fail to discover that he was in the presence of one on
whom nature had set the stamp and seal of transcendent greatness.

In hisfamily and domestic relations he was a faithful husband, a kind
and considerate father, and ajust and respected neighbor. In 1828, he was
married a second to S. H. Bakewell, who, with four of her children,
survives him. These four are all that remain of fourteen that were born to
him from his two marriages. His descendants—children, grandchildren,
and great-grandchildren, in al, number only thirty-one. Thisis a small
number to survive an octogenarian. But a bright family had gone before
him across the Jordan, and he did not find his mansion untenanted when
he too was called to the heavenly home.

Though amanager of vast interests, in his family, religion was a daily
business. Those who lived by him and with him for years, say he was the
most persistent man in the religiousinstruction of his family that they ever
knew. Reading the scriptures, expounding them, talking of the great
themes of the Bible, singing God's praises, were as regular as morning
and evening. No matter what had been the fatigues and |abors of the day,
he always found strength and time enough for this cardinal
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feature in his household economy. He had but little confidence in a piety
that was not nourished and instructed by the daily study of the word of
God, and a perpetua habit of prayer. So he taught, and thus he practiced.
How did it fit him to die?

The colloquia powers of Mr. Campbell were of an unusually high
order. In every circle he seemed to be the center of radiance, and as
constantly the devoted center of attraction for old and young, stranger or
relative, as ever were the most celebrated conversationalists of modern
times. His information, derived from life-long study and from travelsin
Europe and America, and from his experience among every variety of life
was inexhaustible, and always charming by its exceeding smplicity. In
conversation, if he be compared with Webster, Chalmers, Calhoun or old
Dr. Beecher, he was their superior. It is necessary to look further for his
peers, and find them in Luther, Macauley and Coleridge. In private asin
public debate, he was more the sage than the controversiaist, and
compelled arare respect and deference. The universe was hislibrary; his
conversation aliving study.

When traveling, wherever he might sojourn for the night, and during
intervals of public speaking, throngs would collect to hear him talk; and
between these fireside and public preachings, his tours would be almost
an endless monologue. Nobody wished to talk in his presence. His themes
were so much out of the range of ordinary conversation, that but few
people could sustain a part! in their discussion. A question would
sometimes set him agoing—but very soon his vast learning, especialy in
the department of biblical lore, would lead him into wide fields of
discourse, dl familiar and easy to him, but strange and unknown to his
hearers, and it was their pleasure to sit
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in slence and learn. But he was not pedantic. The great ideas, which were
the woof and substance of his discourse, were too grand and sublime for
the trivialities of pedantry. No man ever talked with a more manifest
absorption of his soul in the transcendent volume of the truths which he
discussed. Hiswere truly "thoughts that breathe and words that burn.” No
one ever suspected him of "talking for effect,” in the vain sense of that
saying. His whole nature seemed animated with a divine enthusiasm for
the knowledge that brings salvation. He could not be induced to talk long
on any other subject. No matter where he was, he was the observed of all
observers, and he would bend the conversation, sooner or later, by the
talisman of his superior genius and zeal, toward the love and the mercy
of God, as manifested in the gospel. Not unfrequently has Mr. Campbell
been seen in company with reputed conversationalists, and friends have
been curious sometimes to see how he would sustain himself in such
cases, but while he was ever courteous to listen, his associations of
thought were so original, the range of hislearning so out of the ordinary
track of fashionable and superficial attainments, and the divine elevation
of his ideas so lifted up above the common-places and platitudes of
ordinary conversation, that even the vainest talkers soon grew silent, and
listened, if not with delight, at least from necessity. The charm of his
discourse was, that it breathed the freshness of a heavenly revelation, and,
lifting the soul up into the region of things ineffable, made it, at |east for
the moment, fedl that it was divine.

Still, Alexander Campbell was not, in the proper sense, a
conversationalist at all; he was a discourses And as a speaker, he had no
egual in his peculiar sphere. He was not what the world calls an orator,
and could not be
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compared with the great Whitefield. He had not Whitefield's voice, his
action, nor his emotions; nor had White-field his mind. Nor had he
Wesdley's enthusiasm and directness. He had feeble exhortatory power,
and he was seldom tender. The pathos of Kirwin he could not approach.
But he drew crowds equal to either of these orators. He was clear. He
was generally understood by the masses, always by the cultivated. His
entire mastery of the Bible captivated every one; all felt his power there.
In action and in mind, he was Webster rather than Clay. Grand and
sublime was he, but it was the sublimity of his theme. He never seemed
to make an effort, while he charmed by his exegesis—his severe logic or
his lofty rhetoric. He was unlike most all speakers, but always gentle,
courteous, commanding. His discourses were extemporaneous, often
exceeding two hoursin length, but were so clear in statement, cogent in
argument, rich in diction, and forcible in illustration, as to hold his
auditors in rapt attention to the close. His habits of extemporaneous
speaking never caused him to degenerate into slovenliness of style, but
sometimes led to undue diffusiveness and discursiveness. Thisfeature was
particularly observable in the writings and speeches of Mr. Campbell
during the closing years of hislife.

He was not less laborious and celebrated as a writer than as a
speaker. And as a writer his power was acknowledged far and wide.
When quite young he had read Scott's Commentary through; he had
committed the gems of the better English poets to memory; the Proverbs
and Psalms he had at his fingers ends, all of which seemed to be at
command aways. The earlier years of his editorial career were
distinguished by lively and earnest controversy. The arguments and
criticisms of his opponents,



LIFE OF ALEXANDER CAMPBELL a7

given in full on his pages, and the replies, exhibiting a completeness of
information on the topics discussed, ripeness of judgment, strength of
argument, keenness of retort and withering exposures of sophistry, that
render them admirable models of polemical theology. Seldom do the
writings of other distinguished scholars exhibit such playfulness of wit
and keenness of satire joined with such gentlemanly dignity and logical
power. At no period in writing did he take much time to dress his
thoughts. When his mind was on draught, he gave what flowed, and this
was always characteristic of a great and cultivated mind. His fine taste
seldom left him at fault. He adorned every subject on which he wrote.

In person, God set the stamp of a man of power upon Alexander
Campbell. In height he was five feet eleven inches, and when in health
and in his prime, muscular without fleshiness; his brain vigorous rather
than massive, but well-balanced; his nose aquiline, and his very dark blue
eye had an eagl€e's fire. He was well-formed, and in every way well
proportioned. Up to within four years of his death, he sustained a
healthful and spirited temperament, combined with remarkable vigor of
mind and physical energy, but during the last two or three years of hislife,
the manifest power in his face, the kindly humor which was wont to
twinkle under his eyebrows, aswell as his genia and animated expression
of countenance gradually diminished. He was one of the most generous
of benefactors. Though modest and unassuming, while dignified and
manly, he impressed himself upon every one as a benevolent and
discriminating power.

For a considerable time before his death, Mr. Campbell had been
gradudly failing in strength, and he had, in consequence, to withdraw, in
agood measure, from active la-
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bor, both in the college and in the church. Three weeks before his death
he had taken abad cold, and nearly lost his voice, but for aweek longer
kept about. His last days were as the effulgence of the sun, when it sinks
glorioudy through gorgeous drapery of rifted clouds. He went to his rest
through fitful gleanings of a sublime intellect, but with a faith that never
fatered. The scriptures proved his unfailing consolation. He quoted them
with great point, when he seemed to know or notice but little else. A few
days before his departure, upon some allusion to the Creator, he quoted
the first verse of the first chapter of Genesisin the Hebrew, and then the
first verse of the first chapter of John in the Greek. His mind delighted to
dwell upon the glorious character of Christ. He would look around upon
the friends about his bedside and ask: "What think ye of Chrit, hisdivine
nature, his glorious mission, his kingly office, the Sovereign Ruler of the
heavens and of the earth, the fountain of universal being!"

His gentleness and patience amid his suffering were inexpressibly
affecting to his friends and relatives who witnessed his dying hours. The
commanding and fascinating elements of his character were intact in the
midst of the wreck of matter. And even in his wanderings the grand
sentences which fell from his lips; the beautiful soliloquies upon "the
fleetness of time," and upon "doing good when we can," etc., were
wonderful to al who heard them. All the records of great men, and their
closing hours, furnish few such precious remembrances. Humboldit,
looking upon the setting sun with his dying eyes, said: "Light! more light!"
And Goethe, dying at the same hour of closing day, raised his hand and
made as though he were writing in the air, according to his habit of
describing all his
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sensations as they came. An evening or so before he died, Mr. Campbell
was watching the glories of the departing sun. Itslast rays were streaming
through the window directly in front of his bed, and fell upon it. His eyes
rested inquiringly upon the quiet glory, and he was told it was the setting
sun. "Yes," he repeated, "the setting sun! it will soon go down. But unto
themthat fear his name, shall the sun of righteousness arise with healing
in hiswings." His politeness and gratitude, through all hisillness, were
among the most conspicuous expressions of his heart. At times his room
would be nearly filled with visitors, and he would think they had
assembled to hear him preach, and ask if it was not time to begin the
services, and when reminded that they were only friends calling to see
him, he would request some one to thank them for him, and then, turning
to the nearest, he would quote:

"Society, friendship and love,
Divinely bestowed upon man;
O, had | the wings of adove,
How soon would | join ye again.
My sorrows—"

And hisvoice would fail him, and with agraceful wave of his hand he
would close his eyes and relapse into silence. There were many
memorable death-bed sayings of this great and noble man of God, but
their recital would protract this article beyond the proper limit.

When his voice had amost entirdly |eft him, and he was struggling for
breath, hiswife said to him: "The blessed Savior will go with you through
the valley of the shadow of death." He looked earnestly into her face for
amoment, and then with a great effort said emphatically: "That He will;
that He will!" And this was about the
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last intelligent and pointed expression of his dying confidence.

Such were the closing hours of Alexander Campbell! By thousands
and tens of thousands esteemed to have been the greatest theologian of his

day.



INTRODUCTION.

ONE of the chief attractions of Bethany College, during the lifetime of
its founder, was the Familiar Lectures which were delivered annualy
before the Morning Class. Hundreds of young men, now scattered over
the United States, will bear willing testimony to the interest and value of
those Lectures. They, more than any thing else, made Bethany College a
success, and gave to its students that peculiar power before the people for
which they have always been distinguished.

Mr. Campbdl's method of instruction was, in many respects, original.
Although educated in the Old Country, he was not bound by the
mannerisms of European colleges. He was not cramped by either the
cumbersome machinery of written discourse, or what is worse, written
human formularies of faith. He was emphaticaly a free man, and his
thoughts were always full of the inspiration of freedom. Acknowledging
no master but Christ, bowing to no authority in religion but the Word of
God, and reverencing only that which had the sanctions of Truth, is not
strange that we find him breaking away from the granny which has so
long characterized our educationa

(51)
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systems, and establishing a college whose foundation is the Bible, and
whose comprehensive aim is to furnish an education commensurate with
the wants of the whole people. Hiswas the first successful effort to make
the Bible the principal text-book in the college. True, the question of its
practicability and importance had been before discussed. But to him alone
belongs the credit of having actually made the experiment, and that
experiment a permanent success. While other American institutions were
loaded down with European curriculums, Bethany College, under the
direction of the great mind which presided over it, threw off the bondage
of obsolete ideas, and adopted a system of education in harmony with
man's entire nature—Body, Soul and Spirit. And as the Spirit is superior
to either Body or Soul, this part of man was especially provided for.
Hence, Mr. Campbell was not only areligious Reformer, but he was also
a Reformer of our educational ideas. And we think it would be difficult;
to determine in which department he has accomplished the most good. In
fact, these two works are so intimately associated that they may be
regarded as one and the same thing. And we can not help believing that
thetimeis not far distant when the importance of Mr. Campbell's |abors
will be fully recognized and appreciated.

The present isaremarkable age. Never in the history of the world has
there been so much mentd activity as now. Thisis particularly true of our
American mind. In our society the Anglo-Saxon predominates, but heis
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surrounded by other elements, which largely intensify that energy for
which he has always been distinguished. Then again the freedom of our
political institutions tends to expand and enlarge the area of thought. In
such acompound civilization as ours—made up asit is of representatives
from dl nations—where energy is the distinguishing characteristic of the
people, and where the government tolerates the largest political and
religious liberty, we may reasonably expect an immense amount of
conflict. Out of this conflict will necessarily come an immense amount of
error, unless the menta activities of the people are directed by some
unerring counsel. This can be done only by making the Word of God the
principal text-book in al our institutions of learning.

One of the most prominent characteristics of the present age, is the
disposition manifested dmost every where to re-examine the foundations
of the Christian Faith. Infidelity, in the garb of science, is seeking to
undermine and destroy the religion of Christ. The conflict between Truth
and Error israpidly growing more intense. Strauss, Colenso and Renan
are only the leaders of the hosts of Skepticism. Thousands of others, not
so well known to fame, but just as effective in their mischievous work, are
endeavoring to overthrow the Church of God. And, the alarming fact is,
that no small amount of thisinfidelity findsits origin in our colleges, and
isfed and fostered by them.

In order to save the Church and the world, the Bible
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must be introduced as the text-book of morals and religion, in al the
schools, colleges and universities of the land. Not the Bible as interpreted
by science, falsely so called, or human creeds, but the Bible as an
authoritative revelation from God; as the expression of the Divine Will to
man; and as asufficient rule of faith and practice. Thisis the crying want
of the present age, and until this want is supplied, we may expect that
infiddlity will raise its defiant form in opposition to the Truth of Heaven,
and gain new trophies in the interests of the Prince of Darkness.

Having a just appreciation of the times in which he lived, and
foreseeing the difficulties in the way of the progress of Truth, Mr.
Campbell bent all the energies of his great mind to the establishment of
a correct system of education, both in the pulpit and in our institutions of
learning. And hisfirst step in this direction, was to give the Bible supreme
authority in both places. This was his distinctive work in Bethany
College, and this the great element of power in his Religious
Reformation. And it was in the interest of this great work, that he
delivered to the students of his college, what were familiarly called his
Morning Class L ectures.

These Lectures were not intended to exhibit logical arrangement,
concise reasoning and regular sequence of thought. In manner, they were
simply conversations; in matter, they sought only to impress upon the
students of the college the inestimable treasures of the Word of God.
They were never intended for publication; in fact,
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they were wholly extemporaneous efforts, frequently called forth by a
note found upon his desk, after he had taken his seat. He seemed never to
know the chapter to be discussed, until attention was called to it by the
young man whose time it was to read.

Burke has said that "the perfection of conversation is not to play a
regular sonata, but, like the Aolian harp, to await the inspiration of the
passing breeze." Mr. Campbell's conversations* with his Morning Class
furnish afineillustration of the truth of this remark. Possessed of a mind
remarkable for its native strength, and having at his command the richest
stores of learning, he was always ready for any intellectual emergency
that might arise; and generaly, the greater the emergency, the more
certain he was to succeed. When he seemed to be wholly unprepared to
treat a subject that came up for consideration, then it was that he became
superior to himself, and electrified you by the ease with which he
disposed of the most difficult problems in science, philosophy and
religion. He needed no written discourse upon any subject; for his mind
seemed to be one vast manuscript in which were already prepared the
richest thoughts upon all subjects. Hence his familiar conversations were
often as profound in thought, as felicitous in expression, and as finished
in

* We use the word "conversations,”" because he spoke in a conversational style.
While talking, he aways remained seated, and frequently occupied much of the time
in questioning the class. M.
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style, as were any of hiswritten addresses. But this was not intended to
be so. He seemed rather to avoid any thing like the regular style of
professional lectures. He aimed only to unfold the rich treasures of the
Bible, and develop in the heart of every hearer a love for the True,
Beautiful and Good. In view of these facts, we need scarcely remind the
intelligent reader, that he can not judge of these Lectures by the ordinary
rules of criticism intended specially for prepared addresses. They are
simply the off-hand utterances of a great mind impressed with the idea of
an important mission to perform. As such they should be judged, and
judging them thus, they are truly wonderful productions. But after all,
their chief value rests in the fact, that they are the embodiment of Mr.
Campbell'sidea of Biblical instruction in a college. Considering that he
was the first man in this country to give practical importance to the Bible
as a college textbook, the manner in which he used the Bible in the
business of education, can not fail to be an interesting subject for study.
His Morning Class Lectures will supply uswith all necessary information
in reference to this matter, and consequently these Lectures have avery
important historical bearing upon Mr. Campbell's great life-work. And
just here we deem it proper to give some account of the origin of these
Lecturesin their present form.

More than ten years ago, while sitting upon the students bench and
listening to the old Patriarch who was the presiding genius of the college,
it occurred to us, that if afaithful



INTRODUCTION. 57

report of his Lectures to his pupils could be obtained, much good might
be accomplished by its publication. Believing, as we did, that he who
rescues from oblivion one thought of a great mind, is to that extent a
public benefactor, we felt well assured that, if we could secure in some
permanent form Mr. Campbd|'s familiar talks, it would be doing the cause
of truth agood service aswell asthe public a great favor. This conviction
never left us, but continued to grow in importance even after we had
finished our collegiate course and entered upon the great struggle of life.
At last we determined to accomplish what had been for some time a
cherished purpose. Accordingly we employed Mr. Charles V. Segar,
lately deceased, an excellent phonographer, to attend Bethany during the
session of 1859-60, and report Mr. Campbell's Morning Class Lectures
and such portions of his Sermons as might be thought specially worthy of
preservation. A part of the result of Mr. Segar's labor is given to the
public in this volume.

We do not claim to have in every respect a verbatim report, for we do
not believe that any phonographer, however skilled in his profession,
could have thus reported Mr. Campbell. His elocution, though generally
stately and impressive in a remarkable degree, and aways in harmony
with the grand themes upon which he discoursed, sometimes,
nevertheless, under the excitement incident to the discussion of topics
involving the eternal destiny of man, became aliving fire or a sweeping
tornado, fore-
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ing you to forget al idea of logical connection, and impressing you only
with the idea, of power. At such times he spoke with a rapidity and fervor
of utterance which literally defied phonography, and so enchained the
mind and heart as to paralyze the hand that would otherwise have
reported his every sentence. Consequently, to obtain a verbatim report,
In every respect, was Smply impossible. We do claim, however, that our
reporter has given generaly the exact language, and always substantially
the meaning of Mr. Campbell. And should the reader occasionally notice
awant of logical connection and accuracy of style, it can be accounted for
by remembering that we have endeavored to give afaithful report of what
was delivered without any specia care for either the one or the other of
these; the Lecturer's whole object being to properly impress his hearers
with the grand realities upon which he discoursed.

In addition to the real value of these Lectures, on account of their
historical connection with educational reform and the useful instruction
contained in them, they possess a melancholy interest, because they
belong to the last session of Mr. Campbell's active duties in the college.
They are the last consecutive Lectures he ever delivered. And it can not
be denied that even these frequently fall below the standard of his
L ectures during previous sessions. He had aready begun to sink under the
weight of labor and of years, and it is to be regretted that some one did
not do, years ago, what we have endeavored to do,
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when almost too late. This volume, then, while it will be admired by
many, will be loved by more, not only because of itsintrinsic value, but
because of its endearing associations.

W.T. M.

CINCINNATI, Feb. 27, 1867.
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LECTUREI.
INTRODUCTORY. *

YOUNG GENTLEMEN: | am deeply sensible of this cordial reception,
and fedl honored by you, through the fitting remarks of your speaker, on
this occasion. | regard myself as placed by Providence in avery peculiar,
and, | may say, affecting position; yet, in the allotments of his infinite
wisdom and goodness, | am placed where and as| am. Prompted by the
feeling which grows out 'of the relation | sustain to you—akin to that of
afather toward his children—perhaps, | can not do better on the present
occasion, than to speak to you of things most intimately and agreeably
associated with your present calling.

The object of education is, to develop man, in harmony with hiswhole
congtitution, and his relations to the universe. | am engaged in an effort to
establish a system of education, concordant with the genius of human
nature, and its bearings to the world, physicaly, intellectually and
morally.

In the first place, with respect to the physical develop-

* When the session commenced, Mr. Campbell was absent on a
lecturing tour, through the States of Illinois and Missouri. Upon his arrival
at home, the students of the college bade him welcome, in a happy speech
by Mr. E. T. Porter, since deceased. The report of Mr. Campbell's
response to the students' welcome, is here inserted as the Introductory
Lecture, because it setsforth, briefly and comprehensively, the object and
character of the course of Lectures, delivered during the college term of
1859-60.—REPORTER.
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ment of man, it is obvious that he should possess an analysis of his whole
constitution, and that, too, in harmony with his duty and future destiny.
This view of man requires that the Bible should be a text-book in every
ingtitution of learning—from the infant school to the university; inasmuch
asitisaninfdliblerevelaion, in relation to himsdlf, to his usefulness and
happiness here, and his honor and glory hereafter.

Education, in its every department, ought to be based upon a thorough
Investigation of man; and thiswould require an analysis of all his powers,
and first, with regard to the full development of his physical constitution,
whichisthe basis of man. In examining the mortuary reports of different
countries, we can not but remark how large anumber of the human family
lose hedlth and life, through ignorance of the constitution of their nature.
Indeed, a very large proportion of the human family depart this life
prematurely, in consequence of their neglect of a proper and competent
salf knowledge. Hence, the necessity of athorough knowledge on the part
of man, of his physical, aswell as of hisintellectual and moral nature.

Man being capable of possessing a knowledge of God, which is a
peculiar differential attribute, it is impossible for him to form a just
estimate of himself, without the revealed knowledge of God; hence, we
say, that he should consecrate his whole body, soul and spirit, to the
revealed will of God. Man's infallible knowledge of his Creator, being
wholly dependent upon a supernatural revelation, renders it highly
important, that this supernatural revelation should be a standing topic in
every well-organized school. We, therefore, make the Bible a text-book
of man ashewas at first, as he is now, and as he must be hereafter. But,
in making use of the Bible as a text-book, we
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pay no respect to existing orthodoxy or heterodoxy; these being mere
visonary theories, and not redlities, nor at all adequate to the demands of
human nature.

Thefailure of popular systems of education (which exclude the Bible
as a daily text-book), presents to us, very impressively, the truth that
facts, and not theories, realities and not speculations, arc essential to the
true intent and meaning of education. Theories, void of facts, never can
become the basis of religious science. All human theories are defective,
and inadequate to the true and proper knowledge of man. True Scienceis
always based on facts, and these facts, can only be safely founded on the
revealed knowledge of man, and not upon Grecian or Roman, or any
modern speculations in regard to humanity.

Man requires a revelation of himself, as much as he does of his
Creator. The Bibleis arevelation of man to himself, and of God to man.
He needs a revelation of himself, from the Author of his being; as that
alone can comprehend him, in all his relations to the universe, and his
degtiny init. Therefore, we must adapt our whole system of education, to
the entirety of man. This was our rudimental conception, in the
establishment of Bethany College. The Bible is the true theory of man,
and being the only book, that contains and imparts this knowledge, it is
essentid, that every school which hasfor its object, the enlightenment and
the happiness of man, should adopt it; not Ssmply as an occasional reading
book, but as a perceptive subject of daily consideration.

It has been urged as an objection to this system of education, that
youth are incapable of thinking independently, of this great subject; and
it has been assumed, that this book is not adapted to them, because of
their inability to
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apprehend and comprehend itsimportant teachings. Hence the attempt to
adapt its doctrines, to the capacity of the young, by more simple,
rudimental and catechetical instruction. This we should esteem to he a
reproach! upon the Author of the Bible; as though man were more
competent than He, to address the human understanding in the infancy of
man! Can not God speak asintelligibly to man, as man to his fellow; and
that too in every stage of his being, from infancy to mature manhood?

The Bible being addressed to the human family in the aggregate, by
Him that knew what was in man, would of course be adapted to all
intelligent beings, and more adequately than any thing man could devise,
in hisimperfect knowledge of both God and himself. The Bible addresses
humanity, in harmony with its entire capacity; and speaks as did the
Apostles, to old men, to young men, and to babesin Christ.

Itisal important, that the elements of piety and humanity, should be
inculcated in the first lessons of every school, from the lowest to the
highest; and equally important that al education should be conducted with
aview to the great object of qualifying man, to act his proper part in the
drama of humanity, and thereby develop him, with reference to the world
asit now is, and the world to come.

The popular summary of education, is happily expressed in the two
words, literature and science. Literature comprehends languages, living
and dead, accessible to man, merely as signs of ideas—a medium of
communication, capable of developing the most subtle motives and
objects that actuate humanity. Science has respect to the classified
knowledge of man—whether creature or Creator be the subject, and the
classification must be adapted to the capacity and progress of the pupil.
Our colleges, one and
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all are founded upon this view of language and science; the former as
subservient to the latter.

Mordlity hasits facts and its documents as much as physical nature
has. The true basis of moral science, has loner been a question of doubtful
disputation in the schools; and, indeed, if we confine ourselves to the
institutes of Greece and Rome, the doubt still remains. But Mosesin the
Law, and Christ in the Gospel, have given as solid afoundation, for the
moral relations and duties or man to God and man, as appear in the
ordinances of nature, in reference to natural science. It isthisview of the
subject, which presents the great necessity of introducing the Bible into
every institution of literature and science; for it alone imparts the true
knowledge of man and of God, as he was and is, and must forever be.

There is a very important difference between Natural Science, as
based upon the facts of creation, usualy called nature, and Moral Science,
as based exclusively upon the facts of humanity and divinity. In the
physical developments of nature, we have many text-books, because of
the large field presented to the vision and understanding of man, in the
positive works of creation and providence; but in Moral Science, we have
only one infallible text-book, and that is the Holy Bible—the charter of
moraity—having God for its author and man for its object. The objection
urged by some to Mora Science, that it has not as solid a foundation as
Physical Science, is true of Grecian, Roman and Anglican Science, but
not so of Moral Science, as developed in the Bible—a book which not
only gives us precepts of morality, but facts and documents, upon which
moral obligation is based. We know it contains truths, both divine and
human, which congtitute the support of religion and morality, and that, by
using it, we study God



66 LECTUREI.

in man, and man in God—the being made in the image and likeness of
God.

We endeavor to establish all our instruction upon a positive divine
revelation of God to man; for we need as much revelation in respect to the
|atter, asto the former; and we are glad to know that these views are not
peculiar to us. but that in the march of Science, and the growth of the
human understanding, their correctness is being more and more realized.

We might pause here, young gentlemen, in these general observations,
to impress upon your minds, by a single illustration, the necessity of a
divine revelation of the moral nature of man. Time was, when retaliation
was enjoined as a duty, and revenge itself was esteemed necessary to the
happiness of an injured party. And this was the doctrine alike of
philosophers and fools. But since the divinely enunciated precept, "Love
your enemies," applied the touchstone to the misguided heart of man, it
has been discovered, that apart from the happiness incident to obedience
to the divine injunction, the malignity of any being, who is not a fiend
incarnate, yields to the spirit's discipline of returning good for evil.

In conclusion, young gentlemen, we are happy to say, we have here,
a sort of Congressional College—representatives from the North, the
South, the East and the West, a circumstance, not only agreeable, but
profitable; resulting in intimacies, which frequently redound to the mutual
advantage of all the parties.

But, leaving these and other matters, for amore full ] development in
our regular Series of Lectures, which we 1 congratulate ourselves in being
able to deliver this session, | have only to hope, that a true appreciation
of the advantages which must accrue to you, from the thorough and 1
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comprehensive course of instruction in our college, will prompt you to
acquit yourselves honorably before God and men; and thereby secure to
yourselves, all the advantages which akind and beneficent Providence has
placed within your reach. With these remarks, permit me to thank you for
your esteemed attentions.

LECTURE II.
GENESISI.

GENTLEMEN: We commence properly, this morning, the consideration
of avolume, surpassing all othersin the blessings vouchsafed to man. It
Isasuperlative work, of transcendent value and importance. It spans the
whole arch of time, leans upon eternity past and eternity to come, and
comprehends time in its history and in its prophecy. It gives to man a
knowledge, paramount to al knowledge of the sciences of earth; yea, it
involves hiswhole destiny, and is, therefore, the superlative study of life.

Thereisan invigorating power in the principles and devel opments of
this Book of books, which manifestsitself in the difference between that
system of education, based upon the Bible, and that founded upon Moral
Science, oftentimes falsaly so called. Few men are capable of conducting
or understanding a consecutive train of abstract reasoning—especially
upon abstruse or speculative Copies; but amost every man of good
common sense, can understand a matter of fact exhibition; and, for this
rea-
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son, we claim that the Holy Bible, was never intended to present a theory
of divinity. It asmply furnishes ardliable statement of what God has done,
and what man has done. The Bible is established upon a matter of fact
foundation, and whatever it says in the form of didactic information, is
essentia to the improvement and happiness of man. What man can never
comprehend, he can never use; what is beyond his ken, he need not know;
hence, we see the goodness of God's infinite wisdom, in concealing some
things, and revealing others, to man.

As abook for calling forth superior qualities of the art of reading, it
is worthy of all consideration. The importance of understanding, is not
greater than the importance of properly reading, a chapter; and we
maintain that it requires more and better learning to read a chapter of the
Bible, asit should be read, than to read one of Cicero's orations; and in
some European colleges the highest degrees of honor are conferred upon
the best readers. It requires hours of study, in many instances, to be able
to read one verse or chapter in the Bible, so as to produce the proper
effect, upon the reader and the hearer.

In the consideration of this book, it is necessary for you to understand,
asyou go along, in order the more successfully to appreciate the sequel.
Much of its contents appears very simple to those of junior years; but |
assure you, young gentlemen, that they grow in value and in interest as
man becomes riper in understanding. At the earliest age of accountability,
the Bible should be the first book introduced to the young; and where this
IS, or is not the case, the experience of mankind shows conclusively that
the Bible—the inspired volume—is the last
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book on earth which al men think of in their dying hours.

Moses, the writer of this book, the author of what we denominate the
Pentateuch, gives us all the reliable history we have of the Word—the
persona Logos—up to fifteen hundred years before the birth of our Lord
and Saviour. He antedates all the writers that have come down to the
knowledge of man, and he antedates them an immense period of time,
when we regard it in connection with the present age of the world.

We are aware that some writers of modern, as well as of ancient,
time, think the Mosaic account of creation should be discarded as
erroneous, because the various strata of earth, according to Geology,
evince a higher antiquity than five or six thousand years. The geological
theory differs in some respects, from the record given by Moses.
Nevertheess, we affirm his statement to be true, and shall stand or fall by
It; because it does not conflict with the scope and meaning of the six days
labor, as we understand them. We place the inspired record, as given by
M oses, under adivine commission, against all the theories founded upon
nature or science, as interpreted by man; and we believe the Mosaic
account will grow brighter and brighter, as the geologica theory fades and
recedes into comparative oblivion. *

Moses wrote the first book of his history under the title Genesis;
which word, in our modern language, signifies origin, generation, that is
to say, the book of creation.

* |n this statement, we see Mr. Campbell's great reverence for the Word of God.
He was not opposed to Geology; but when there was a seeming conflict between the
Geological and Mosaic Records, he did not hesitate to adopt the latter. With him the
Bible was the only authoritative history of man.
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Hence our inspired author, in the first oracle, announces the great cardinal
fact, that, "In the beginning, God created the heavens and the earth.”
Undoubtedly, reference was here made to the universe proper—the
material universe—connected and identified with the history of man. The
given names of the different creations which follow are very instructive
and suggestive. We are so constituted that we must have some
representative, intelligible form or expression, of every idea which we
cherish in our minds; and this is the important characteristic of al
language.

The clause in the beginning, we understand to mean originally—at
the first—in some undefined period. There are parallel expressionsin the
Bible; for instance: "In the beginning was the Word, and the Word was
with God, and the Word was God." "The same was in the beginning with
God." "The Lord possessed me in the beginning of his way, before his
works of old." "I was set up from everlagting, from the beginning, or ever
the earth was."

God is here used in the sense of Creator, the originator, the maker of
all things, and of course out of nothing. God, "the creator of the heavens
and the earth," created— that is, made—all things of the materia
universe, and "without him, was not any thing made that was made." "The
North and the South Thou hast created them." For, "He spake, and it was
done, he commanded and it stood fast." "He commanded and they were
created." "Lift up your eyes on high, and behold who hath created these
things." "Create in me a clean heart, oh God"'— make a new thing, some
thing which had no existence before. Heaven and earth meaning the
material universe and al its tenants. All the words of this verse are
prefatory statements, giving nothing further than the fact
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that God isthe fountain of the universe; the originator of it. "By the word
of the Lord were the heavens made." Afterward the historian proceeds to
furnish a detailed account of the condition of things antecedent to the
creation of the heavens.

The second verse is especialy important, inasmuch as it has to do
with the many dates entertained by geologists, in regard to the antiquity
of creation. But as already remarked, we take the M osaic account, against
al the world of authority of whatever nature—always accepting however,
the geological history, so far asit accords with the inspired record. In this
verse Moses presents us with a statement of the condition of things, in
that undefined period, anteceding all the acts in the drama of creation,
presented in the sequel of this chapter. How long a measure of timeis
assumed in this series of facts, is beyond the mental scrutiny of mortal
man. It seems that the earth was premature matter, "void of form—" a
desolate, confused mass; and during this period, no light having yet been
created, darkness brooded or rested over the mighty deep—the fathomless
abyss—and enveloped al things.

"And the Spirit of God moved upon the face of the waters." Here we
have a grand and stupendous idea suggested. This indicates the initiatory
step, or preparation for a marvelous act of creation. "Thou sendeth forth
thy Spirit, they are created; thou renewest the face of the earth." "By his
Spirit he hath garnished the heavens,; and all the host of them, by the
breath (Spirit) of his mouth were they made."

The language " Spirit of God," as here used, does not probably signify
what is called the Spirit of God now. In the Hebrew styleit isregarded in
the superlative de-
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gree. Weread of cedars and mountains as being associated with ideas of
God in the Holy Scriptures, and in the style of the patriarchs, any thing
that was incomprehensibly great, was considered in connection with
something calculated to enhance the conception of its grandeur. It is
probable, therefore, that such should be our conception of the term in this
connection. The Spirit of God is a mighty thing, as indicated by this
language, and should always be regarded in the highest degree of
conception. It should be duly considered, for it acts a very important part
as set forth in the drama of creation.

With respect to the Spirit, it iswell in passing, to make a note of other
significations given to the word, in various relations. We read in the
common version (in reference to God), of a Spirit, which by the way is
a very old misconception. It also says, God isa Light; and it is just as
well asto say God isa Soirit. We dso learn that man isa spirit. It issaid
again that God is Love. In this book some trandators have been
compelled to abandon a uniform method of trandation, so trueit is, that
an error committed in the interpretation of the Will or the Word of God,
begets the necessity of other errors, to preserve consistency. They might
aswdll have said God isaLove as God is a Spirit. But the truth is God is
Spirit, God isLove, God is Light. These are the three capita divisions. He
isnot a light, a love, nor a spirit. We have light, spirit and love in various
forms, but God is Light absolute, Spirit absolute, and L ove absolute.

Those who are familiar with logic, will a once comprehend the
meaning of the different species and terms made use of. In order to have
afirm and clear foundation for the study of the Bible, or any other study,
we must possess a knowledge of the different terms and
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phraseology it develops. Every science hasits peculiar terminology. In the
Bible we are taught not by abstract rules, but by doctrines perfectly
adapted to the fullest development of man, so far as God has vouchsafed
him power to appreciate them. Of course our understanding of the Bible
and itslaws, is measured by our gpprehensive and comprehensive ability.
If our eyes, and ears, and other parts of the human system, were not
adapted to the purpose for which they were created, we could not see,
hear, nor use our other senses effectively. "God hath measured the waters
in the hollow of his hand, and meted out heaven with a span, and
comprehended the dust of the earth in a measure, and weighed the
mountains in scales, and the hillsin the balance." Everything was good,
perfect in creation and adaptation, most excellent in intention, and grand
in execution. What splendid imagery, yet not at all exaggerated. Every
particle in this vast universe of matter and animation, has been weighed
in the mighty balance of the Divine mind, and not a particle of residuary
matter remained when the universe was completed. The composition of
oxygen and nitrogen in the air, its pressure and other relations to nature,
in al its forms, its wonderful phenomena—indeed all the world are in
exact harmony with the Divine conception. We repeat, young gentlemen,
by way of impressing your minds with the importance of these great
truths, that with God, what was first in intention, was last in execution.
The Divine conception of bound and light, existed when the eye and ear
of man and beast were not yet created. The peculiar qualities of mind and
matter, the composition and various characteristics of the air we inhale
and exhale, the marvelous law "I gravitation, the revolution of the earth,
and the rotation of the seasons, the creation, redemption and salvation



74 LECTUREIII.

of the world of human beings, were all, first and last, with the Supreme
Creator and Preserver, who is the same yesterday, to day and forever.*
(Bell rings.)

LECTURE III.
GENESISI.

GENTLEMEN: We now have before us the details of the drama of
creation, and in the third verse we have in a few words a grand
presentation of the power of God. When God spoke for the first time, as
recorded here, it was with reference to materia creation; and he said, "L et
there belight, and there waslight." But thisfiat has nothing to do with the
sun. Thiswas but one act, in a perfect and magnificent programme, of all
that was to enliven and perpetuate animal and vegetable existence.
Confusion and darkness seem to have preceded this fiat, whereby light
was devel oped; but how long we know not; and probably if we did, we
could make no profitable use of the

*The reader must remember that these L ectures never occupied more than half
an hour. The manner of proceeding was as follows: at the ringing of the bell, the
students assembled in the College Chapel. After the calling of the roll, the young
gentleman, whose time it was to read, came forward to the desk where Mr. Campbell
sat, and read the chapter which followed in the regular order. At the conclusion of the
reading, Mr. Campbell led in prayer. This exercise usually consumed about half an
hour; and then the remaining half hour was occupied by the Lecture, or in questioning
the class. Sometimes the bell would ring in the midst of an interesting discussion, and
this will account for the abrupt manner in which some of these lectures close. M.
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knowledge. The awful solemness of nature was broken by God's oracle
"Belight." "He spake, and it was done; he commanded and it stood fast.”
God never worksin the dark. "For God commanded the light to shine out
of darkness." "He coverest himself with light, as with a garment, and
stretcheth out the heavens like a curtain. He spreadeth the light upon it."
In this positive and creative fiat God pronounced the imperative
command, "Be light,” and the darkness thereupon became the mater
(mother) of light; the two being divided and separated, each from the
other, in the most miraculous manner.

"And God saw the light that it was good," in other words, it was what
he intended it should be.

The magnificent fiat creating light, as presented in this connection, is
superbly sublime, in conception and expression. | do not wonder that both
ancient and modern critics present this as one of the finest examples of
true sublimity, in language or speech. True sublimity of language does not
consist of mere verbiage, of high sounding words, void of power and
significance. "L et there be light" is one of the most superlative elements
of an oracle, divine or human, ever read or heard by man.

When such passages are found in the Bible, we need not wonder that
it requires more and better learning to read a chapter of Holy Writ, asit
should be read, than to read one of Cicero's orations; or that in European
colleges honors are awarded to the best readers. We find much in the
sacred volume that appears very ssimple to undeveloped minds, but it
grows in value and importance as men become riper in years and
understanding. It often requires hours of study to enable us to read averse
or chapter in the Bible as it should be pronounced.

Whenever it is desirable to investigate subjects or ideas
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relating either to mind or matter, we must endeavor to obtain a knowledge
of the adjective terms bearing upon those things; such being the only, or
at least the practical, way in which to acquire a knowledge of such
subjects. God sets many examples in his economy, by giving
representative signs of ideas. "And God called the light day, and the
darkness he called night." Hereis adesignation and formal division set up
between light and darkness. "And the evening and the morning were the
first day."

Thislast expression, concerning the union of the two portions of time,
under the head and title of one and "the first day," is deserving of close
observation. It is apassage of scripture which has troubled and perplexed
agreat many students, to understand, and the great mass of mankind fail
to comprehend its meaning at al. We endeavor, or make an attempt at
least, to bring the whole difficulty and its solution within the territory of
the understanding and the precincts of reason, by what some may
denominate a novel plan or theory.

God, in his infinite individuality and omnipotence, retires within
himself, then utters a mighty fiat, and at his behest al creation springs
erect into existence—into the most consummate and mature existence. In
support of our idea, we presume to hold, that Adam never was a boy; that
Eve never was a girl; that the birds of the air, the beasts of the field, and
the fishes of the sea, aso the noble and maestic palms of Galilee, that
lifted their lofty heads so grandly toward the heavens—yea, every thing
throughout the entire range of the anima and vegetable kingdoms, al that
constituted the universe, were in their first; stage, created in a state of
high and wondrous perfection. The oak did not spring from an acorn. Can
any one show when or where God created a seed, or left any thing made
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by him in a state of imperfection or immaturity? Undoubtedly, God
originaly placed al thingsin their full and mature stature.*

It isin accordance with this theory that we look at the sun in hisfirst
attitude with respect to the latitude and longitude of man's first
|ocality—the garden of Eden. When that great luminary was formed and
placed in the heavens, it did not appear to Adam, rising from the east, but
first appeared at high noon, in full-orbed and surpassing splendor. And
how emblematic of perfection and design was its position! From that
stand-point, the sun began to descend, until it disappeared from Adam in
the western horizon. The earth having revolved once round on its axis,
from west to east, the splendid orb, at the end of twenty-four hours, had
arrived (the next day noon) at its starting point, "and the evening and the
morning were the first day." In the absence of any positive scriptural
explanation of this matter, we put forth our own theory, which, if not
accepted as orthodox, can not be pronounced improbable, nor at variance
with reason or the laws of nature.

The creation of the Garden of Eden is a matter of great interest and
importance. And in connection with its development in history, we
remark, in passing, that from the time Adam was banished from Paradise,
the drift, the course of mankind has been westward. How strikingly isthis
fact illustrated in modern times?

We are told that Adam was placed in the Garden of

*This theory is evidently aimed at what is known as the progressive theory of
creation. Modern infidelity has sought to establish the view that man was once a
monad, and has gradualy developed to what he now is. Mr. C. had no sympathy with
this pseudo-scientific view of the creation. M.
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Eden, and that in the midst thereof the tree of knowledge was placed,
which, by the way, is afigurative expression. It was the fruit of the tree
that gave the knowledge, by which Adam and Eve should become as
gods—knowing good and evil; and man could not have one without the
other. It is a synecdoche—an expression in which a part is put for the
whole—as the tree, in this case, includes the fruit.

We have an allusion to the cregtion of Eve, in the second chapter. The
Lord caused a deep deep to fall upon Adam—a sleep in which he
doubtless became totally unconscious—and so profound was that sleep,
that arib was taken from his side, and the wound healed, without Adam'’s
knowledge. Of thisrib God made the being called woman, which means,
in the Hebrew tongue, taken out of man.

The instant Adam awoke he recognized her at a glance, and said,
"Thisis bone of my bone, and flesh of my flesh; she shall, therefore, be
called woman, because she was taken out of man." Thereis no philosophy
more natural than this, and in this we have the origin of the three
personalities—father, mother and child; the first, second and third. We
have the same in God, notwithstanding all the fighting about the matter
between Trinitarians and Unitarians. The distinctions 1, thou, he, are
purely grammatical, though they originated in God. God holds a
consultation within himself: "Let us make man, in our image." The
baptisma formula, and the benediction, but develop what is here a germ.

In the third chapter, the serpent is presented for our consideration. We
call him serpent, as Moses did, but we presume that was not his name
originaly. The word serpent means creeper. He fell into this condition
because
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of the deception he practiced upon the inhabitants of the garden. |
presume he was originaly very like man. | do not mean man as heis at
present, but as he was originaly. Men have become greatly humanized,*
and in this, our day, some are to be found scarcely distinguishable from
the lower animals.

The serpent is introduced to our knowledge as the most subtle beast
of the field. Thereis a great deal in the choice of an instrument for the
accomplishment of difficult ends. The serpent was, doubtless, more
familiar with man, in those days, than was any other creature. It was easy,
therefore, for the woman to believe him, although we recognize fully the
truth that it was the part of wisdom then, as now, to be governed by the
counsel of the Great Father and Friend of humanity. The serpent enters
upon his task in a wonderfully captivating manner, fully justifying his
introduction as the most subtle (cunning) beast of the field; and you will
find agreat ded of plaushbility and deep policy in the temptation to which
our first parents were subjected. M oses quotes his words, and |eaves us
to interpret them. He says to Eve, substantialy, "Is it possible that you
must not eat of every tree? Certainly you must be mistaken! God has not
said s0." (Thereisagreat dea in the manner of presenting atopic.) The
woman said, "We may eat of the fruit of the trees of the garden, but of the
fruit of the treewhich isin the midst of the garden, God hath said, ye shall
not eat of it; neither shal ye touch it, lest ye die." The serpent having
secured the attention and confidence of the woman, now says boldly,
"You shall not surdly die." Thisisaperfect illustration of the workings of
human nature!

*A quaint, rather than correct, use of the word.
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The more thoroughly we study this book, the more fully do we see man
and his nature developed; for there is no work in the world that shows him
up so impartially as the Bible. It speaks like an honest man under
oath—telling the truth, the whole truth, and nothing but the truth.

| entertain no doubt that the serpent was incarnated in the human
form.*

When the woman looked at the fruit, and saw its dazzling beauty (for
it was pleasant to the eye), she yielded to the additional fascination of
becoming wise, and plucked and ate it. She then handed it to her husband,
who likewise ate. We are disposed to make all the apologies we can for
poor humanity, but are much more concerned about the consequences of
thelr sin, than about the motives which prompted its commission.

The moment they tasted the fruit their eyes were opened, and they
saw that they were naked. How, in the name of reason, we have been
asked, was it that they thus made this discovery? They were not clad
before; how did they remain in ignorance of the fact, until they

* Whether this be true or not, it must be evident that the influence brought to
bear upon Eve was of the most powerful kind. We can not conclude, a priori, that the
conguest was an easy one. There were too many incentivesto asinlesslife, and the
consequence, which must necessarily follow an act of disobedience, atogether too
fearful, to suppose, for a moment, that the woman readily assented to the serpent's
desires. Doubtless, the conflict was along and fearful one, in which the whole power
of Satan was waged against the innocent inhabitants of Eden; and as the victory was
findly on the side of Satan, we are inclined to the opinion that the statement is true
that he "was incarnated in the human form." He would most probably exert a greater
seductive influence in this form than in any other; for "a fellow-feeling makes us
wondrous kind.' M.
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had falen? What does this mean? This point has been, in a great degree,
overlooked, although it has occasionaly been the subject of sharp
controversy. We endeavor to impart our views of the question by the use
of thisfigure: Y ou have a beautiful lamp burning before you. It must have
awick and pure ail, in order to produce a brilliant light. This brilliancy
continues while it burns, but it goes out and nothing is left but smoke and
blackness, which can only be seen by the light of another lamp. There was
a halo of glory about the persons of Adam and Eve, as about the blaze of
the beautiful lamp. The beauty and How of their persons, in their primeval
state, was doubtless superior to the beauty and glory of the sun; but the
moment they ate of the forbidden fruit, the lamp of their glory went out,
the brilliant halo vanished, and they stood in the presence of God, and of
one another, naked and ashamed.

They then sewed together leaves, to make for themselves "aprons’
The original word does not mean aprons, and we owe the corruption of
the word, like many other errors, to the influences of fashion. They were
more properly vails, which they threw over their persons.

Adam and Eve, in their primeva state, were the beautiful lamps of the
Garden of Eden, but the moment they violated the divine commandment,
the glory of God departed from them. Before this, their persons were
enveloped in ahalo of beauty and brightness, and were invisible evento
themselves. Denuded of this, as a consequence of sin, they stood naked,
ashamed and self condemned. We must take facts, asthey are stated, in
their historical import, and endeavor to analyze them.

"And they heard the voice of the Lord God, walking in the Garden,"
when coming to pay them one of his
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usual visits, when probably he took them by the hand as we do each
other, and conversed with them familiarly. Adam and Eve hid themselves.
Condemned by their own consciences, they were ashamed and afraid to
meet their benefactor and friend—an inevitable consequence of sin. We
aretold by Moses, that the Lord God said: "Adam, where art thou?' What
Is thy apology? No man can apologize satisfactorily for the flagrant
violation of adivine law. Saith Adam, "I heard thy voice in the garden, |
was afraid because | was naked, and hid mysdlf." How childlike was this!
Yet it was all he could say in justification of himself, save only that he
had been tempted by Eve; and the woman, in palliation of her offense,
added that she was beguiled by the serpent. This is human nature
throughout the history of mankind.

Beginning at the fourteenth verse of the third chapter, we have the
report of the Judgment in Paradise. First, the serpent was cursed above all
cattle, and above every beast of the field, and doomed to crawl upon his
bdly inthe dust of earth al hislife. No doubt, he was the most beautiful
creature of earth, before this, but was thus paralyzed, and made to grope
his way by the convolutions and contortions of his paralyzed body.

"1 will put enmity between thee and the woman, and between thy seed
and her seed; and it shal bruise thy head, and thou shalt bruise his hedl."
No oracle in the New Testament, concerning Jesus Christ, can be made
clearer to the understanding than this. Christ, dying upon the cross, took
away theterrors of that death, wrought by the serpent. The Christian man
has nothing to fear from death, and should meet it always, with a smile of
resignation. Christ came into the world to reinstate man in the blessings
forfeited by Adam's disobedience. God expelled
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Adam from the garden, lest he should eat the fruit of the tree of life, and
become immortal in misery, with no hope of changing or dying.
Therefore, like al the acts of the All-wise and Beneficent Creator in
dealing with man, it was gracious. (Bell rings.)

LECTURE IV.

GENTLEMEN: We take for our consideration, in this morning's lecture,
a passage of Scripture, which suggests to us, two of the grandest themes
in the universe. They are the two transcendent themes in the whole area
of human reason and human thought. They are the two great
summaries—the grand categories, which God has given to man, and
which he aone could give. They are two great public personages, the
most eminent that ever lived; the one is Adam, the other is Christ; in other
words, Adam first, and Adam second—the one, the earthly father of man;
the other, the heavenly son of man. The first was the image; the second,
the express image of God. They were both representative of all before
them, and both representative persons of all who came after them. They
are the most perfect representative characters of mankind, spoken of, in
the entire limits of literature, and they are so, in the superlative order of
representation.

The first Adam was made in the image of God—the most splendid
creature, we presume—and we presume on good authority—that ever
lived in the world. Of course, we do not mean to convey the idea, that his
spiritual perfection exceeded that of Christ; but in himself, in his
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own persondlity, he was the embodiment of the entire universe, in the two
great elements of mind and matter. He was an epitome, of the spiritua
and animal creation, or, if you please, of the animal, intellectual, moral
and spiritual nature; so that he was a perfect animal and a perfect spirit.
A person likethis, isaglorious creation —transcendently sublime, being
S0 regarded, in the wisdom of the wisest judges, in the highest senate in
the universe; nor need we wonder, that the preamble to his creation, was
the most sublime ever published on earth or in heaven.

By the word, and through the fiat of the Almighty— all other things
being created, God commanded the first spiritual being into existence. It
was in this wise that He first broke the awful silence of eternity: "Let
there be light,” whereby brilliant light sprang out of gloomy
darkness—which, so far as we can conceive, became the parent of light,
the most singular offspring ever known.

When the then existing creation was consummated, when the entire
work of al but the last act of creation had been completed, God retires
within Himsdlf, asif in solemn deliberation—and in a sentence, unrivaled
for beauty, brevity and wonderful significance, He thus announces the
work of the sixth day of creation—"Let us make man in our image, after
our likeness;"' and let them have (He adds), dominion—possession of this
earth and all its appurtenances. Why, this singular expression so unlike
any other in Holy Writ, if it were not to arrest the attention of man, to fix
. the mind of succeeding generations, upon the transcendent import of the
first oracle, that gave birth to the intellectual and spiritual—the moral and
natural population of the earth?

In this connection, keeping in mind the form "let us,
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it will be well to observe, the peculiar and characteristic style of the
language employed, which clearly indicates plurality; the doctrine and
existence of three persons in the Godhead.* Preceding acts of creation
were introduced by the expression, "let there be;" for example, "Let there
be light,” "Let there be a firmament;" but here the form of expression
suggests meditation, consultation, or mutual understanding on the part of
the creative power. By way of further confirmation of the sublime
doctrine of the Trinity, find Smilar passages, referring particularly to man.
At one time God said, "Behold the man is become as one of us. And upon
another memorable occasion, He says, "Let Ms go down and confound
their language." Again we have, "Whom shall 1 send, who will go for
us."" Also this language, "For unto us a child is born, unto us a son is
given."

God commanded the earth to bring forth man. Was that all? Was it
simply to raise up the form of man? Was not that wonderful form, next
inspired with the breath of the Almighty? Does not Job, the oldest writer
in the world, when trandated, literally say, "The Lord builded me up, but
the Spirit of the Almighty hath given me life?' The house was built, and
then the tenant was installed.

* No man ever received more heartily the doctrine of the Trinity, as taught in the
Bible, than Mr. Campbell. It istrue, that he objected to the scholastic phraseology and
dogmatic utterances, on this subject, of many of the human creeds, but he fully
indorsed and reverently accepted the doctrine of the pro existence of Christ. Because
he sometimes spoke againgt the abuse of this doctrine by the some hyper-Trinitarians
have concluded, that he held to the Unitarian view of the Divinity of Christ. But in
this, they only illustrate what is a common fault among Theologians, viz: to condemn
every man, who docs not accept their theory of athing, asif he did not believe the
thing itself. M.
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God made man to stand up in full animal being, and then breathed into
him, the breath of lives. He breathed into man, the animal and intellectual,
the moral and spiritua life—all were imparted to him, and man stood
forth a truthful likeness of the great Jehovah, possessing a plurality of
attributes and personalities.

The order of creation as you well know, was of three persons,
embodying the image of God. The second person of humanity proper, was
taken out of the Side, near the heart of man, and it was thus, that man and
woman were created—possessed alone of the image of God, in al the
universe, having in themselves a sublime combination of the bodily or
physical nature with the Spirit Eternal.

We again call attention for a moment, to Adam as he was at the
beginning. We have a very simple declaration, the most sententious ever
heard, and that in asingle period. "L et us make man in our imago, and let
him have authority over al the earth." This was an oracle like the
rest—like the one when God stood in the dark silence of eternity, and in
His Almighty dignity, commanded light to be. All the time, Omniscience
saw and comprehended al things, to the end of creation's programme. The
heavens were spread out and garnished, the air, the water and the earth
filled with their appropriate tenantries, and finally, at the bidding of God,
Adam arose from the dust. In the twinkling of an eye, he stood forth erect,
a perfect, a most beautiful representative of Deity, in. the person of
humanity. It was not enough to say, "Let us make man in our image;"
hence, asif to make the oracle more impressive and complete, God adds,
"After our likeness," after our similitude, and then and there installs him
in the dominion and possession of the entire earth, over the fish of the sea,
and the fowls of the air, over the cattle and
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over the very reptile, that crawls upon the face of the earth. So God
created man in hisimage, male and female, created he them.

We observe then that the highest honor vouchsafed to man and the
greatest glory to which he could have aspired, is anticipated, and
bestowed upon him, in the very moment of his creation—incorporated as
an element of his origina constitution, in that he possesses the spiritua
likeness of the Creator.

How can man bein the image of God? has been for ages, and still is,
a question of absorbing interest to many minds. How could he be
possessed of such an attribute, composed as he is, of flesh and blood,
bone and muscle? The discussion of this question has figured largely in
the writings of skeptics, and has formed an important element of their
arguments, or what we more properly denominate sophistries, against the
Bible, as a book of divine inspiration. But the likeness of man to God
does not convey the idea, when thoroughly investigated and understood,
of amaterial image. That could not be; for God has no materiality about
him. Nor does the identity of the divine likeness belong to the personal
portion—the corporiety of man. As| have frequently remarked, and the
fact is one generdly understood by the intelligent portion of
mankind—every man wears out, or lives out, a larger or smaller number
of bodiesin hislifetime; or, to state the fact differently, and according to
the laws of physiology, the whole physical system of man is changed
every seven years.*

*This is apopular error, and has no foundation in fact. It is a matter of some
surprise that Mr. Campbell should adopt a theory so unphilosophical, and so at
variance with actua experience. The whole physica system of man frequently
undergoes a number of changes, within the space of seven years. Physicaly
considered, it
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Still there must be some one—some grand essential attribute of man, that
knows no change, no dissolution, for the image of God is born by
humanity. That smilitude can not be material, as God has no materiality.
His government is not material, neither is the soul of man—though that
may die, so far asitsanimal nature is concerned; that is, its life may cease
to exist. What, then, is the identity, and wherein consists the image of
God?

Gentlemen, the spiritual attribute of man!—that is the eternal
differentia, which gives him the image, which imparts to man the likeness
of God—the Creator of al things. And what is this image, this divine
characteristic, which stands out in such bold relief, on the canvass of the
universe, but the type of the great heir of humanity! We some times
say—and say with apparent propriety, too—that knowledge is the only
mark of resemblance. But the devil has knowledge, and a vast deal of it,
too; yea, through the abundance of that knowledge, he knows man better
than do all the savans of earth.

Nothing can be more sublime about man, than his spiritua attributes.
Adam, the first man, was, in his original structure, of earth, earthy; until
he received the breath— the immortal spirit of God; while Christ, the
second Adam, was, from the beginning, heavenly and spiritual; but in his
own nature, he. assumed the qualities of humanity, which he triumphantly
supported to the end of his earthly mission. We 'may properly add, that
there was no infringement between one or another attribute of his

requires avery short time for "old things to pass away, and all things to become new."
One of the most wonderful manifestations of nature is, the rapid change which takes
place in the physica man, without any change in his personal identity. Thisis a
phenomenon which science has never been able to explain. M.
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humanity upon his divinity. He was perfect in all these respects.

From what we have offered in our discursory remarks this morning,
you may, perhaps, be enabled to entertain a more elevated and
comprehensive view of man, and to understand the important fact, and
reason, of hisbeing the end of all things created, and the crowning work
of creation as well. Every thing from the center to the circumference of
animate or inanimate existence, isdl for man; and man is for God. Hence
the salvation of the human family is the grand and glorious climax of all
ideas, ever cherished by mankind on earth, or angelsin heaven. ——

(Bell rings.)

LECTURE V.
GENESISI.

GENTLEMEN: We open our observations this morning, in continuation
and conclusion of yesterday's lecture. We shall refer to like subjectsin
sSmilar expressions, yet, upon close examination, we presume you will
find sufficient variation to justify our apparent repetition. All this partia
repetition and elaboration isindulged in with the hope that the importance
and true character of our themes may be more fully and clearly impressed
upon your memories. Our last lecture had reference particularly to the
creation of man, and while our remarks this morning will retrospect in
part the area already traversed, they will, as a whole, bear upon the
superiority of man, and the wonder-
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ful wisdom and goodness of the Creator, as manifested in the closing acts
of hissix days labor.

In the study of the facts associated with the first appearance of man,
we discover that God has a moral character, as well as a creative
character. He is first introduced as the Creator, and subsequently he
appears as the mora Governor of the universe. The foundations of man's
morality are being laid when God says, "L et us make man." He utters an
oracle no less remarkable in style than significance. Before it is uttered,
a solemn pause ensues, clearly showing that God was about to produce
awork of unprecedented importance. The earth is built and finished, the
heavens are spread out and garnished. All is ready for man. Awful
solemnity exigts for the time being, and the silence is only broken by the
declaration, "L et us make man, in our image, after our likeness."

God speaks of things that are not, as though they were , actually self-
existent, and co-eternal with himself. The solemn pause occurs, asif he
were thinking within himself. And is not all this in harmony with his
plurdity— histriune character—as being God in the person of the Father,
in the person of the Son, and in the person of the Holy Spirit? And to
enhance the importance of man, God forms him, his perfect image in the
spiritual respect.

We claim that the trinity, the plurality, appears here, inasmuch as he
does not say let me make man, but let us make man. Very lofty is this,
indicating the idea of society in God. And God imparts to man
extraordinary and paramount qualities. He elevates him in his nature and
authority, above all other creations, makes him susceptible of mora
pleasure, and capable of enjoying moral relations. He enables man to
understand, to speak, and to rejoice with joy unspeakable. Thisis what
we are
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pleased to consider a climax of grandeur, so far as material nature is
exhibited on the part of man. God dso ingtalls Adam theruler of al things
earthly—as much so as Christ is the Ruler of dl things, human and divine.
What a Lordship! How transcendently magnificent is the entire oracle, in
conferring the greatest power and the highest honors upon mortal man!

The superiority of man is strikingly developed by comparison.
Wonderful and grand are the qualities that distinguish man from all things
else; for thereis no creature beside man, on the face of the earth, capable
of being inducted into the conception of a moral idea. Y ou may impart
different kind of instruction to animals—to the horse, the dog, or the
elephant, and other beasts of the field, aswell asbirds of the air. Y ou may
teach them to regard their names and obey orders, train them to perform
acts, some useful and some fantastic; but you can never communicate to
any animal the idea of moral obligation.

To conceive the relations and nature of al these realities, requires
powers which are reserved, as the highest characteristics and the
exclusve characteristics of man. He alone, of earthly beings, is
susceptible of spiritual and morad influence; and he ought, therefore, to be
regarded as the favored object of creation, as compared with all other
beings. These excellencies were given by Divinity to man, under the
conditions of hisbirthright, and he possesses one surpassing al terrestrial
distinctions.

Thereisnot a creature of the brute kind, made to look up to heaven.
The very eye of man is calculated to look upward, in order to scan the
heavens in their celestial splendor; while all, or nearly all, the creatures
below him, are formed to look downward, or straightforward upon the
earth. All the higher attributes, are reserved and be-
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stowed upon man. Among these, and the one paramount in importance,
IS the capacity man possesses to enjoy al conditions and redlities,
associated with intellectual and moral fedling. This is one of the great
lessons taught usin the opening scenes of creation. Man is distinguished
by his ability to communicate with every thing in the universe. He only
has the spiritual and moral requisites, to be regarded in connection with
the spiritual and eternal attributes of the Divine Author of all things.

In the essentials of superiority possessed by man, there is a marked
order or gradation. Some of the parts constituting the whole, are superior,
one to another. Man's soul and spirit, are the grand cardinal characteristics
of hisindividuaity. But the soul of man is different from the spirit; as the
spirit is different from the body. The elements, so to speak, of the spirit,
are superior to those of the soul. The soul is sometimes made to represent
the whole man,

"Soul isform and doth the body make."

It issaid that "All the souls of the house of Jacob, were seventy souls."”
Again, in reference to Paul's being shipwrecked, it is said, "We were in
all, inthe ship, two hundred, three score and sixteen souls." Peter affords
us a similar example, in his reference to the Ark, "Wherein eight souls
were saved." By these expressions we are to understand, that numbers are
indicated, as if it were so many men of the house of Jacob, so many
personsin the ship, and eight individuals saved. The spirit of man, in the
congtitution of whose nature, the entire power and composition of creation
concentrate, enables him to see moral beauty and excellence, as well as
to comprehend idess, in harmony with the laws and the character of God.

It may be enough for us to know, that there is an ani-
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malism in the soul of man, but that there is none in his spirit. The spirit of
man is the glory of man, and the special emanation from God, We may
ponder upon this subject, but we can never fathom its depths, or scaleits
glorious heights. God has given the spirit to us, and it is in accordance
with this idea, that God is glorified. Heis just as much the spirit of our
bodies, as He is the spirit of the Church. He is aso as much the spirit of
the whole Church, as our spirit isthe life and light of our own corporiety.

After God had created man, and breathed into him, the breath—the
spirit of life, what did he then? We can not place too great a value upon
the infinite wisdom and love, clearly presented to our understanding and
gratitude, in God's dealings with our first parents. He honored them with
his presence—placed them in a glorious habitation, having made them a
little lower than the angels. What next? Why, the inspired writer tells us,
that God blessed them—made them happy, by bestowing special and
divine favor upon them. The words blessed and happy, are
tantamount—they convey the same idea, as used here. God made Adam
and Eve happy, and gave them license to assume possession of the earth.
And God also said, "Be fruitful;" that is, God commanded them to
increase and multiply, in order that the earth might be peopled. God's
commands are all blessings, and obedience thereto is happiness to man.

Thus, gentlemen, for this morning, we terminate, our consideration of
the last act of God, in the drama of creation, since time began. We have
spoken of man as he is by the constitution of his nature, in the physical,
intellectua, mora and spiritual aspects. However we may distribute him,
he is the superlative consummation of the
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creative labors; and in him we have a sort of microcosm—a universein
miniature. No element exists in the universe, which does not enter into
his. constitution.* And the most marvelous changes and workings, are
continually going on, in every human system, whether awake or asleep.
The living body of man, presents the most complete and complicated
piece of mechanism, in structure, and yet the most harmonious and ssmple
In operation, of any thing in the wide world. Inwardly and outwardly, man
iswonderful indeed. The Psalmist exclaimed to God, "1 will praise thee,
for | am fearfully and wonderfully made; marvelous are thy works." The
emotion of thisingpired saint, in the contemplation of his own nature and
organization, transcended the highest thought of the ablest and purest
mind. The analysis and study of man, is indeed, ] an important, an
interesting and sublime investigation. Pope, one of the few great poets,
who rhyme and reason at the same-time, sung:

Know then thyself, presume not God to scan;

The proper study of mankind, is man.
But unfortunately this does not tell the whole truth, though true as far as
it goes. For, while there is no sub-

* This statement must be taken in aqualified sense. If Mr. Campbell means what
he seems clearly to say, then the statement will scarcely pass for truth. The Science
of Chemistry has already recorded more than five times as many smple elementsin
'‘Nature as are found in the body of man. Should the statement refer to the whole
man—~Body, Soul and Spirit—then no one can tell whether it is true or not. Mr.
Campbd|'sfondnessfor generalization led him sometimes into doubtful positions, in
reference to particulars. His mind was so absorbed by the grand conceptions which
he had of Creation, Providence and Redemption, that be occasionally overlooked the
smaller matters which engage the attention of other men. M.
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ject of human investigation, which can so properly engage our attention,
as the study of man, it completely comprehends the consideration and
study of God, the Creator and Ruler of the universe; thus presenting to
our contemplation, in one view, man in God and God in man.

The earth and its tenantry constitute the world, or more properly
speaking, humanity in the aggregate constitutes the world; and the
contemplation of this aggregation in the detall, greatly augments the
happiness of man. We frequently have the term world, applied to the
earth; but the world, in Holy Writ, and in the language of reason, is not
the earth, but it is the population thereof, that constitutes the world. And
we claim, that if a man would enjoy himself perfectly, that is, if he would
derive al the pleasure possible from the healthy exercise of al his
faculties, he must possess a complete knowledge of his mental and
physical, mora and spiritual constitution and character, together with his
surrounding circumstances. Such knowledge will not only comprehend the
whole outward and inward man, but it will radiate, and lead off the
Inquiring and ever active mind, into al the branches of material and social
science. All his study, meanwhile, must have respect to his social system,
and a social system which is but an offshoot from the social element of
humanity. Hence, from the very constitution of his nature, man's
happiness will always be incomplete, if deprived of society. Study then
to know yoursalves, remembering al the while, that "the greatest mystery
to man, is man," and the greatest miracle to man, is man made in the
image and likeness of God.

"Man, know thyself | al wisdom centers there."
(Bell rings.)
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LECTURE VI.
GENESISII.

GENTLEMEN: We are informed in the beginning of the second chapter
of the book of Genesis, that "the heavens and earth were finished, and all
the host of them." Also, that "on the seventh day God ended hiss work
which he had made." It appears, therefore, that the creative acts extended
through six days, and that "God rested on] the seventh day from all his
works." These seven days constitute our week. Now, we desire you to
concentrate your minds upon the phenomenon of weeks. There is nothing
In nature to suggest it. We know that the moon works out the months, and
the sun rules the day, while; for seasons are produced by the variations of
the earth, revolving upon its axis, as affecting the relative positions of the
earth to the sun. Nature makes the day, the month, and the year; but what
makes the week? Thisis a question of great importance—a question that
staggers the boldest of infidels, and the most expert of theorists. The
subject has devel oped much ingenious thought, and profound reasoning,
but we affirm that nothing on earth or in heaven, can be assigned as an
argument for the week, asde from the fact that the heavens and the earth
were created in six days of twenty-four hours each. This ordinance of
time, depends entirely upon absolute will for its origin. The cessation of
the creative labors of God on the seventh day, gave rise to this division of
time; for which there is no type in nature. There is a type, or some
symbolic mark, for every cardinal institution of the
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divine economy, except the week, and that has none. We therefore
designate this, in the category of positive ingtitutions, and the fact of its
being a positive institution, places the explanation thereof, beyond the
power of human reason. It can not be accounted for by any Egyptian or
other scheme, which has been or may be concocted and digested in the
human brain. The most careful skeptics have overlooked this, in their
inquiries, and when it is propounded to them for an explanation, it brings
them to afull stop, and they are obliged to acknowledge themselves at a
loss to account for this remarkable division of time. The creative drama
culminated in aweek; and, while the works of God are commemorated by
it, God himself commemorates the week as a positive ingtitution.

Those matters which refer to the division of time into weeks, are
identified in a prophetic view, and none other could comprehend the
subject, for it is above and beyond the pale of mortal nature. In the
writings of Jeremiah, reference is made to similar subjects, "The Lord
gave the sun for alight by day, and the ordinances of the moon and of the
stars, for alight by night." You perceive nothing is said relative to the
institution of the week. That remains among the positive ordinances of
God, and as such, surpasses the comprehension of man. The week
culminated in the seventh day—at the end of the creation of the
world—and that being a day of rest for man, is commemorative of God's
ceasing to create, and theterm rest is disposed of, on the ground that it is
simply a figurative expression, so far as God is concerned, signifying,
merely, that he ceased to act at the end of the week, but by no means
indicates that the Almighty stopped to rest—to recover from the
exhaustion of |abor.

In the establishment of the week, which was perfect in
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the completion of the creative labor of God, we are not to understand by
the expression, "God rested on the seventh day," that the Creator was
tired, or exhausted. The term rest, in this case, we repeat, Ssmply conveys
the idea of cessation from labor; the work of creation had been
completed, and by the word rested, we are taught that God no longer
appeared in his active, originating capacity, but that he retired from the
sphere of human vision (or contemplation), into the quiet of his own
eternity. "East thou not known? Hast thou not heard that the everlasting
God, the Lord, the Creator of the heavens and the earth, fainteth not,
neither isweary?'

Keeping this subject-matter under consideration, we invite attention
to another remarkable fact, bearing upon this interesting question. It is
this. Every one of the ten commandments begins with the phrase, "Thou
shat" or "shalt not" do this or that, except the fourth, and that begins with
"Remember." This is quite peculiar, and its significance is worthy of
notice. Why thisvariation in the form of expression, as introduced at this
particular command? May we not presume or affirm, that it is because the
Author had in his mind the fact that there is one day above all othersin
importance? It was of extraordinary regard, because God had ceased to
work on that day, and for this reason man is especially commanded to
"remember” (always) "the Sabbath day, to keep it holy." On that day of
days, God terminated the creation of the heavens and the earth, and
retired into the solitude of his own infinity. Out of respect for this great
truth, thisimportant event, it was meet that man should cease to work on
the same day, for the purpose of commemorating the great termination.

Our moral laws are established by many eminent prece-
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dents. God commanded his people to follow a glorious example. "Six
days shalt thou labor, and do all thy work." By this commandment man
is as clearly bound to labor the full Six days as heisto rest throughout the
seventh. We are not aware that any verbal or written disquisition has ever
consdered this point in thislight. It has not entered into the terminology
of the system builders, all of whom make systems and creeds no larger
than their own minds. And we hold that no man, or organized sect of men,
can concoct or comprehend a system larger than the combined scope of
thelr own minds.*

In the fourth verse (Genesis ii), we are told that "these are the
generations of the heavens and of the earth when they were created.” This
term "generations’ is of frequent occurrence in the Bible, and conveys
different ideas, according to the associations of facts and events in which
it isfound. Asused in this connection, for "the generations of the heavens
and the earth," we would say, in modern

* If thisview of Mr. Campbell be correct, it seems to us that it forever settles the
guestion concerning the importance of human creeds. If the creed makers can not
construct a system larger than their own minds, it must be evident to al that their
systems will be applicable to such persons only as are equa or inferior, in mental
capacity, to the author or authors of the systems. Consequently, superior minds can
not be accommodated by these human inventions. And this being true, we must
conclude that in order to meet the wants of the immense variety of mind, the number
of creeds must be very grest, unless we can find one that is equal to the requirements
of the greatest as well as the humblest intellect in all the world. Reasoning, a priori,
we would expect just such a creed from an Author who isinfinitely wise, and from
none other. Therefore the Bible is demonstrated to be the only creed that is perfectly
adapted to every creature; consequently, it isasufficient rule of faith and practice,
and an infallible "Lamp to our feet and Light to our pathway." M.
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style, the creations of the heavens and the earth. Generation signifies now
quite a different thing from what it did two or three hundred years ago.
The phrase here which embodies the term "generations," constitutes a
summary of what had been done, and reference is here made to the
arrangement of al things as they were created, and the whole sentence or
verse may be regarded as a sort of resume, or recapitulatory assertion of
the inspired writer.

"In the day that the Lord God made the earth and the heavens." Here
the query doubtless arises in your minds as to what is the meaning of the
term heavens... It isin the plural form, and the manner of speech clearly
indicates degree and number. We have the heaven and the earth, also the
heaven of heavens. Does not Paul speak of knowing a man "who was
caught up to the third heaven,"” whereby we may understand him as
referring to the heaven of heavens?

In physical philosophy, we have a vapor and an atmosphere, wherein
al things that live and grow may be said to have their being and
existence. | do not wonder that Egyptian philosophy assumed that water
was the mother of al things. We have strata in the material universe, and
we have repeated layers or currents of atmosphere, leaning upon the
surface of the earth. These atmospheres are filled with heat, cold and
moisture—all varying in degree according to circumstances, and as we
ascend they continue to become more and more rarified, until they fail to
support life. Azronauts travel upward, even into the clouds, in balloons,
and frequently reach an elevation where the excessive cold is beyond the
endurance of man. These atmospheres, resting upon the earth, form a
grand covering, and their elements of heat and cold constitute
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them wonderful life preservers, so long as man or other animate beings
remain in their proper position. Hence this theory of "the heavens' may
be illustrated varioudy, because it is in harmony with the teachings of
science, and true science never conflicts with the teachings of the Bible.

In the fourth verse—the latter part—we have "In the day that the
Lord God made the earth and the heavens.” Here we have a peculiar and
an absolute name combined. In this expression we notice that thisis the
first timethat God is mentioned in such a connection. Up to this point in
the creative history, the expression "Lord God" is not found. The reason
IS, that the term Lord indicates sovereignty and proprietorship; hence the
term was not prefixed to the word God while the creation was going on;
but after the drama was completed, the Creator is spoken of as "the Lord
God." His sovereignty is manifested in God's dispensation and exercise
of authority and love, for the good of man. And let it be observed that it
Is in the sense of Lord, or Jehovah, that God introduces himself in the
grand plan of redemption. God is the absolute name expressed by Elohim,
and Lord may be denominated the peculiar or discriminating title
presented in Jehovah. For the name "Lord God," as introduced here, we
would have in the origina "Jehovah Elohim." Jehovah, then, in the
language of the record, is presented as the one proper and peculiar name
of the Creator and Preserver of the earth and the heavens.

The inspired writers of Holy Writ speak perspicuously concerning the
existence and sublime character of Jehovah, from Genesis to Revelations.
God said unto Moses, "l am the Lord, and | appeared unto Abraham, unto
Isaac, and unto Jacob, by the name of God Almighty;
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but by my name of Jehovah was | not known to them." The Psamigt, in
his complaint, beseeches the Lord, who has done wonderful works, and
whose name alone is Jehovah, to make men know that he is the Most
High over dl the earth. By the great prophet, God saysto theworld, "l am
the Lord, that ismy name," and more than seven hundred years afterward,
the Evangdist continuesthis line of history, saying, "Verily, verily, before
Abraham was, | am." Thusin arecord from the close of the creative to the
opening of the redemptive period, we contemplate the grandest
designation of Jehovah ever revealed to mankind. (Bell rings.)

LECTURE VII.

GENTLEMEN: We continue this morning, our remarks touching the
creation and individuality of man. We can not, we think, say too much,
with reference to the spiritual identity of humanity.

In the seventh verse of the second chapter of Genesis, we are told
"that the Lord God formed man of the dust of the ground, and breathed
into his nostrils the breath of life, and man became a living soul." After
God had made him (in stature), he breathed the breath of life into him. as
we are informed here. In the origind, it is the breath of lives; and this
rendering, isin consonance with the fact, that man possesses a trinity, in
his bodily, mental and spiritual qualities. This passage may be termed a
repetition of the preceding acts. The spirit of God may
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be said to have created man, and in this passage it is shown of what
particular material man's corporeal proportions were formed. Elihu says
to Job, "The spirit of God hath made me, and the breath of the Almighty
hath given me life." Thus one part of the record is verified and Job
accords with the other, and at the same time concurs with Elihu, by
saying, "l also am formed out of clay." Indeed, al the hosts of the heavens
and earth were made by the breath of the Lord's mouth.

There are other noticeable pointsin the record as found in this book;
and it could not be otherwise, for all could not be contained in one
sentence, or on one page. Nevertheless, the creation of man, was perfect
"in the beginning." Even then, God saw and understood all things, from
the beginning to the end of time. When the Psalmist would praise God for
his al-seeing providence, he sings, "Thine eyes did see my substance, yet
being imperfect, and in thy book, al my members were written; which in
continuance were fashioned, when as yet there were none of them." Man
was the end, and the crowning glory of creation. He was not created for
other things; but all things else were created for him.

The grand conception of man, existed in the infinite mind, from the
beginning; and God's wonderful economy, as manifested in the human
form, is beyond the comprehension of the human understanding. But
humanity, inits creation and decay, in al its multifarious and successive
stages and relations, will continue until it culminates in the last act of
power, essentia to the glorification of humanity. There will be areason
for the last man, just as much asthere was for the first man; and there will
be just as complete and strong a reason for the death of the last man, as
for the decease of the first.
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Hence, the time will come as certainly as we now live when the curtain
will drop upon the stage of time, and terrestrial existence—when time and
earth shall cease and eternity begin—when the theater of earth shall be
taken down, and the glory of God shall permeate the entire universe.

But let us add another remark with reference to the distinguishing
features of the "human form divine." Some men—and among the number
we find men of position and influence—contend that man is nothing but
abiped: and so is a goose a biped, having body, legs and many principles
in its locomotive structure, similar to some in man; yet is it not utterly
destitute of any of those characteristics, that fall within the sphere of
desire or ambition, and that would make it stand out per se, like man?
Man stands pre-eminently at the head of the material creation, and is a
sort of winding up—a grand culmination and conglomeration of all the
various and multifarious capacities and characteristics of nature.

It would appear from the substance and manner of the record, that
man isto be regarded as a wonderful and comprehensive combination of
the entire universe; so that there is nothing above, nothing below us,
nothing around us, that is not in the human system. He is an epitome of
the grest living volume of nature, whereby we are prepared to realize the
value of the oracle, that God has constituted man a marvelous
incorporation of al his other works. God only has, and represents the
gpiritua alone, while man possesses the animal and spiritual naturesin
combination.*

* |n some respects, man may be considered superior to the angels. They are
ministering spirits, ministering to them who are the heirs
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We have nothing, short of the spiritual, beyond the scope of human
action and comprehension. Man alone, is the sum total of natural matter
in structure, and the earthly power supreme, over the destiny and action,
of al animate and inanimate nature. Heis a comparatively small creature,
weighing a few score, or afew hundred pounds at most; but with all his
feebleness of body, he can make the earth and al its tenantries, as
ministering servants to his power and skill. He draws the winged lightning
from the clouds of the sky, and brings the leviathan from the depths of the
ocean. By his ingenuity— his physical and intellectual power—he can
withstand and conquer every natura antagonist that opposes him. He can
not infringe upon natural law, without suffering the penalty, nor can he
regulate or disorganize the order of natural elements; but he can adapt
himself to them—being qualified to live in the zones, at the burning
equator, at the freezing poles, and very much in the water. He can adapt
himself to these varieties in the outward circumstances of his
constitutional personality, and do likewise with reference to his mind.

Again, and perhaps for the last time in this connection, we call your
attention to the subject matter of spirit and materiality combined. We may
thank God that we have minds so large, so comprehensive, that the earth
and all its attributes, can not fill them, and thank him too, because there
is nothing finite, which can satisfy the infinite; yet

of savation. Angels, then, are the servants of man, in a certain qualified sense. But in
what consists man's superiority? Most probably, in his three-fold nature. He has a
body, soul and spirit and, Consequently, unites within himself, the interests of three
worlds. M.
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as we are, we can only take a very limited view of objects, and our
powers of comprehension and appreciation, are comparatively impotent.
No man can comprehend the smallest particle of matter, ever discovered
by the eye of man, aided by the wonderful power of the microscope.
Matter is as incomprehensible as spirit. How in the name of reason—of
eterna reason, could man divine, how spirit permeated matter—gave
being to it—how could it bring this vast universe, in all itsimmensity and
perfection of life and action, out of absolute nihility? To see, to know this,
IS to possess knowledge far above that of our sphere— far above the
sphere of terrestrial beings. In what manner, and by what auxiliaries,
every thing could be brought out of nothing, is not however the question
now to be considered; nevertheless there was, and ever more will be, that
Spirit by whose omniscient and omnipresent potency the vast heavens and
earth, with al their host were created. And there is not a single particle of
matter, not the minutest insect, that does not afford unmistakable evidence
of the power and benevolence of this Spirit, as much as does the being,
whose mighty stature is measured only by the universe and eternity.

The study of the human form divine, is the chief subject of our
consideration. In fact, all other studies are or should be pursued, for the
purpose of giving us, the power of properly investigating humanity; for is
not man, the basis of our sciences? We study the material and spiritual,
the moral and religious natures, for the ostensible purpose of becoming
more fully acquainted with ourselves. And in our persons, we have an
Inexhaustible subject, one which we frequently call a microcosm, it being
the sum of all realities and varieties in nature, from theiron in the
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blood to the power ethereal, to the spirit and the oxygen, the
indispensable ingredients of life.

Every thing in man's corporation, is mysterious and sublime; he being
the culmination of animation, and a errand revelation of God's power,
wisdom and goodness, and, therefore, the most desirable and lofty theme
for the meditation of the human mind. We can conceive of nothing which
does not relate to or enter into, the congtitution of man; for he is a
universe in himself. Analyze his body, and you find there the solids and
fluids, the mental and physical quality, and there also is the soul—as the
animd life or center of all sensation and impression. But above all these
isthe Spirit eternal, that grand culmination of power, whereby every act
and entity in materiality, is directly influenced. It is transcendent in its
workings— we know no power like that of spirit. It is even more mighty
than the material mechanism with which it is associated. How lofty and
sublime, the acts proceeding from the spirit—that inconceivable,
incomprehensible something—that wonderful entity, which by the will,
enables man to put whole armies, numbering millions of men, in
motion—array and fight them in the field, convulse society, revolutionize
nations! It isthe spirit that constitutes the glory of man.* By virtue of the
Spirit, man excels

*The Bible, which contains the only sound system of Theology, contains also the
only sound system of Psychology. Theologians have given too much attention to
Theology, and not enough to Psychology. The distinction between Soul and Body is
obvious, and seems to have been well understood by the old Philosophers; but the
distinction between Soul and Spirit, is peculiar to Christian Psychology, and is that
which especidly distinguishes the philosophy of the religion of Christ. The Scriptures
furnish us with the only unmistakable distinction between the Pneuma and the Psyche.
Human reason could never have suggested the philosophy of the Pneu-
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every thing—every being that hath the breath of life. Ho can scale the
heavens, fathom the seas, drift his mind beyond the milky-way, and with
propriety and profit look, into the infinite past, and into the infinite future.
Man never can be expressed by mortal man. Every where, in every thing,
we read with wonder and admiration the glories of man, and we ponder
upon the mystery of his creation, which is past finding out. (Bell rings.)

ma. Thisisthat part of man which was created in the image of God, and which was
lost, or greatly obscured to the eye of human vision, by the Fall. And hence, it must
now, of necessity, be a matter of revelation. Plato taught the immortality of the soul,
but the "eternal life" conferred upon man, through the Gospel, is a very different
thing from Plato's immortality. Plato's idea was little more than the opposite of
immaterial. HisLogos, or Nous, .is never identical with the New Testament Pneuma.
Thefirgt isasold as Philosophy itself; the last is found only in Christian Psychology.
Immortality, when considered by itself, was understood as well by Pagan, as by
Christian Philosophers;, but immortality in conjunction with Life, came to our
knowledge by Jesus Christ, who "brought life AND immortality to light through the
Gospel."

The digtinction between the Psyche and the Pneuma seems to have been at first
well understood by the Greek Fathers, but was soon corrupted by the Platonic
philosophy. Gnosticism and semi-Pantheism grew out of this corruption. And, in the
reaction against these errors, the Latin Church rejected altogether the distinction
between the Psyche and the Pneuma; and so the usua dichotomy of man into Body
and Soul only, became the prevailing view throughout the West. And even now, many
Theologians treat the distinction between Soul and Spirit, as though it were only a
verbda one, instead of what it redlly is, the distinction between Pagan and Christian

Psychology. M.



LECTURE VIII. 109

LECTURE VIII.

GENTLEMEN: It isto be observed, that in the development of the social
system, God ingtitutes society; and for this reason among others, we know
that God has society in himself. Society had its incipiency, its actua
existence, originaly, in the Divinity itself. God is not, and never was, a
solitary persondity; but hasin himself, duality and plurality; hence, in the
Holy Scriptures, we have the three manifestations of God. In the strong
language of both the Greek and Roman, as well as of the Protestant
Churches, God is Father, God is Son, and God is the Holy Spirit. God,
therefore, never was a solitary person, in the annals of the universe; but
always possessed society in himself. When he made man in his own
Image, he constituted the three natures of man, and these natures are the
outward body, the inward soul and the innermost spirit. This analysis of
man, is based upon a proper comprehension of the Holy Oracles, and is
the foundation of all education—even scientific. Of course, we do not
refer to the details of Astronomy, Geology, and other kindred sciences,
but to the fundamental facts, upon which the science of society is based.

Thereisadistinction | desire to make this morning. We have moral
and positiveingtitutions, and | affirm, that the institutions of religion, are
positive; every ingtitution, that belongs to religion (proper) is positive.
Ancient writers on this subject, had them differently divided; but we
affirm the positive and mora relations, and that these divisions
comprehend, every thing, that can enter into religion.

Morality is based purely upon the relation of God to
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man, and of man to God. The positive came from God directly; it never
cameto usa priori. Let us suppose, for example, that a man is conscious
of having snned against God. By what process of reason, could he come
to the conclusion, that if he killed a lamb, he would expiate his sin? *
What if he should kill a man; and burn his body upon the altar; would that
in the forum of reason, mitigate man's offense? | introduce this to show,
that inferential reasoning, has no starting point from which to work out
such a conclusion.

We take this as our back-ground, for al our reasonings upon such
matters, whether revealed or natural.

The very word religion, indicates a schism, between man and God.
We do not propose to enter into a discussion of the term schism this
morning; but the facts upon which the relation, between man and God
rested, caled for an offering in expiation of man's offense; and the
conditions and nature of this offering, must not be dictated by the
offender, but must be prescribed by the offended. God being offended by
man's transgression, must be reconciled, and that not in the modes and
tenses of human impulse or passion; but in harmony with the thoughts and

* The idea of Sacrifice lies at the foundation of al religion. And this is very
conclusive proof that religion itself is of Divine origin, for no man could ever have
originated the idea of sacrifice. That man would have come to the conclusion, a
priori, that the life of an innocent victim would propitiate Deity is an absurdity which
is only equaled by the insanity of infiddlity itself. The first thought to a mind,
unassisted by Revelation, would be that the anger of Deity would be kindled at the
sight of such, a Sacrifice; and consequently, it would never have been used as a means
of appeasing anger, unless done by the authority of some Divine command. Hence,
we conclude that God originated it. M.
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language of Divinity. Hence we say, that religion is a proposition positive,
originating with God. We speak of it as supernatural; not preternatural,
nor natural; but supernatural. Then arises the question, what are the grand
elements of religion? We answer, not fine doctrines, or fine points; or any
thing else of that nature; nor isits analysis in harmony with human reason
at dl. The transcendent idea of the remedial system, originated above all
human incipiency.

No man ever had a new idea, in the strict sense of that phrase. He
may decompose, Or recompose, but never can originate, any thing as
purely original. Hence, we need a positive revelation of relations and
ordinances; and those of the Bible, are in two categories, the one moral,
founded in the nature of things—the other positive, founded in the
revealed will of God.*

These terms must be adopted as appropriate, and essential, to proper
definition and ditinction, in theincipiency of religious science. When we
inquire what are the essential elements of religion, three ideas present
themselves at once—the altar, the sacrifice, the priest. These are the
essential elements, and without this conception, there never could have
been aremedia system. We have then the whole of religion suggested by
the altar, the offering, the priest.

Thefirst controversy of which we have any authentic record, after the
expulson of Adam and Eve from the Garden of Eden, arose between two
brothers, and began at the altar. How came this controversy? Abel, we are
informed, brought, as a sacrifice to the Lord, alamb, the

* The Moral is commanded, because it is right; the Positive is right, because it
is commanded. M.
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fruit of his toil as a shepherd. Cain brought the fruits of his labor, as a
tiller of the soil. The one offering was an animal, possessing animal life,
and was sacrificed for the sake of its blood. The other was devoid of
animd life, or of any susceptibility of life. Now, when the offerings were
presented, one was accepted, the other, rejected. The blood-sacrifice of
Abel was accepted; the vegetable sacrifice of Cain was rejected by the
Lord. The principle of blood is the basis of all acceptable sacrifice, no
matter whether the altar be of marble or not. We look at the lesson
intended to be imprinted by this scene, upon the reason and conscience
of mankind. We look upon the blood-sacrifice as the controlling idea of
the whole matter, and are prepared to appreciate the acceptance of one,
and the rgection of the other offering. It was done visibly, and we see, by
the eye of faith, the fire descend from heaven, like the lightning's flash,
and kindle a flame beneath the offering of Abel. The smoke and flame
ascend up to heaven; but we see Cain standing, cold and stern, by his
lifeless and bloodless offering, under which no fireis kindled, and from
which no flame nor smoke curls upward toward the heavens. The fire was
the hand of God, a phrase which, by a figure of speech, is applied to
amost every divine instrumentality, and signified the acceptance of the
offering. Cain becomes incensed; he frowns, his heart burns with pride
and envy; and, forgetful of the natural relation between them, as men, as
brothers, his resentment kindles against Abel, at the manifestation of
Divine favor toward him, until he actually becomes a fratricide—qgiving
another occasion to our Heavenly Father to signalize his hatred of sin, by
the curse which he proceeds to pronounce against the first murderer. We
present these facts not only as supposi-
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tions of what may have been the history of the case, but for the sake of
principle, to show that snce man fell, he has had no power, originating in
himself, by moral suasion or otherwise, of propitiating the divine favor,
or of reconciling himself to God. Hence we see the necessity, by the
teaching of God himsdlf, of blood as an element of all oblations, from the
foundation of the world. We look upon the philosophy of these things, as
embodied in the doctrine of life for life, and we find that blood aone can
make atonement for the sin of man. It had the power, typical of the great
sacrifice for man, which came after that. We observe that the principle has
been in every sacrifice of the Jewish people, and was the reason of the
crucifixion of our Saviour.* He could not be annihilated, but being bone
of our bone and flesh of our flesh, and of the same spirit with man, he
made himself an offering, his divinity being the altar, and his person the
offering.

We are now in the patriarcha age, and are considering cardinal laws;
which involve the destiny of man. We have, in this brief history of Cain
and Abel the details of human pride and envy better developed than any
where else. A controversy arises between them. The first born of the
flesh, yielding to passion, under the influence of the tempter, says the
first born of the Church, who is placed by the Apostle Paul at the head of
the roll of the saints of eternal renown, and solely because he offered a
better sacrifice—more acceptable to God, by faith in his promise.

Doubtless, the instigator of the first murder was the

* Perhaps the reason why God demanded blood, is because the life is in the
blood. What he redly wants, as an offering, isthe life. Christ gave hislife for us, but
asthelifeisin the blood, without shedding of blood is no remission."—Heb. ix, 22.

M.
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tempter of Eden. He has two names by which he is recognized—Devil
and Satan. Satan has the Greek article before it, hence he is "the
adversary,” and not an adversary. He isthe adversary of God and of man,
and having been reprobated for hisinstrumentality in the fall of man, he
now machinates the subversion of the church, in the person of its first
born son. He can assimilate himself to any being he pleases, appearing,
ad libitum, in the proper garb of Satan, or shining in al the eloguence of
persuasive speech.

| am reminded here of the story of a certain snake, that is said to
charm abird from the top of the tallest oak. | have no reason to doubt it,
so far as the credibility of my informants is concerned. The charm
possessed by the reptile probably depends upon the fascinating beauty of
its colors, or the sparkling brilliancy of its eyes, which, by a sort of
magnetic power, draws the beautiful songster down, down, until he falls
into the open mouth of the serpent. We know that such power existsin
nature. In like manner, Satan became the fascinator in the Garden of
Eden, and bewildered our first parents, by his power. They put forth their
hand, plucked and ate the forbidden fruit, by which came sin, and then
shame. There can be no shame where there is no guilt. The true man
always rises above fa se shame. Disgrace can only proceed from sin; and
we have in this truth the sub-basis of all moral science.

We have, in the document before us, young gentlemen, a devel opment
of the power of motives, of more value in the education of the hearts and
consciences of men—revealing more and better knowledge both of God
and man— than all the studied, logical and rhetorical lectures upon the
beauty of virtue, and every thing elsein the
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way of spruce and tinseled oratory, ever addressed to man. (Bell rings.)

LECTURE IX.

It is essentid to gppreciate dl the developments of mora and religious
history, that we may understand fully that we have what are called
positive ingtitutions. Some old philosophers, in their systems, had the
mora positive and the mora natural. What they called the worshiping and
religious conditions, is what we call the moral positive, the word positive
restricting the word moral. The positive is the religious, the mora the
socid system. Where there is no society there can be no morality. Society
and morality arc correlative terms. Religion vs. communion with God and
fellowship with him. It is our business to look into the materials or proper
types of it.

In the consderation of this subject, we have the terms moral positive
and moral natural, which we sometimes abbreviate into moral and
positive. Religion is a positive institution, designed as our immediate
system, and for this nature, not for the state of nature; for the natural or
primitive state is aways right—just what it ought to be. But we are not in
astate of nature. | am aware that our lexicographers define nature as the
natural order of things, but, as before observed, man is not in the state of
nature, nor in asupernatural, but rather in a preternatural state. Hence we
take the natural, preternatural and supernatural, as the best terms known
to usto indicate the three conditions of humanity.

Adam and Eve were in the state of nature when created
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by God. They were primarily in the state of nature, which is aways
proper. They could not reasonably aspire to rise above it, in any relation.
If man were in a state of nature, he would be absolutely perfect.

We are aware that natural theology (as some have it) speaks of man
as now in a state of nature. But this is an unfortunate error. Manisin a
preternatural or unnatural state. Adam and Eve only of al the family of
man, were ever in a natura state—in other words, in the condition in
which they were created by God. God made the natural state of man, sin
and its consequences, the preternatural, or unnatural, and the drama of
redemption, the supernatural .

Adam and Eve before the fall were natural, after the fall, unnatural.
Men have no power to return to a state of nature, but by grace they can
rise to a supernatural state. These are the definitions of the true science
of man, which it isimportant to remember.

The word nature comes from nascor (Latin) and is of undoubted
currency among us, in its true signification. Perhaps it would be as well
to remark in passing, that the study of the dead languages—Greek and
Latin, isnot important or essential to success in the ordinary business of
life; but to a proper study and analysis of the terms of science or of art,
and to the orator in our vernacular, it becomes very necessary.

We have thousands of words from the Greek, Latin, and Old Saxon
languages, and in order to the proper comprehension and analysis of them,
we have a course of studiesin what we call literature proper.

But to return to three states of man we remark that as he came from
the hand of God he was perfect—in other wordsin the state of nature. He
fell by reason of sSin—
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rebellion against God—and came into the preternatural state, from which
he could only extricate himself in one way, which may beillustrated by
paying a debt. A man owes a sum of money. He can only be released
from the obligation by aliteral payment in full. He lacks one cent of the
amount. He can not, therefore, pay the debt, since the law does not
esteem adebt paid while any part of it iswithheld for any cause from the
obligor. No man can cancel his obligations to God. Hence, we are al
bankrupt, and are compelled to fall back upon the remedia system. In like
manner if welose amoment of time, we can never regain it. It is so much
of the means of developing man, lost forever. Hence, the importance of
employing every moment of time in its legitimate uses.

Manisin adate of dienation from God. The Bible treatshim asin a
preternatura state. Hence, the necessity of religion. There is a reason
underlying the moral institution, apparent to all. No principle secures to
us the enjoyments of socia life except the moral. Hence, moral science
Isthe mord action and civilization of man. The social system can only be
enjoyed in morality and must conform to it in al its ramifications.

But why isreligion called positive? Is every thing in religion positive?
If so in what sense? It is positive because based on express oracles of
God—not upon a foundation supported by a priori, metaphysical
ratiocination—mnor isit supported by a posteriori argument; but it is based
independently of al these speculations upon a positive and explicit
revelation of God. And in this manner only can we sustain what we call,
the true philosophy of man, with reference to his political relations. We
find it appreciated by the Greeks and Romans, who could not get along,
in affairs of state without religion. They soon
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discovered that man could not be governed without religion. In vain did
heathen philosophy represent morality in al its beautiful phases. Man's
passions were too strong to be restrained by these; consequently all the
philosophy of Deilsm and Theism, or natura philosophy as we some times
call it, failed in restraining the passions, governing the motives, or
directing the actions of men. In what we call religion—as derived from
the sacred oracles—are three departments—the Prophet, the Priest, the
King—which became essentia to the happiness and development of man.
We speak now, with relation to the natural forms of the Patriarchal
dispensation, considering those of the Jaws, astypica forms of manin his
social system, and in regard to the life present and to come.

There has been a great deal said about the moral and positive, as
though there was an antagonism between them. The moral is generally
spoken of as that which has its foundation in the reason and nature of
things hence al go for morality, in Deism and Theism, since man, as a
social being, can enjoy himself in no other way. But true religion is
entirely beyond the sphere of man's thought, unenlightened by a revelation
from God. He never could have conceived of a spiritual existence.*

* The distinction made by Mr. Campbell, between Morality and Religion, isa
very important one, but has been very generaly overlooked by both Christian and
Infidel philosophers. Theologians have either failed to make any distinction at all, or
else their statements have been so much confused as to throw little or no light on the
subject. And yet, no subject, in al the area of human investigation, needs a more
skillful and thorough analysis. The distinction should be made broad and clear. The
exact position of each, and their relation to each other, should be made to stand out
in no uncertain light. Christian Science demands this, for it isimpossible
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We take the ground without entering into metaphysics, that thereis
not a particle of matter in the universe which man can understand, even
in analysis, by the arbitrary terms or names that are used in speaking of
it. But it may be asked, do not these names or terms give the essence and
powers of the orders and matters of nature? Of course, we must answer
in the negative. We say, on

to have a proper appreciation of the Remedial System without some correct views
concerning the meaning of these two words. Religion is a much larger term than
Mordity. Religion contains Morality, but Morality does not contain Religion. In other
words, in order to bereligious, it is necessary to be moral; but a man may be mora,
and yet not be religious. We go a step further, and affirm that it is possible for a man
to obey every moral precept in the Bible, and yet be far from being areligious man.
Religion is addressed to our faith. Morality to our reason. One rests upon authority,
the other upon the nature of things. One has to do with God, the other has to do with
the relaions of man to man. Oneisfor man's spiritual nature, the other for his social
nature. One fits man for heaven, the other fits him for society. Thus we see there is
avery marked and important difference between Religion and Morality. And had this
difference been clearly drawn by early writers on the subject, many of the errors which
are now found in our Christian philosophy might have been avoided.

The practical issues growing out of this subject are very great. Thousands of
persons think that the Christian religion is nothing more than a System of Morals.
They seek only to understand the teachings of the Bible on the subject of Morality,
and imagine that this comprehends dl that is necessary to know, in order to be saved.
They forget that piety is an essential element of Religion, without which no man can
see God in peace, and piety rests on positive law.

No man is under any obligations to God to live amoral life, and hence thereis
no test of fidelity to God in all the area of Morality. The Pagan, the Jew and the
Chrigtian arc alike controlled by the same motive in this respect. Their moral
obligations grow out of the nature of things. To illustrate: Children are bound to
honor their parents, not smply because they are commanded to do so, but
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the other hand, that the Bible, whether historically, prophetically or
didactically considered, is, from Alpha to Omega, perfectly adapted to
man in his socia nature, in the three different conditions—first in the
family, secondly in the national, and thirdly in the universal relation.
Without these the wants of man could not be met. We have, therefore,
the, three dispensations of religion— the Patriarchal, Jewish and
Christian.

We come now to the religion of the first family. Bear

because it is reasonable that they should do so—the thing is right in itself. But
whoever obeys the command to be baptized, is influenced by other considerations
altogether. He does not act from any sense of natural obligation, but solely from a
respect for authority. He obeys simply because he is commanded to do so, not
because he sees any reason or fitnessin the thing itself. It is the response of faith to
the authority of Christ, and is therefore a much higher act of obedience than any
growing out of mora obligations. Hence we conclude that Morality, when considered
alone, ispure, safishness, while the very first act of Religion lifts man out of self, and
places him, an humble, contrite sinner, at the foot of the Cross.

Could the world be made to understand and appreciate this view of the subject,
our modern Scribes and Pharisees—whose religion consists only in an outward
observance of the moral law— would no longer be considered as the true exponents
of the Christian character. "By the deeds of the law shall no flesh be justified,” isan
oracle which needs to be more thoroughly comprehended. Men are seeking to please
God by acts of obedience which rise no higher than the selfishness of human nature.
But the Bible requires much more than this, in order to secure to us the Divine favor.
We must render to God those acts of obedience which demonstrate our respect for
His holy commandments. Hence the positive laws of Religion must be obeyed, as well
as the moral; for these are the only means of testing our fidelity to God. "Not by
works of righteousness, which we have done, but according to his mercy he saved us,
by the washing of regeneration, and renewing of the Holy Spirit.' Tit. iii, 5. M.
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in mind that the allegiance of man in his primitive state, was not based in
morality—upon the good order of hisfamily, or any thing of the kind. The
guestion is frequently asked, why God gave to Adam the entire
proprietorship of every thing else in Paradise, and restricted him only in
the use of the fruit of a single tree. This is a fact in religion—a most
singular and elementary one. Mortal man never could have conceived a
more sublime charter, than that given by God to Adam. Y et he limited him
in one single particular. In old times, when a king made a grant of land to
a subject, the latter was required to pay three barleycorns per acre, and
some times he received the land without even so much as one barleycorn,
upon the sole condition that he would not lay hands on the priests. In the
first grant spoken of, the payment of three barleycorns was smply a
recognition of the right of the lord paramount, the king; in the second, we
have an obligation expressive of subordination to an authority, which had
the right to prescribe conditions or terms, by which title or possession of
lands was held under the sovereign.

In regard to the tree in Eden, whose fruit was forbidden to man, it was
simply a test of his allegiance, and taught him the lesson that he was a
dependent being; and from these two ideas of dependence and obligation
originate al the relations of man to God, whether Patriarchal, Jewish or
Christian. (Bell rings.)
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LECTURE X.

GENTLEMEN: Having already made some progress in the book of
Genesis, it may be proper, owing to circumstances known to al
(holidays), to give a summary of what has been passed over, in order to
proper preparation for the important truths next to be considered.

It isimportant, gentlemen, especially in this age, and in our country,
to have aclear conception of what we call a congtitution of principles. We
live under a constitution; indeed, a constitution is the basis of all stable
government. The earth and heavens have a physical constitution. We, as
human beings, have a physical and intellectual, as we have a mora and
religious constitution. We have, as already remarked, constitutions, and
Ingtitutions under them, which may be considered in an individual or in a
plurd point of view. For example, we have the Patriarchal dispensation,
with some characteristics pervading alike the Adamic, Noachic and
Abrahamic periods, in each and all of which God is the Covenanter, and
theindividuas at the head of their respective eras, in their representative
capacity, are the covenantees. These covenants embody the civil
conditions under which the covenantees lived, during their respective
dispensations. By reference to the political constitution under which we
live, you will find that it contains certain elementary doctrinal principles,
which give character to all the statutory enactments, civil or criminal,
which constitute the details of our government. | can not discover,
however, that with all the boasted progress of the present age, in al that
appertainsto civilization, we have originated one new idea—one idea not
found in the sacred oracles. We have, moreover, in
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this volume, the recorded experience of the old world. We may see here
the rise and fall of Eastern empires and kingdoms, and although we see
now the causes of these great revolutions, we could not have anticipated
them by any foresight which we possess. We look on the pages of history,
sacred and profane, and see plainly that there were causes, lying back of
these convulsions which resulted in the subversion of old forms and the
erection of new, but we have not the faculty of knowing the future.

By looking into this great book of charters, we find the names of al
the covenantees, to-wit, Adam, Noah and Abraham at the beginning of
their respective periods, or the dispensations known by their names. This
Is according to the genius of the ages in which they lived. All this, and
much more of importance, isfound in the book of Genesis.

Now, we remark again, that a careful examination of the oligarchies
and dynasties of the old world, and the principles and policies, developed
under them, and a careful comparison of them with similar mattersin our
own era, will show that we have originated no new principle, but only
developed those that lay at the foundation of former governments. We
have, in other words, only been progressing, by way of a better
understanding.

Thereisasocial system, in the nature and essence of things. We give
them names, according to the political notions that men have; and these
are the forms about which men contend. But the true fundamental and
elementary principles, lie beyond and above al these forms, and names
devised by men: They existed in God—he having society in himself. Man
too, as we have before remarked, hasin himself, duality and plurality—he
has body, soul and spirit. He is then corporate, and the beau-ideal of all
Cov-
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enants is found in man. Hence we find, that all the forms and machinery
of governments and empires, are based on what are called the natural or
physical order and condition of things.

The different dispensations are caled by the names of those, in whom
are found the conditions, embodying the radica and fundamenta
principles, upon which they are based. The laws of God with man, were
perfected in accordance with the conditions of life. These are caled
essentials. Just so in the social system. There must be a constitution
embodying organic principles, then laws fixing penalties for the violation
of these principles, or otherwise providing for their enforcement in the
details of government. In other words, we must have a constitution, and
under that, institutions, comprehending the political, moral, religious,
mercantile, etc.

It is important to know, what enters into the constitution of these
cardina circles. We died in consequence of violating the first charter. No
man could have died had the first charter not been broken. It hinged upon
one single principle. Nothing was to be done to secureit. All that wasin
the institution was negative. Yet man violated his charter and lost his
birthright. The law was positive. It could not have been a priori, and,
therefore, must have been positive.

The first man was created a social being. Out of the first, a second
was taken, and from these two—Adam and Eve—God made a third.
Hence, we have three persons in society. On these elementary matters, is
based all true science of man, intellectual, moral and political. We have
the sub-basis in these, and if we inquire into them as we should do, we
will understand the rights and duties of
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man, better than by rending a thousand volumes of what is called
law—civil, ecclesiastical, etc

In the Bible, we have a perfect ingtitution, in every
department—perfect in the first, second and third—adapted to man in the
various conditions of society. Perfectibility or progress, having become
the great subject of consideration, in regard to man, it was necessary to
raise him up out of the ruininto which he had fallen, and to enable him to
achieve a status among the princes of the universe, throughout the cycles
of an unending future.

The Noachic ingtitution was given after sixteen and a half centuries,
of the world's antediluvian experience. In it we have an engagement,
entered into, with the surviving head of the human family. In other words,
under certain conditions, it became expedient for God to say to man, that
he would not again deluge the earth with water, and that time should be
divided into seasons—Spring, Summer, Autumn, Winter. God gave man
these guarantees, in accordance with his infinite wisdom and goodness,
because if he had not done so, man could not again have gone to work,
with any assurance of reaping the fruits of his own toil, or with any
assurance or confidence of earthly happiness. But there was a sign of this
covenant—a sign both artistic and sublime—the beautiful rainbow. All
who are familiar with the first principles of physical science, understand
the principle and nature of the rainbow. A single drop of water will make
a small one, but with a shower of rain, we can have a splendid bow,
provided there be a dark background for the picture.

It is contended by some that there was no rainbow before the flood,
because there was no rain; and that animal and vegetable life were
sustained by copious dews, sufficient
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for the purpose; aso, that the first rain was the pouring out of the deluge
by which the human family was destroyed.

We are startled by the tremendous sound made by the discharge of
heavy cannon. The bursting forth of vast torrents of water, was a
phenomenon somewhat similar in this respect. There must have been a
terrific commotion of the earth and heavens, and the consequences are
supposed by some, to be seen in the depression of the poles, producing
the seasons of the year, by giving to the earth, an oblique relation of
situation to the sun *

The Noachic covenant was confirmed by the rainbow; and whileitis
contended by some that the rainbow could not have appeared before the
flood, for lack of the elements necessary to produce it, there is another
theory, which has much to commend it. The fact that the rainbow was
recognized expresdy, as some thing unusual, does not prove that it did not
exist before the flood, nor that God created it after the flood, for asign or
memorial of his promise never again to drown the earth with water. The
same istruein regard to the bread and wine used on re-

* These statements concerning the question of rain before the flood, and the
probable depression of the poles of the earth, at the time of the flood, are somewhat
speculative, and must be received with considerable caution. Mr Campbell does not.,
adopt these theories as true, but gives them as the views entertained by others. Many
views, of greater or less plausibility, have been presented on these subjects, but there
is no substantial scientific basis for any of them. They afford exercise for the minds
of the curious, but in the present state of Geological science, it isimpossible to tell
what is the truth in the matter. It is sufficient to know that there is nothing in the
Geological record that conflicts with the Mosaic account. M.



LECTURE X. 127

ligious occasions. All these things existed in nature before the flood, and
before the birth of Christ, respectively. Nothing new was necessarily
created, but old things were selected and set apart to signalize and
perpetuate the events to which they referred.

It is supposed by some that the earth was originally smooth and
|level—free from the towering mountains, deep valleys, dreadful gorges
and multitudinous scoria which make it like a wrecked ship, broken to
pieces by convulsions, during which it vomited forth flames and volumes
of lava, burying cities and plains, and covering the face of earth, with
apparent deformity. These effects are recognized under this theory as the
unmistakable evidences of God's indignation against sin, monumented in
the broken and disrupted surface of the once beautiful earth.*

* The theory presented here is more fanciful than solid; it is fanciful, because
unsustained by any inspired statement; it is not solid, because the whole weight of the
evidence shows that the internal heat of the earth has been an active cause of
mountain upheavals (and consequent depressions), at early periods of the earth's
history. The mountains of Scripture—Arrarat, Horeb and L ebanon—and the deep-
sunk valley of the Jordan, and sea of Sodom, are probably al of this class. Certainly,
at an elevation of four thousand feet above the sea, whole shoals of fish are found in
the rock—put there before the flood. Nor is it by any means certain that these
upheavas and depressions—yet going on—and volcanic eruptions and earthquakes,
areto be congdered punitive. They are rather conservative. Had it not been that every
square rod of the earth's rock crust has been thus broken up, it is doubtful whether we
should have had springs or constant streams; and certain it is that the stores of base
and precious metals, and the vast deposits of coal, which are the essential elements
of the world's civilization, would never have been rendered available to man. It should
be observed, however, that Mr. Campbell does not receive the theory objected to
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God said, "and it shall come to pass, when | bring a cloud over the earth,
that the bow shall be seen in the cloud, and | will remember my covenant,
which is between me and you and every living creature of al flesh, and
the waters shal no more become a flood to destroy all flesn." Thisisthe
first time we have the word covenant.* It isal important asit occursin
the sixteenth verse (Genesis ix). He says, "the bow shall be in the cloud"
as asign. We wish to say one word in regard to this. Some skeptics say
this is no sign at all—that the sun makes it, according to the original
ordinances of nature. Thisisal very true. A rock islying on the boundary
of survey. We do not make the rock, but find it there. Now, we agree that
the rock shall be the north east corner of our section of land. By doing so,
we make the rock a corner stone. It was arock before. We did not create
it; we ssimply appointed it to anew use. It isjust as reasonable to object
to the rock as a corner-stone, as it would be to reject the rainbow as a
sign of God's covenant with Noah. The sophistical arguments of skeptics
are easly annihilated, by an appeal to the facts of Holy Writ. We need not
create new things, but make use of old ones, for signs and boundaries. We
have, then, the bow in the cloud as the signum, the sign of the covenant
between God and Noah, and al flesh.

One remark further, gentlemen, in regard to this ever lasting
covenant. The word everlasting, is not always absolute, but sometimes
relative, in its signification. Only

God himsdlf is absolutely everlasting Creatures may become so. They
were not so in the beginning, and must,

astrue. Herefersto it amply for the purpose of giving the Class the benefit of al that
has been said on the subject. M.
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therefore, be made so by God. We have a system of universalism, based
upon texts in which the word everlasting occurs. This is presumption.*
God cdlsthe hills everlasting—the word being merely significant of their
permanency. Thereis afigurative and aliteral use of the word. Thereis
scarcely any word, that is not sometimes used figuratively. Tropes,
metaphors, aphorisms, etc., are very common in our language. This,
however, has arudimental and radica meaning. While time and earth last
this sign shall be.

In our efforts to understand what we call the systems of the different
dispensations of religion, we do not mean theories. We know we have
speculative systems, but we have no use for theories, in relation to these
matters, athough they may be necessary in some departments of
education. We must see all around matters of this sort. We may have
theories and important ones too, but we must have facts and philosophy,
and by collecting, collating and classifying these, we are enabled to draw
the necessary logical deductions. (Bell rings.)

*The Universalist is the most inconsistent of al men who make any religious
pretensions. The word "everlasting,” is al right when it limits the word life, but al
wrong when it limits the word death. When the Bible speaks of God, of heaven, of
endless happiness, etc., it must be construed as speaking literally; but when it talks
about the Devil, hell and endless torment, the language used must be always regarded
as figurative. That is, one side of the Bible means what it says, but the other is an
ingenious play upon words. Such trifling with the plainest laws of interpretation can
only demondtrate the utter ignorance of, or else afearful moral obliquity in, those who
engagein it. M.
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LECTURE XI.
GENESIS XXI.

GENTLEMEN: Before proceeding to the consideration of some things
suggested by this chapter, we wish to notice a few points, especially
important to be remembered, in the study of every science.

We havein every science what we call elements—first principles. It
is very desirable to proceed in all things upon principle; not upon
precedent, or a particular class of cases. There are great fundamental
principles, underlying the whole economy of heaven; and it is far more
important, to understand these fundamental principles, or constitutional
laws, though few in number, than to have a thousand facts in our minds
or avolume of details. If we master the fundamental principles, we shall
assuredly have the detalils.

As before remarked, we have three dispensations of religion, adapted
to the conditions of man—to-wit: the family, national and ecumenical or
universal; or the family, national or universal institutions. We are living
under the last of these. The world had had two beginnings— one with
Adam, and one with Noah. God gave Adam and Noah charters—charters
of great importance, involving duties of high obligation. The first charter
guaranteed to man, immortality, so long as he withheld his hand from the
fruit of a certain tree in the garden of Eden. The fruit of that tree, could
make an old man young, and it was just as easy for God to make an old
man young, as to make aweak man strong. Man might have lived for ten
thousand years, or for any period, in the gar-
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den of Eden, without growing old, in the sense we now use that phrase.
These ideas are of prime importance. They are facts—stern redlities, and
not theories.* We have in these facts—these redlities, great material for
thought. We must have materials before we can manufacture; and we
must store our minds with these facts, these redlities, before we can
reason, or draw our corollaries from them. We have already had in the
first twenty chapters of the book of Genesis, the elements of the whole
volume—the whole Bible; and in the light of important definitions, which
it is our duty to give you, the elementary matters to which we refer,
become of much greater consequence, than you would at first suppose.

The Adamic institution was adapted to man in a state of perfection.
It was brief and smple—merely designed to keep man, in his original
dependent position, in reference to God; thereby securing to him the
perfection of hisorigina nature.

There was no religion before the fall of man, either in Heaven or
Paradise. That would be a startling proposition in the pulpit, yet it is
irrefutably true. What is the meaning of the word religo, from which our
word religion isderived? Isit not to bind again? Could there be a second
binding, if there had not been an antecedent bond? There was no religion
in Paradise, while it was the home of Adam, for there was no bond
broken. Accordingly, religion began after the fall of man. In like manner,
there was no religion in heaven. There was superlative admi-

* There is a boldness of utterance in Mr. Campbell's style which sometimes has
the appearance.of speculation; but we do not think he can be fairly charged with going
beyond the facts in any case. Thisis specially true of him when treating Bible themes.
He held that theorizing then was a grievous sin. M.
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ration and adoration, but no religion. This brief discussion of the word
religion will save you many blunders and much unprofitable thought;
provided you understand how it radiates and ramifies throughout all the
statutes of morality and piety.

Now, while there was no religion in Paradise, and no necessity for it,
until there was a bond broken and rights forfeited, there was piety* What
Is the meaning of the word piety? It isno more nor less than gratitude. An
ungrateful being is a monster; hence Paul teaches us to hate ingratitude.
Ingratitude is religious sin, and sin is no more nor less than ingratitude.
Paul once said, let children learn to show piety, by gratitude to their
parents.

In consequence of sin, man is now in a preternatural state; not
supernatural. The grace of God enables him to rise to the supernatural
state. To this end Christianity is a scheme of reconciliation, and where
there is no alienation, there can be no reconciliation.

A few lessons of this kind, gentlemen, illuminate the darkened
recesses of the human understanding—set it afloat in a sea of light, and
enable it to throw off the

* Itis not always a safe rule of criticism to follow the primary signification of a
word. As language changes we attach different meanings to the same word. While
what Mr. C. says of Religion may be true, when we consider the derivation of the
word, it isthe business of the critic to inquire after its current use. We use the term
now in a sense large enough to comprehend the word piety. It is now used to
designate all acts of worship which grow out of respect for the authority of God.
Philologically speaking, it may be improper to give so broad a signification to the
term, but thisis another question. So far as the present inquiry is concerned the only
guestion to be decided is, what is intended to be represented by the word Religion,
and does the word represent that thing in its popular currency? M.
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fetters and manacles of forms and systems, and of a vicious terminology,
which are of no value, in the pulpit or elsewhere.

It is our duty to go down to the sub-basis of the whole remedial
system, and learn thence why man is as he is. After the Adamic
constitution came that of Noah. The first ended with a deluge of water.
The second will end adeluge of fire.

[We omitted to remark, in the proper connection, that whether there
was rain or arainbow before the flood, or not, there was just as much
water then as now—not one drop more, not one drop less. It isfound in
the bowels of the earth, in the atmosphere, in the seas, in the brooks,
wherever God, in hisinfinite wisdom and goodness, thought best to place
it, for the uses of man.]

But we are considering those things that underlie religious and moral
obligation. Every obligation grew out of the social compact, maternal and
paternal.

We are now living in the Abrahamic institution, through Christ, and
in the enjoyment of the blessings of the promise that in the seed of
Abraham should all the families of earth be blessed. We must study to
understand the three primary forms of society, before we can become
adeptsin humanity or divinity. We must contemplate God in man, manin
God, and God in the universe. The three great fathers of humanity, as we
sometimes cdl them, Adam, Noah and Abraham, had what are generally
called covenants, containing the conditions of life under the three
dispensations. All these governments were ingtituted by God, and adapted
to human society in its different stages.

The cheapest and best government on earth would be a monarchy, if
we had perfect men for kings. We can not
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have such now, aswe are dl imperfect, and for this very reason unwilling
to trust each other. We would rebel against the government of one great
earthly monarch. God's government is paternd, therefore, we can trust our
Father, more than we can trust each other. Hence the Petriarchal
government isthe best for the present state of the world, and it is only the
sins of men, and the rivalries and competitions of many men, that make
our government tolerable at all.

When we speak of the Abrahamic age we have three governmentsin
one. God made Abraham a promise, or covenant, concerning his
son—that his son should be supernaturally born, after he and his wife
were past the age when such an event was possible, in the order of nature.
He was one hundred, and his wife ninety years old, in round numbers. All
this was a type of future transactions. In accordance with the promise,
| saac was born, The aged Sarah doubted if she should be made a mother,
and from this doubt she laughed. This was the reason why her son was
called Isaac (Laughter.) The name Isaac is a perpetual monument of
Sarah's doubt, when God told her she should be the mother of millions yet
to come. Isaac is an everlasting monument of incredulity, upon what we
call natural principles. Isaac was supernaturally born, and therefore a
proper type of the great Messiah.

In the next generation of the seed of Abraham, we have the name
Jacob—a dishonorable, yet an appropriate name. His name was a scathing
rebuke of the sin which he had committed. He took advantage of his
brother Esau, and bought his birthright for a mess of pottage. It was a
great thing in that age of the world to be the first born, and for having
obtained the honors and emoluments due to primogeniture, by a fraud
upon his brother,
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he was called Jacob—that is a supplanter. To take away the odium of his
offense, he was brought to repentance, and became instant (urgent) in
prayer. He wrestled with God for a blessing, and so pathetic and
persstent were his appedls, that God gave him the blessing he desired, in
a manner so condescending and benevolent, as to be a perpetua
monument of his goodness. After wrestling with God until he obtained the
victory, his name was changed to Israel, which means a prince of
God—having power and dignity with God.

The patriarchal institution is very smple, yet it contains al the
elements of the family, national and universal forms of society. This
covenant given to Abraham, blessed him with every spiritua doctrine;
hence, it became, in its development, the greatest embodiment of piety
and faith, the world has ever seen.

Paul makes the covenants the basis of the institutions of
Christianity—conferring all things upon Christians— the world, life,
desath, things present, things to come— "All are yours," says the Apostle,
"and ye are Christ's and Christ is God's." The Christian religion is
universal— comprehending time present, past and eternity.

(Bell rings.)
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LECTURE XI1I.
GENESIS XX

GENTLEMEN: Before commencing to propound guestions upon our
past lectures, we will say a few words concerning the reading of this
morning.

We have the most perfect delineations of character in this book; and
in them we find more or less, of what are called the frailties of humanity.
The best men who have lived in the world, are presented here, with al
their imperfections. The imperfections of the men of the Bible, are spoken
of by the sacred historians, with the same impartiality, with which they
present thelr virtues. There are no apologies or extenuations made here,
for any imperfections. The historians present things, in the most
unequivoca and impartid manner; and thus tell the truth, the whole truth
and nothing but the truth. They do not discolor, or color too highly, a
single characteristic in the life of any man. In this respect the sacred
record may be considered akind of type of the future judgment. In divine
history, every thing isweighed in the eternal balances of truth and justice,
and all the duties incumbent on man, are propounded, with the utmost
candor, impartiality and authority.

In this chapter, there is an ambiguous expression, in regard to
Abraham and his wife, which involves considerable difficulty. The term
sister, has not aways been confined to those, to whom we now
appropriate that term. Cousins, were sometimes called sisters, in ancient
times. The word cousin, is not found al in Jewish writings, until the
Christian Epoch; hence, they had sistersin the
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first and second degree, etc. Again, a cousin was sometimes called sister
aswadll asthe person, necessarily and properly meaning that appellation.
Hence, Abraham said of Sarah his wife, "She is my sister."” Thereisin
this, gentlemen, a manifestation of frailty, in the character of Abraham.
The virtues of no man ought to extenuate his faults. Thereis no flattery,
no partiality, no exaggeration, in reference to character in this book.
Hence, sainted men, are made to stand out in bold relief, on the canvas—
just as they were.

Abraham was called the friend of God, because of hisfitness for the
appellation, and for the office it implied. God, therefore, entered into
covenants with him, having reference to himself, and future generations.
Neverthdess, the apology which Abraham makes for his conduct, is very
ambiguous. What he says is very humbly expressed, as a necessary
precaution to save his life, and is clearly the result of frailty and
weakness. He ought to have said boldly that hislife was in danger, for the
sake of his wife—in the true acceptation of the word.

[Here the Lecturer proceeded to examine the class in reference to the
meatter of former lectures, and some explanations being required in regard
to the work of creation, he occupies the remainder of the hour allotted to
the lecture, on that subject.—REP.]

Some have supposed that the day at that time, did not, as now, consist
of twenty-four hours—that it was afigurative expression, asillustrated in
the sentence—a thousand years is with the Lord as one day—which is
indeed a highly figurative expression, to show that there is no difference
in point of time, with God. The Jews did not reckon time by days of so
many hours each; and for this reason some have contended, that the
earth's strata furnish the only
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reliable accounts, of the age of the world. You will find a great many
skeptics in the world, who make a great deal of capital out of the
geologica structure of the earth; and being unable to harmonize this, with
the Mosaic account, they say it is out of the question to suppose, that al
these strata, have been created in six consecutive days, of twenty-four
hours each. But, as before remarked, we take the Mosaic account, against
the skepticism of geology. We are sorry to have to say, that some of the
best men, have perplexed themselves with these questions, and have in
some instances adopted conclusions, far more difficult to admit, than the
Mosaic history itself. We take the first book of the Bible—the book of
Genesis—asthe key to the mysteries of creation, geology to the contrary
notwithstanding.

Again | remark in reference to the passage, "And the Spirit of God
moved upon the face of the waters," that it is a remarkable fact in the
Hebrew, that the word which signifies wind, also denotes Spirit. We can
fed thewind and Spirit, without being able to see either, yet we have no
more doubt of their existence, than we have of the existence of soul and
body.

In the present age, we have artificial modes of expressing different
degrees of comparison, as the positive, comparative and superlative; but
in olden times when they wished to characterize any thing as being great,
they associated the word God with it. Hence we have handed down to us,
the expression Spirit of God—the hills and mountains of God, all of
which are found in the pentateuch, Whenever the word hill isused in this
connection, it is used as an adjective to express grandeur.

"And the earth was without form," "and the Spirit of God" (a mighty
wind) "moved upon the face of the waters."
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From these and other expressions of the Mosaic account, we hold the
geologica affirmations—that the earth is a volume of pages—that these
pages or strata, continue ad infinitum—that we can by these strata
compute the age of the earth, as we can that of atree by its successive
annual growths—we say, we hold these statements to be erroneous,
fallacious.*

* As Mr. Campbell frequently refers, in these Lectures, to a seeming conflict
between Geology and the Bible, and as these references might lead the reader to
erroneous conclusions concerning Mr. C's views upon the subject, we deem it proper
to say that Mr. Campbell received his education at a time when Geological science
was in its infancy--when its affirmations had to be taken with considerable caution.
This, doubtless, was one reason why he did not venture much upon it. But there was
another al-controlling reason which influenced him, and this will at once explainin
a satisfactory manner to adl unprgudiced minds, why he so summarily disposed of the
difficulties between the Geological and Mosaic records. He was speaking to a class
of young men, many of whom knew little or nothing about Geology, whose faith in
the Chrigtian religion might easily have been shaken by an attempt to harmonize the
Geologica and Mosaic accounts, when it must necessarily be done at the apparent
expense of the latter. To treat the whole subject of Geology so that all the students
could understand its teachings, in a course of popular lectures not intended specially
for such subjects, was ssimply impossible. Hence, it was better to dispose of all
questions of this kind by confining himself to the plain statements of the Bible.

That Mr. Campbell did hold many of the teachings of Geology in considerable
doubt, can not be denied. But in this he was not peculiar. Many of his distinguished
cotemporaries were as slow to adopt the testimony of the rocks, as he. And even
now, there is much divison, among great men, on this subject. Nor can we reasonably
expect any very considerable degree of unanimity until Geological science becomes
much more satisfactory than it now is. It is by no means certain that the present
affirmations of Geology can be re-hod on. True, there can be no doubt concerning
some things that it teaches, but when it calls upon us to abandon the most natural
inter-
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We learn that in the beginning God created the earth. A mighty
wind—" the Spirit of God"—moved upon the formless mass of matter.
How long ago that was we know not. It was no part of the six days. This
was the antecedent state. It was a state of darkness. God said, "L et there
belight, and there was light." He says the evening and the morning—why
not the morning and the evening?—were the first day. Thisis an important
matter to geologists. The reason is this, every thing was created in a
perfect state. The sun, moon and stars were as per-

pretations of the word of God, we may well hesitate before taking so important a
step.

Thisisal that Mr. Campbell did, and for this we ought to commend him, and
especially for the good sense he manifested in refusing to embark on the ocean of
speculation, while addressing a class of young men who were wholly unprepared for
it.

Thereis no necessary conflict between the Bible and Geology Truth isawaysin
harmony with truth. Hence, truth in the Bible isin perfect harmony with truth any
where dse. We may make a conflict between the Bible and Nature by misinterpreting
their laws, but in such a case the difficulty would not be in the Bible or Nature, but
in us. We take our imperfect conceptions of these great Books as an infallible
standard, and not being able to harmonize these conceptions, we conclude that there
is some thing wrong in the Books themselves. Thisis very fallacious reasoning, but
it isjust the kind that passes current among infidels. It is amazing how much self-
conceit some men have. They do not hesitate to pronounce condemnation on the
Bible, and to declare that it isfull of inconsstencies, when alittle reflection and alittle
humility would teach them that the whole trouble is on account of their own
imperfections. They judge of God's wisdom by their own ignorance; God's power by
their own weakness, and God's goodness by their own bin fulness. Using such a
standard, we do not wonder that they come to conclusions at variance with (he
teachings of the Word of God. They first decide what is right or (rue by their own
imperfect. Knowledge of things, and then, finding the Bible in conflict with their
conclu-
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fect when they began to sail in their respective orbits, as they are now.
They began by the imperative oracle, "L et them be," and they were. The
power was in the word. This mighty wind of God (the Spirit), which
moved upon the face of the waters, gives us a vague idea of a pre-
existence, which might have been for millions of years, for what we
know, and how apropos is the happy strain of the ancient bard just here:

"Ante mare et terras et, quod tegit omnia, coelum
Unus erat toto Naturae vultusin orbe,

Quem dixere Chaos, rudis indigestaque moles,

Nec quicguam, nisi pondus iners, congestaque eodem
Non bene junctarum discordia semina rerum.

sions, they reject it as unworthy their confidence and respect. Such is the manner of
infidels in their inquiries after truth.

But another fact in this connection isworthy of remark. When there is a seeming
conflict between the Bible and any Science, infidelity has aways taken the side of the
Science, and against the Bible. Why isthis? Isit because there is more evidence for
the truth of the Science than for the Bible? We think not. The reason grows out of the
facts aready stated concerning the method of investigation employed by the infidel.

Geology has furnished arich field for these objectors to the Mosaic record to
display their peculiar method of reasoning in. There is ample room here for the most
latitudinous views. Consequently, this science has been used as the most effective
means that infidelity could bring against the truth of the Bible. And it ought not to be
a matter of surprise to any one, if we find such men as Mr. Camp-hell warning the
rigng generations against the seductive influence of that reasoning which forces the
Bible to accept asinfdlibly true the imperfect deductions of Geology. And, when we
see such aman as Agassiz running after his scientific hobbies until they lead him into
an open conflict with the Bible, we should be slow to condemn Mr. Campbell for
sustaining the Bible againgt dl the deductions of human reason, drawn from improper
conceptions of scientific truth. M.
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Nullus adhuc mundo praebebat lumina Titan,
Nee nova crescendo reparabat cornua Phoebe,
Nec circumfuso pendebat in aere Tellus
Ponderibus librata suis; nec brachia longo
Margine terrarum porrexerat Amphitrite;
Quaque fuit tellus, illic et pontus et aer.

Sic erat instabilis tellus, innabilis unda,

Lucis egens aer: nulli suaforma manebat,
Obstabatque dliis aiud, quia corpore in uno
Frigida pugnabant calidis, humentia siccis,
Mollia cum duris, sine pondere habentia pondus."*

At the close of creation every thing existed in a state of absolute
perfection—all that enters into animal or vegetable life. Some creatures
were made for the air, some for the water, and some for both elements.

It is curious to observe the approximations of animal and vegetable
life. For example, the grape and pea-vines appear to reach forth their
hands, asif feding for support. No one at al familiar with horticulture can
fail to observe how promptly, at the proper season, the tendrils of these
and other kindred plants lay hold on whatever touches them; indicating a
sort of progress of instinct which approximates, in its highest
development, the reason of man himself. (Bell rings.)

*This quotation is from Ovid's Metamorphoses, Book 1, 5-20. The reader can
not fail to see a striking resemblance between this language and that used by Moses.
Ovid's whole description of the Creation so closely resembles the Mosaic account, in
many particulars, that it is difficult to believe he did not have a copy of the Book of
Genesis before him, or else some very truthful tradition of it. M.
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LECTURE XIllI.
GENESIS XXIII.

GENTLEMEN: We find in the development of the characters of this
book, that the patriarch Abraham stands at the head of the roll of the great
men of the Bible, and indeed, we may add, of human history. His name
was originaly Abram, and was subsequently changed to Abraham. His
wife's name was first Saral, afterward converted into Sarah. These are
singular facts in the history of any individual. We can now, by a special
act of the legidature, have aname changed—a very important exercise of
power, inasmuch as the condition of empires and the transmission of vast
estates are greatly affected by names.

In the Bible, the changing of the name Jacob to Israel, of Abram to
Abraham, and others in the same category, is aways intended to be
monumental of some important event. It is made a matter of record, as
commemorative of some signa interposition in the ordinary course of
events, for the purpose of advancing the wise and philanthropic purposes
of the great Ruler of heaven and earth. The change in Abram's name was
indicative of the fact that from being a father, and a great father, too, he
was to become the father of multitudes innumerable—not merely in what
Is called one direct line, for in Abraham were other nations beside the
Jewish people. He is a representative man, in one sense of that word, of
both Jew and Gentile. Especially was this the case in the day of
circumcision, when it so elevated its subjects that a peculiar constitution
was ascribed to them, and all others were treated by them as
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barbarians. Hence circumcision and uncircumcision became distinctive
appellations of the Jew and Gentile; and in the writings of the Apostle
Paul we read much of the circumcision and the uncircumcision.

We look upon these things as peculiar and important. They never
could have been instituted humanly, and independently, of supernatural
interposition. They afford monumental and internal evidences, which
combine with others. in the full establishment and perfect assurance of
faith.

The covenants of Adam, Noah and Abraham, are what we call
congtitutions. They are spoken of as sovereign. This word has been
greatly hackneyed and abused—until we have now a definition of a
definition. The word sovereign, meant originally, what we call an absolute
potentate—absol ute as the law. Hence originated, autocracy —the high-
handed government of antiquity, where the great head of the state, by the
inheritance of authority and property, became possessed of absolute
power.

Y ou will find, gentlemen, in reading ancient history these different
forms of power or government, revealing the foundations of the Russian
Autocracy. Autocrats are necessarily arbitrary rulers, whose decrees
whether right or wrong, are implicitly obeyed, by servile subjects.

The Church inits various organizations, has gone farther into some of
these principles of government, than others. Autocrats in church or state
rise by degrees, giving cause to reformations, revolutions, etc. Reforms
in civil governments, have been greatly promoted by what we cal
protestanism. From protest comes the word protest-ant, now pronounced
protestant. Any man who would stand up in old times, and protest against
the oppressions of government, civil or ecclesiastical, had a great deal of
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passion, or a great deal of principle. In process of time, however,
rebellious dissenters impressed upon the human mind the ideas of
Independence and of congtitutional liberty and these continued to work,
until monarchies became more or less limited—an occasional sacrifice of
prerogative becoming necessary to the salvation of the remainder and this
state of things has continued, until we have the British Monarchy, while
retaining its name, possessed of no more power, than the Executive
Magistracy of our own Republican Government.

We live now in the evening of the nineteenth century —standing upon
the giant shoulders of the great men of Pagandom and Romandom; and
with a government resting upon these Herculean columns, we occupy a
position, in art, science and literature, transcendently paramount to that
attained or enjoyed, by any people or nation, that has ever figured, in the
grand drama of political or religious history. Probably, in our zeal to get
asfar as possble, away from the domain of despotism, we have gone too
far, and got the other side of perpendicularity. If such be the case, we trust
that timeinitsrevolutions, will correct our mistakes peacefully, regulate
our actions, and circumscribe our moral and intellectual wanderings.

The failure to understand the primary principles of government, in
thelr relation to the congtitution of man, has led many persons having an
ideal sense of liberty into skepticism, and deprived them of the pleasure
and happiness, consequent upon a due appreciation of the basis of society,
asrevealed in the Old Testament Scriptures.

Such mistakes have caused tremendous commotions in nations, before
they would rectify their errors.

Revolutionsin various forms of government have grown out of afew
abstract ideas, and when we trace these back
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to their origin, we often find that the violation of a single divine law, in
the heart of one man, has involved whole continents in bloody wars and
made the earth an aceldama.

It is very important then, young gentlemen, that every man should
understand the systems of government, from which all forms of society
radiate. To understand these systems gives us the most perfect liberty of
thought, which is one of the essential privileges to be secured by human
government.

Freedom of thought, and freedom of action, within the prescribed area
of rationa and responsible beings, are the zenith of all the aspirations of
the human heart.

When we look into the analytical system of any government, worthy
of the name, we discover three radical ideas permeating the whole
structure, viz: The legidative, judicia and executive. The legidative
department of government is the source and fountain of law, the judicial
interprets and gives application to law, and the executive enforces law.
These ideas are not to be considered as absolute, but are suggested by the
necessities of human nature, for the control of human action, the restraint
of passion, and the subjection of man to the requirements of religion, in
his intercourse with society—the religious element entering largely into
all ideas of stable and rational government.

It would be well for mankind if lawgivers would more frequently
consult the divine wisdom, judges oftener emulate divine justice, and
rulers remember mercy, while preserving the dignity of government and
exacting the penalties due to the violated rights of individuals or
communities.
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Beyond these main ideas of government—Ilegidative, judicia and
executive—we presume to think, there is no improvement possible. The
only necessities of government are a proper application and execution of
these fundamentd principles. Revolutions and civil commotions originate
from the neglect of the proper observance of these prime elements of
government, beginning with individuals, and finally pervading whole
communities.

Alexander Pope, justly famous for his beautiful writings, speaking of
human governments, says.

"That which is best administered is best."”

But thisis a mistake. We presume, the beauty of the expression has
doubtless led some persons to adopt its philosophy, and to conduct
themselves improperly, in reference to the duties and obligations which
grow out of the relation of the ruler and the subject, when properly
regulated by law.

In conclusion, young gentlemen, | would remark that it has been
frequently observed that whenever and wherever the Bible has been read,
whether in synagogues or public assemblages of the people, and read, too,
without authorized or unauthorized interpretation, it has done more to
civilize and humanize society than al the lectures ever delivered, or what
Is called moral science, as taught by the Greeks and Romans.

This result is doubtless due to the unquestionable authority of the
Bible. Our nature never was, never will be, nor can it be in the reason and
nature of things, successfully ruled, otherwise than in accordance with the
idea of one supreme or absolute head.

This principle may exist under a variety of forms or



148 LECTURE XIV.

names, and every federal compact, void of thisimportant element, isno
government, in the true sense of the word, and must fail to benefit a
people or regulate their affairs successfully. (Bell rings.)

LECTURE XIV.

GENESIS XXII.

GENTLEMEN: It is not only my particular province to make remarks
upon the orthoepy of this book, as embodied in the English language, but
we frequently do s, for the benefit of certain young gentlemen who never
study the orthoepy of our language, unless they are constrained to do so.

Gentlemen, we say emphatically to you all, that if you wish to bring
yourselves honorably before your fellow-men, study and appreciate that
greatest of al passportsto public favor and usefulness, elocution. | do not
mean the highly artistic character of elocution, but the true art of reading
and speaking correctly. To memorize a fine speech, and then to
pronounce with proper emphasis and cadence, every period of it, isvery
good practice. But, after all thisis done, unless we study and apply the
principles of eocution in al our reading and speaking, our efforts at
oratory will lack the genius, the imagination and the marvel ous unfolding
of the inner life, which characterizes and renders extemporaneous
speaking so acceptable and influential with the people.*

* No man was better quaified to give instruction on the subject of
extemporaneous speaking than Mr. Campbell. He himself was
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It will not do to read such a passage of Scripture as that before us this
morning (or indeed any other), with a dead, cold, monotony. Such reading
Is absolutely intolerable, and utterly fails to impress the auditor with the
true meaning thereof, and obscures, rather than develops, the picture
drawn by the Spirit's pencil, in which is portrayed the grandest scene of
the noble life of the grandest man in universal history.

It is atrite but true saying, that every thing worth doing, is worth
doing well; and we again commend to you all, if you desire to figure
successfully before the public, to study the art and mystery of reading
well, and speaking well. The certificate for fine reading in a European
college, is equivalent to the degree of A. M.

We will now ook into the lesson of this morning. The word "tempt"
requires some attention. To make God himself the tempter, would be a
curious proceeding, when the Devil alone is the real tempter of mankind.
Temptation came through the Devil. This is a faulty trandation of the
original word. It should read, God did try Abraham. And what was the
point of trial? It certainly was not atrial which had no significance. The
sequel will tdl us. God said to Abraham, "Take now thy son—thine only
son—" was ever a sentence, more replete with anguish, through the
channel of love? It was a splendid climax! First, "Take now thy son—"
then, "thine only son—," "him whom thou lovest." What atrial was this!
He was commanded to take a son—an only son—the son of his old
age—the son of promise—theidol of adoting father's heart, and offer him
for aburnt offering. Of al

aliving example of the highest type of this kind of speaking. In all the elements that
constitute the true orator, he was not excelled by any man of his age. M.
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offerings this was the most terrific. It was not a cold offering—but an
offering to be singed—scorched—consumed by fire. We have already
seen the signal manifestation of God's presence and favor, at the first
burnt offering, asillustrated at the sacrifices offered by Cain and Abel.
That of the first remained unharmed, while that of the latter, was
consumed to ashes, by fire from heaven—the symbol of the divine
acceptance. Fire was the hand of God, in receiving the sacrifices of the
Jews.

Theword "tempt" | presume you al understand now, to mean try, The
great point of trial in this case was not Abraham's honor, or his public
philanthropy, or other virtue which commands the applause of men. It was
a trial of Abraham's faith. Every thing was specific. "Take now thy
son—thine only son, Isaac, whom thou lovest, and get thee into the land
of Moriah, and offer him there for a burnt offering, upon one of the
mountains, which | will tell thee of." How many distinct elements, this
oracle contains! Yet, Abraham carries out the divine command, to the
very letter. He utters not a single complaint, remonstrance, nor
argument—asks no questions why this or that isasit is, but submissive
indl things, the divine requisition is met in every particular—completely
fulfilled.

He rose up early in the morning, took two of his young men (some of
his servants | presume), to carry the wood to the hill top, where the fire
was to be made. Observe the time and place, both of which have a
peculiar significance. It was upon a mount akind of elevated table land,
where the offering was to be presented, and the third day is appointed as
the time; not the first, nor the second, but the third day. Upon the third
day, Abraham lifted up his eyes, and saw the prescribed place. Just here,
gentlemen,
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you will see there is a provision made for contingencies, which though
readily suggested, is often passed over without attention. He said to his
young men, "Abide ye here with the ass, and | and the lad will go yonder
and worship, and come again to you.

It seems that for some reason, Abraham did not wish any spectators
of the scene, asif to make it still more solemn, and possibly for fear of
interference. Observe too, there is no one now to carry the wood but his
son, Isaac. It was a strange spectacle—the offering, carrying the wood
that was to consume himself. Do you recollect any thing in the New
Testament, that istypified in this solemn transaction? It is a picture of our
Saviour carrying the cross upon which he was to be crucified, up the hill
of Calvary. Isaac had to carry the wood to the summit of the hill, for all
great events in olden times, connected with the divine government,
occurred on hills or mounts, when possible. It was ssimply what we call a
hill—an eevated portion of land. History has in some instances, confused
the minds of men, by the use of the words mount and mountain, applying
them indiscriminately, to towering mountains and hills, or comparatively
slight elevations. Mounts Sinai and Calvary, were ssmply hills—elevated
portions of land, which did not rise to the dignity, of our conception of
mountains, at all.

Gentlemen, there is another coincidence here, connected with the
third day, on which the offering was consummated. The very remarkable
resurrection of the Messiah was on the third day, after his crucifixion;
which is symbolized in this case.

After lifting up his eyes, and seeing the place afar off ho gives orders
to his young men, and takes | saac to the place appointed. He does not tell
him what part heisto
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act in the solemn scene, for Isaac said, "Behold the fire and wood, but
whereisthe lamb for aburnt offering?' This shows that |saac was entirely
ignorant of the fact, that he himsdlf was to be the lamb. Abraham replied,
"My son! God will provide himsdlf alamb for aburnt offering." He spoke
just as hefelt. He did not redlize, that thiswasto be atrial of hisfaith. It
was to him a solemn reality. He proceeds to lay his son, passively upon
the dtar. It iswell to observe, that thereisno violation of an oracle or law
in this case. It might be supposed that as |saac was young—in the flush
and vigor of early manhood— prompted by the instinct of self-
preservation, he would have struggled to prevent the sacrifice. But so far
from it, his conduct and Abraham's too, conspire to present a beautiful
figure of afree-will offering. Isaac gave himself up to his father, just as
Messiah gave himself up to his accusers. Abraham lays his only—his
beloved son, upon the atar—even takes the knife into his hand and raises
it to strike the fatal blow, when the exclamation, Abraham!
Abraham!—twice repeated, suspends the stroke. The double cry attests
the depth of feeling from which it originated. A moment more and it had
been too late. The knifein his hand—his hand israised, his son lies bound
upon the dtar, when the cry—Abraham! Abraham! falls upon his ear, and
may we not say upon his heart too—as the sweetest eloquence. It was an
angel's voice, calling to him from heaven.

Now, what was done to consummate the matter? for, surely thisis not
to be amere mockery. There must be an offering—a substitute. It would
not accord with the divine character, to bring Abraham away from home,
through al this preparation, as a mere experiment. Accordingly there was
aram caught in athicket, and Abra-
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ham seeing, took it and offered it as a substitute for his son.

In honor and memory, of this capital combination of sin offering and
divine interposition, the place of offering was culled by Abraham,
Jehovah Jirah. Thereis another fact presented in this transaction, worthy
of attention; because it shows the divine estimate of a voluntary
submission to hiswill. We learn here, that the angel of the Lord called to
Abraham a"second time," and proceeds to announce the divine purpose,
in that magnificent oracle, which culminates in the assurance that in his
seed "shall al the nations of the earth be blessed, and why? "Because
thou hast obeyed my voice."

Now, what is there in this whole matter, of such deep interest to the
whole human race? We are all interested, gentlemen, for according to the
promise, all the families of earth, are blessed in the seed of Abraham.

By the instrumentality of the first Adam, came sin into the world, and
by the second Adam (Christ) virtue came into the world.

There is such athing as vicarious suffering, making one suffer in place
of another. Thus the Lord provided a sacrifice in this case, acceptable to
himself and a the same time, nothing had to be compromised. Now there
are certain divines—philosophers—who suppose al this was a mere
formality, indicating what might be supposed to be more appropriate. But
itisnot so. It was absolutely essential to the safety of the universe, that
sin should be punished, by nothing short of death—hence the proverb in
Israel, "The wages of sin is death.”

Old men and young men, are prone in these latter days, to speak
dogmatically and affirmatively, of what is called the propriety of the
Scriptures. The pulpit and the press,



154 LECTURE XIV.

have lost much of their original influence and respect, by attempting to
bring every thing, no matter how solemn or mysterious, down to the
comprehension of every body.* This has been carried to such an excess,
that skeptics and infidels have been strengthened in their opinions, by
interpreting and applying, as types and shadows—the sternest realities
and facts. There are, gentlemen, what we call essential matters, entering
into the constituency of the grand idea of sacrifice, so as to make it
acceptable, and in harmony with the wants of society.

The unbounded philanthropy, the unequaled generosity of the great
Author of the universg, is clearly shown in his promise to Abraham, when
he said, "In blessing | will bless thee, and in multiplying | will multiply
thy seed as the stars of the heaven, and as the sand which is upon the sea
shore; and thy seed shall possess the gate of hisenemies." In other words,
the Lord promised to make his posterity innumerable.

The history, and epochs of the history, of the Jewish people, was
greatly characterized by miracles. | have never been approached by the
skeptic and free-thinker, upon the subject of the promises of Christianity,
that he has not been confounded by that argument. They will readily admit
that a miracle is beyond the power of human beings, unaided by the
Omnipotent, but they are at aloss what to say or do, when asked to prove
that the oracles and prophecies of the Bible are unworthy of the
Omniscient One, or of the respect and confidence of man, by

* There are some things in Christianity far above the comprehension of mortals.
And we only make oursdves ridiculous and detract from the character of the religion
we profess, when we attempt to explain them. This, however, is true only of the
philosophy "* Christianity, not of its duties. M.
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using all the political and philosophical wisdom and knowledge of the
nineteenth century, in order to predict the condition of any state or nation
one hundred, fifty, or even ten years hence. They may study the
multitudinous phases, changes and revolutions of all past ages, acquire all
knowledge of the present and of the future, within their reach, and they
are wholly unable to predict, with any accuracy, the condition or fate of
their own or of any other nation, fifty, or even five, yearsin the future,

How pitiably does such blindness, such weakness, compare with the
divine wisdom and power displayed in the miraculous prophecies of the
Old Testament, many of which have come to pass, in the exact fulfillment
of even thelr minute details, as given in Holy Writ. (Bell rings.)

LECTURE XV.

GENESIS XXVII.

[ The Class read the 27th Chapter of Genes's, but instead of remarking
upon it, as usual, Mr. Campbell proceeded to read and answer certain
guestions handed in by members of the Class, and closed the lecture with
some genera observations upon the book of Genesis—REP.]

Mr. Campbell reads the first question: "Why did not God before
repent that he had created man, since he foreknew that he would be
wicked?' Heremarked: Thisisavery proper question, and one which has
often been Propounded, by the wisest men. It is presented in various
forms, and always based on Genesis vi, 7. From another
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source we have the following: "Why did God create man at al, when he
must have foreknown that he would repent of his action?’

All the difficulty, gentlemen, grows out of the word repent. The
guestion proposed has been presented time and again, by our most learned
theologians, and admits of but one solution.

We have figures in rhetoric of the effect for the cause, and the cause
for the effect. It isametonymic figure. A figurative expression is never to
be subjected to aliteral interpretation. Now that God could repent at all,
in the ordinary acceptation of the term, is out of the question altogether,
if for no other reason, because He could not do wrong. Hence we reject
entirely the literal import of the word. The expression is afigurative one.
This is the very language of poetry, occurring, too, in the best style of
history.

Thereisalaw of literature prohibiting the excessve use of tropes. We
say of acomposition, itistoo tropical. Thereisavast deal of that kind of
writing in the Bible— | mean figurative writing; and this expression, "it
repented the Lord that he had made man on the earth," may be called a
figurative exaggeration. In our daily parlance, we frequently observe the
literal and figurative use of the same word. We use words in their true
import, as far as we can, and it is a law, that when matters of fact are
presented we should, as far as possible, use words in their common
acceptation. It is also a fixed principle, in the interpretation of laws,
historical statements, etc., that words must, betaken in their established
signification. But in poetry and prophecy we have what we call rhetorical
license.

We sometimes hear persons who never heard aline of
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poetry, or studied arule of rhetoric, speaking the most admirable rhetoric,
afact which results from what we call a paucity of words. They haveto
take an image of things--paint a word picture—because they have not
language in which to express their conceptions of them literally.

The whole subject of metaphorical presentation is without fixed laws,
growing out of previoudy established rhetorica rules. Rhetoric originated
and grew up from the necessities of language. It does not initiate, but only
interprets what has already obtained currency.

Now, the word repent, when used in respect to God, only shows an
appearance to man. God was only about to undo what was done contrary
to hiswill. He was about to change his course of procedure, because of
incidents transpiring in the history of man. The metaphorical use of the
word here may be interpreted by facts, as they transpired subsequently.
He had determined to punish, or rather to drown, the world. Now, thisis
another figurative expression. The earth was not literaly destroyed,
although such was the language used in another place. He only changed
his course of procedure, and visited the iniquity of man upon himself, for
what he had done before the change. God's repentance, then, as the word
Is used here, was only in appearance, and not in fact. A man may
commence to build a house of a certain material, and when he has
progressed to some extent, he sees that he could have done better,
changes his plan, and begins again. Now, thisis repentance in the sense
of theword asused in Genesis vi, 7. God, doubtless, created the earth in
al the imagery of beauty, but changes his plan, by a decree that produces
the effect proposed, and at his behest the heavens pour out torrents of
rain, and the
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earth vomitsforth aflood of waters, and all is changed— all is repented.
God will punish insults to his authority and majesty, now and heregfter.

Theideathat God could be sorry and repent, as men repent for having
done wrong, is ssimply preposterous. It could not be. It is, therefore, a
figurative express on—an appearance for aredlity, and we desire that you
should so remember.

"Meronymy does new names impose,
And things by things, a new relation shows."

We have, gentlemen, in the book of Genesis, a very long period of
history. It contains twenty-three hundred and sixty-nine years of the
world's history. It is the most eminently historical of al the hooks of
Moses. Exodus gives us an account of the departure of the children of
Israel from Egypt; but the three books of Leviticus, Numbers and
Deuteronomy are merely didactical, and explanatory of the institutions
which God had established. In the Pentateuch we have al the history
extant of the first twenty-five hundred years of the earth's existence. Four
hundred years only intervened between the prophetic age and the coming
of Messiah. This book gives al that pertains to the Jewish religion, and,
as before remarked, it was necessary that there should be three distinct
forms of religion, so far as outward profession was concerned— to-wit:
the personal, the family, and the national.

The clams of religion, gentlemen, are paramount to al others,
Inasmuch as they are divine. The obligations of religion are continuous
through life, as they are designed to bind man to God. The duties of
religion apart from the authority which demands their performance, are
prompted by gratitude, for favors multiplied beyond our powers of
comprehension.
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All the ingtitutions of the Bible, as we have aready said, come under
two classifications—the positive and the moral. We have aready
illustrated the positive, by reference to the ordinances of time—the week
being a subdivision, which depends upon the absolute will of Deity, while
the day, month and year, are the result of the laws of nature. The week is,
therefore, a positive institution. There have been much learned comment
and profound reasoning on this topic, but after al is said, we are bound
to conclude, that it depends for its origin upon the absolute will of God.

We remark further that al the principles of religion are natural, i. e.
belong to nature. When we are in distress or trouble, we pray or beg for
relief—hence, prayer is not a positive institution. Children pray to their
parents, before they know the meaning of the word pray. They are prone
to ask favors. They do so from the promptings of nature. Prayer depends
upon faith, as faith does upon evidence. It confesses dependence, while
it asks succor. If a man be starving, or is otherwise in danger of
dissolution, he becomes terrified, and often calls upon others to assist him
in his prayers. So we see that prayer is natural—confined to no age nor
country. [Bell rings.]

[January 12, 1860—This morning President Campbell, instead of the
usual lecture, spoke to the class, upon the importance of order and
punctuality; and closed by commenting on the prevalent deficiencies, in
reading and speaking, "both in our ingtitutions of learning and in the
public spheres of life" We give only afew verbatim extracts, the address
being amost exclusively designed, for the correction and reproof of the
class—REP.]

Order isheaven'sfirst law.' It is essentia to the
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happiness and prosperity of the human family, in every department of life.
Every where in the universe we see a consummate embodiment of this
principle. It is al order. Hence, it is said very properly by some
philosophers, to be the first lesson impressed upon the human mind by an
intelligent investigation of the principles of heaven and earth. The great
purpose of education, is to draw out—to develop the human
understanding—to give it vigor and strength, with which to grapple the
mysteries of science, and the tongue and the pen are the grand
instrumentalities, by which the principles of education are disseminated
among men.

"Owing to defective education, or bad models, or both, we have in the
modern pulpit, a reading tone, a praying tone, and a preaching tone.

"Strange Gods constituted a peculiar characteristic of the Greeks.
They were strange to the Jews, who had been taught to worship the true
God. The phrase "Strange Gods," means Alien Gods. They were the
invention of men—idolatry in the bud. As the phrase was used by the
Gentiles so it is used now. It did not belong to the Jews; they borrowed
it from the Greeks." [Bell rings.]
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LECTURE XVI.
GENESIS XXXVII.

GENTLEMEN—Thereis not, in the limits of literature, a move touching
biography, than that of Joseph. In it, we have the most splendid
portraiture, of a young man of probity and honor—maintaining his
integrity, under the most trying circumstances, and his faithfulness to God,
under persecutions, the most cruel and persistent. We do not propose to
enter into the particulars of his life in this morning's Lecture, but shall
direct your attention to a principle, which underlies all our learning, and
isthe acting element of our nature. We cal it the power of acting element
of our nature. We call it the power of belief—usually denominated faith.
It is made to apply to agreat many things, that are not properly within its
horizon. It is a pre-eminent element in the nature of man. It isa positive
entity in his mental congtitution; and properly understood, will be found
to be most essential, to hisimprovement.

We haveto learn thefirst, and all the letters of the alphabet, by faith.
We must know that certain letters or signs, are adopted by common

consent, to represent the sounds of the human voice—hence we learn the
A B C by faith.

We wish to give you, rudimental principles, that are the basis of pure
facts in the human constitution, as recognized in human history.

We remark further that faith is an element, as essential to man, as
reason; and | can not discover, why any man should give a higher place
to reason, than to faith, in the gradation of the powers of the human
understanding.
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Reason has of course to do with the perception and attitude of
things—with the comparison of one thing with another, locating and
marking the difference—then drawing corollaries and conclusions: And
we have terms for the various processes of reason, distinguishing its
offices, from those of other powers of the mind.

We have the proofs of bipeds, quadrupeds, and multipeds, in what we
call the analogies of living and moving creatures.

Words aone, enable us to distinguish between the different powers
of men. Yet we must ook into the generic idea, before we can clearly
discriminate and appreciate successfully the gifts and powers bestowed
upon us. Now, we classify things in this way, and in classification we
compare them separate, and finally dispose of what are caled the
discordant elements of nature.

But we look now particularly into the idea of faith, which of course,
always presupposes testimony or evidence. We can not have faith,
without testimony; they are relative terms and this constitutes one of the
important facts, to be remembered in the study of the sacred volume. We
must have the testis (witness) the testimony and the testament—all from
the same radix.

Now, whether testimony be credible or not, is a matter for
investigation; and here reason begins to work. Whether testimony is
veritable or not, whether it is good, bad or indifferent, isto be . decided
by certain attributes. There is no telling the degrees, existing between the
barest possibility, and the barest probability; and with these there is a
plausible probability, that arises in the process of reasoning. We do not
propose to designate the degrees of credibility, which may carry usto a
moral certainty. Faith, however, is pure belief; and is certainly the most



LECTURE XVI. 163

important clement, in the intellectual constitution of man; for by it aone,
does any man convert the experiences of other men, to his uses.

As aready observed, there is a continuous exercise of faith, in the
study of literature. For illustration: We have what we call a dictionary—a
book of evidence. Evidence of what? Why, of the guaranteed meaning of
words! Every one who looks for a word, in any lexicon—whether
English, Latin or Greek—and thus ascertains its meaning, isto that extent
walking by faith, in his efforts to understand the significance of written or
spoken language.

In deciding upon the origin and derivation of a particular word, a
hundred questions may arise, which reason must decide; and that decision
may involve the amount of faith, due to the evidence. No one can
graduate the shades of faith, but we al know it grows, until from absolute
incredulity, thereis not an inkling of doubt. We have general terms which
express the character of faith, as weak faith, strong faith, and it reaches
by degrees, under the influence of accumulated testimony, the full
assurance of faith—in the truth of a proposition—when we entertain no
more doubt of it, than we have of our own existence. Indeed, we often
entertain as thorough a conviction of the truth of a proposition, based
upon moral evidence, as of the result of a mathematical demonstration.*
But mathematicsisin a different category atogether.

* The kind of faith is dways determined by the thing believed— every thing shall
produce after its kind—while the degree of faith depends largely upon the amount and
character of the evidence. A bdief in Geology is geologica faith; a belief in
Astronomy is astronomical faith, and a belief in the Gospel is evangelical or gospel
faith. The strength of the faith will be affected by the testimony on which it rests.

M.
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We consider any result ascertained by testimony, as more or less
certain, according to the amount and kind of proof; but results ascertained
by mathematical processes} as absolutely true. But upon what is the
science of reasoning by mathematics, based, if not upon certain
conventiona terms—accredited by faith. Mathematics defines the terms,
and faith gives them significancy. An angle is an angle, whether it be an
acute, obtuse, or right angle, and thus are principles fixed, in what we call
the sub-basis of mathematical certainty. Nevertheless, we may say with
truth, that we have as much assurance of certainty, in regard to matters of
fact, through faith as we have through mathematics proper. It isonly a
different kind of assurance. The one is from evidence, the other from
argument.

We by no means concede wisdom to those skeptics, in and out of the
Church, who say that faith is a bad foundation, on which to rest the
eternal destiny of man. They say we require assurance in all other matters,
and why not haveit here. Thisisignoratio elenchi—a mistaken position,
for we observe that matters of fact, ascertained by competent testimony,
or otherwise, are as much a certainty to us, whether we wish to have them
so, or not. If aman istold that his only son, in whom al his hopes are
centered, has been suddenly killed, it is certainly a heart-rending fact. It
Is not the belief, however, that makes it so, but the thing believed, and so
on to the end of the category. Hence, we say all the power of any kind of
faith is in the character of the thing believed. We hear of a great many
occurrences, in which we have entire confidence, which fail to produce
any effect upon us, because of the character of the occurrences
themselves.

It is very important, young gentlemen, to make these
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distinctions early in our historical and biographical readies. God has
kindly given the power of belief to man, to enable him to profit by the
experiences of others. Without it, every man's knowledge would be
limited by his own experience. The reading of the lives of eminent men,
of their fortunes and misfortunes, contributes largely to our fund of
knowledge. In olden times, so important was it deemed, to have historical
knowledge, that when AEsop wrote his world-renowned fables, they were
assumed to be true. Now, if not strictly true, they contained moral
conclusions, which were valuable. Facts are immutable, and though we
may not readily perceive their reations, by close analysis and comparison,
we may arrive at conclusions which are valuable. Thisis not only truein
the science of numbers or quantities, but in the science of human affairs.

If welook about us, we shall find that we are walking by faith, in all
the spheres of human thought and action. Hence, it was al-wise and all-
good, in our Heavenly Father, to make this, the great fundamenta
principle of both religion and morality.

In the eleventh chapter of Hebrews, the Apostle Paul, happily defines
faith in this wise: "Now, faith is the substance of things hoped for, the
evidence of things not seen." This properly developed, is a handsome
definition. It is very rare that the inspired writers define terms, but we
presume the importance of this, accounts for this departure from the
general usage.

This is an exceedingly important and deeply interesting theme,
Inasmuch as our civilization and salvation depend equally upon faith—the
first in the testimony of men, and the last in the testimony of God. By faith
we learn to read—by faith we learn the definitions of the terms of
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science, by faith we look far into the shady past and future of the
experiences of humanity,* [Bell rings]

LECTURE XVII.
GENESIS XXXIX.

GENTLEMEN—T here is no study more popular, or more interesting to
the great mass of mankind, than what we call biography. | presume there
IS a more generd cultivation of the taste for biography in the literary
world than for any other description of literature, owing to the curiosity
of human nature to know the fortunes, good or bad, of those who have
obtained conspicuity in the drama of human affairs.

We desire to say in passing, that we do not approve of the word
"fortunes." We arc sorry it has been canonized by the public. Thereis
realy no such thing in the universe, as what we call fortune, in the sense
here referred to. Its derivation is from fors—a Latin word, indicative of
chance, merely. We know too, it has been canonized by still another
authority, and made to refer to the laws or providences of God. The word,
among the educated classes, merdly refersto a series of developments, or

* In this rationdlistic age, it is very important to make broad and clear the
distinction between Faith and Reason. Mr. Campbell has given much attention to this
meatter in these Lectures. And it will be seen, that he properly appreciates the power
of Faith, as an element of success, in all the affairs of life. M.
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events, the causes of which are inscrutable to the human understanding;
and for this reason, are spoken of as coming under the head of chance or
accident.

The ancients because they could not see the concatenation of events,
superstitioudy referred them to fortune or chance. The word, no matter
how, has become popularized, and we have in common parlance the
phrase, "fortunes’ or chances of human life. If such language were proper,
we should be compelled to admit, that human life is alottery, and such
being the case, that a man embarks blindly upon the ocean of life, the
sport of every wind and wave, without any stimulus to exertion, in the
pursuit of honorable ends, his destiny in life being the result of chance.
But thisis wholly inadmissible, and we consider it area misfortune, for
aman to believe in any thing called misfortune.

Thereisastrong saying of the prophet, which may well be cited here:
"Is there evil in the city and the Lord has not done it?' What does this
mean? |s God the author of evil? Observe, if you please, that there are
two kinds of evil in the world—moral and physical. Of course, the | atter
is here referred to. There are misfortunes, so called, which pain and
agonize the human system. They may be called physical evils, not moral.

There are gpparent contingencies to us, because we can not trace the
concatenation—the sequence of events. Thereisavisible and an invisible
hand of God. Such is the order and regularity of the divine economy, that
we can foretell an eclipse of the sun or moon, measure the paths of the
planets, the times of their appearance and disappearance in the visible
heavens, and if properly educated in Astronomy, we can tell to a second
when these changes will occur. Now, this exactitude of calculation
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has true science for its basis; and without observation and calculation all
seems hap hazard. Now, chance, strictly speaking, represents only what
we can not explain. We know there can be no effect, moral or physical,
without adequate cause, and it is important to remember that the
government of theworld is in the hands of the All-Wise and Omnipotent
Ruler, the Creator, the Preserver, the Friend of man.

It is scarcely necessary to observe that we do not approve of chance
and lottery games of any kind whatsoever. They are, for the most part,
dishonorable tricks, that abstract small or large sums of money from the
pocket of one man, to be transferred to the pocket of another, without a
due equivalent. We hold that there is hap-hazard, and much sin, in al
kinds of gambling; and that it ought to be wholly repudiated by every man
who wishes to maintain the high and competent bearing of a gentleman,
and a useful and honorable member of society.

These remarks, on "fortune and misfortune," bring us naturally to the
consderation of the good and bad fortunes of Joseph. They have been the
subject of much comment. It has been said that the selection of
instruments for the accomplishment of the great purposes of Deity, in
ancient times, took place asin lotteries, by the hand of God. In order to
have a unity of reliance, it was important that al remarkable events should
be referred to the hand of God; as in the election of a successor to Judas,
and in order to mark the chosen one as approved of heaven, they cast lots,
in order to ascertain which God approved. Matthias was chosen, for
reasons best known to the Infinite Mind. Thus the lot became the general
resort on occasions of difficulty.



LECTURE XVII. 169

The history of Joseph is most interesting. There is one point in his
history which is of great importance. He was persecuted for his virtues.
If he had done any thing amissto father or mother, brother or sister, there
might have been something to justify or excuse an attack on his character;
but al concur in acquitting him of any thing of the kind. He was a young
man of fine appearance, and was, in al respects, body, soul and spirit, as
perfect ayoung man as any of his cotemporaries at least. He was sel ected
by Divine Providence for a great work, and it was highly important that
he should be educated. It is a delicate matter, however, to assume, even
In these times, the truth of the proposition that men ought to be educated
for certain spheres of action in human society. The words predestination,
election, and others of kindred signification, have become so fall of
controversy that they require due consideration, although, in the sense of
modern religious philosophers, they do not once occur in Holy Writ. Yet
we do not suppose for a moment that God created this vast universe of
matter and animation, and dismissed it at once to the government of
chance, or left it even to the regulations of physical laws. If such were the
case there would be no distinction of character whatever. But man has
intellectual and mord, and, above all, spiritual power. And these different
powers of the human, congtitution must be developed and
employed—developed that they may be successfully employed in
promoting the happiness of their possessors, and of others.

It is very important to know precisely what we call a man's duty. But
it is highly improper for aman to pry | into the misty future, or rather to
try to do o, by witchcraft, wizard-craft, or any other craft, comprising the
visionary schemes which originate in the human brain and



170 LECTURE XVII.

are encouraged by the credulity of the ignorant and superstitious. Such
things ought not to be tolerated by any man of common sense. No man
ought to try to draw aside the vail which concedls the future. It is far
better for man to remain in ignorance of what God has in store for him,
than to have a full-orbed view of it. | agree with those who esteem
ignorance of the future a blessing to man. Do you ask why? We answer,
that if he could contemplate the assured beatitudes of his future destiny
he would be miserable while on earth, his very life would be an incubus
upon him. Whatever God has concealed from man, he has concealed in
benevolence. Whatever ho has revealed, he has revealed in benevolence.
Mark the important truth, young gentlemen, that the distinguishing
attribute of God's dealings with man is benevolence. So let us sing with
the bard:

"Oh! blindness to the future, kindly given,
That each may fill the station marked by heaven."

You will seethat this great and distinguished person, although hated
and persecuted for years, was honored in the world, and became as God
to Pharaoh. One caamity following close upon the heels of another came
upon him, but his virtue—his unfaltering trust in God—sustained him.

It seems that he was wonderfully skilled in the interpretation of
symbols, which was an especid gift to him, for the benefit of himself, his
family, and the whole world. It is not difficult to show that one boy of
seventeen years of age, exiled from home though he was, bore in his own
person the fortunes of all time. If we extend our observations to the
history of the whole twelve tribes of Israel, with all the changes and
fluctuations of that history, we
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may perceive clearly that but for the fact that Joseph was sold as a slave
into Egypt, the condition of human society would be very different from
what it is. How opposite the saying of the prophet, "God's way isin the
mighty waters," and his footstep may be traced. "Is there evil in the city"
(physica evil) " and the Lord has not done it?' These are strong sayings.
We sometimes say God permits this and commands that to be done, but
we will best understand the history of Joseph, when we view it in the light
of special and providential ordinances.* (Bell rings.)

LECTURE XVIII.
GENESISXL.

GENTLEMEN—The phenomenon of dreams, has been of great interest
to a large portion of mankind in all ages of the world. Dreaming is the
most sngular of mental processes. We can not analyze the properties, nor
understand dl the congtituency of dreams. Solomon's definition, EC. v: 3,
7, is perhaps considered by most men to be afinal disposal of the subject.
He says dreaming "comes from multitude of thoughts'—jpassing through
the mind, | presume, that isto say, our dreams are for the most part a

*Mr. Campbell was a strong believer in the specia providences of God. He not
only accepted the Bible as God's Book, but he saw, in all the chain of events that are
recorded in it, God's special and wonderful Providence. Consequently, hisfaith in the
Bible was truly sublime. And this faith made him what he was, a giant in intellect and
achild in humility. M.
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continuation of our waking thoughts—hence, it has been set down as a
criterion by which to estimate our dreams. Dreams of the kind here
referred to, are nothing more nor less, than every day thoughts passing
through our minds when in a state of degp. Our minds are subject to
waking aswell as deeping dreams, which are the result of the continuous
activity of the mind, under different circumstances, when not controlled,
or directed by the will. But dreams of this nature do not come within the
sphere of prognostication. The dreams of the Bible are those which come
entirely outside of our waking thoughts. There is something truly startling
inavision of thiskind, where aman, during a period of profound repose,
finds himself, communing with persons and places which he never saw or
thought of before. Thisis one of the essential characteristics of what we
denominate admonitory dreams. There is no question that dreams have
been, and may ill be intended as admonitory, i. e. such dreams as carry
us entirely out of the walks of our waking hours. A dream of this kind
may have amoral and should be so regarded and understood.

Thereis, however, agreat dea of superstition on one side of society,
and agreat dedl of indifference on the other, in regard to the phenomenon
of dreams. Some expect too much, others not enough from dreams.

The importance of the dream, in the chapter read to-day, is because
of the association with an individual; who seems at a particular crisis, to
have had in his keeping the destiny of the world. No man who has lived,
has been more closaly connected with events, upon which was suspended
the safety of the human race. Y et this fact originated in his interpretation
of dreams, or of the symbols of a vision, which enabled the King of
Egypt, through Joseph's instru-
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mentality to guard against the disastrous effects of a seven years famine.

When we look at the connecting links of the great chain of
Providential events, associated with the life of Joseph, we can not avoid
the conclusion that he was set apart as the divine instrument for the
execution of the great purposes of God, in connection with the Jewish
people.

The dreams of the Bible, we doubt not, have transpired in particular
states of the mind; when the body, in profound repose, presented no
obstacle to the free and clear contemplation of such visions as passed in
review before jt—when the mind was perfectly abstracted from all
surrounding circumstances, as it were, disembodied for the time, and
brought naked in the presence of those visions, which symbolized events
involving the destinies of anation, or, it may be, of the race of man itself.
They came entirely without the purview of any association of natural
ideas. Such were the dreams of the ancient days of Egypt, which carried
man far beyond his natural sphere, and were, therefore, truly startling.

It doubtless required time to comprehend the full significance of these
visons. But, in ancient times, there were rudimental and radical laws, for
the interpretation of the portents of Providential dreams, that is, those
coming entirely outsde the area of human thought. Hence, the places and
symbols were pictured. Most of such dreams were robed in splendid
Imagery, sometimes awfully impressive; but it was imagery suited to the
scenes made to pass in review before the human mind. There were rules
for the interpretation of every symbol and every picture. It was a beautiful
study, and embodied
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classified principles, resembling, in some respects, our aphabetical
systems.

But these things are not essential to our condition of life; but to
understand the reasons why these things wen; so, isimportant, as well as
interesting. The study of such things teaches us to realize that when there
isagpecial providence over a special people, for a special purpose, they
become so much the objects of divine supervision and direction as to have
their ways marked out to them in dreams and visions of the night.

| once heard a gentleman of integrity and veracity say, in reference to
a similar matter, that he was once engaged in the harvest-field, when a
very heavy storm came up suddenly and unexpectedly. The threatening
cloud was surcharged with electricity, and knowing that the rain would
soon commence, he took shelter beneath a large tree, standing near by,
and while the rain was pouring down in torrents, he, unconscioudly as it
were, walked out into it, about forty paces from the tree, when a single
flash of lightning shivered the tree to splinters. Why he walked out into
therain, in thisinvoluntary manner, he could not divine. We have similar
circumstances reported frequently, and equally remarkable.

Such incidents as these, taken in connection with the phenomena of
dreams, would go to show that God has communicated knowledge to man
in mysterious ways.

Joseph's dreams were of the symbolic kind, and therefore required
what, in the ancient law, was called oneiromancy—a sort of criticism
established in old times to tell what each symbol meant; and for their skill
in this art some persons had high positions in society, as they do now, for
interpreting the Scriptures.

Joseph was pre-eminently skilled in this department,
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and whilein Egypt was made to render very great and important service,
communicating facts to different persons which they could not have
ascertained from any other accessible source.

In connection with this subject, it isimportant to realize the standing
grand meridian line, passing through the whole patriarcha dispensation.
There was always a single man in whom the destiny of the world was
deposited. Of course, you would readily conclude that Noah had the
fortunes of earth in his person, just as much as Adam. Adam represented
the antediluvian, and Noah the postdiluvian age.

Now these persons, and others in the same category, by taking notes
of their respective eras, in reference to government, must have learned a
great deal by observation, had they no supernatural understanding, and
thereby must have formed certain conclusions, that certain acts of men
were morally right and others wrong. Conclusions of this kind, based
upon observations on the history of man, would grow into a sort of
classification, and eventually a science of man would exist, though it
might not be scientifically perfect in al its elements. In this way, too, it
may have been, that oneiromancy became a science, so far as the peculiar
history of the Egyptian age required it. God certainly communed with his
people in the then condition of the world, through the splendid medium of
dreams and visions.*

The Egyptians, according to al history, sacred and pro-

* |t should be remembered, in this connection, that God, in times past, used
"divers manners' in communicating his purposes to man, but has in these later days
spoken to as by his Son (vide Heb. i: 1), Because God once spoke through dreams
and visions, it does not follow that he does so now. We have a perfect revelation of
His
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fane, were the most civilized people of earth, at the time of these visions.
Profane historians attest the fact, which is sufficiently confirmed by the
single statement, that Moses, who was skilled in all the learning of the
Egyptians, was selected as the fittest person living, to lead the Israglites
out of Egyptian bondage. He was placed in a position to acquire a
knowledge of the highest civilization, and all the science of that
distinguished people. The Israglites were delivered by a specid
providence, and he was the chosen instrument, and in order to fit him for
the station, he had the extraordinary gift of the oneirocritics. In the
interpretation of the various dreams and visions presented on the
occasion, Moses had greetly the advantage of Pharaoh, and, indeed, of all
others, and acquired a power and influence in his position which were
irresistible.

Thus it is, gentlemen, that God prepares and uses men for certain
purposes, but why we know not, nor isit important that we should know.
In the sequel we are permitted to see what the object was to be attained,
and to appreciate the wisdom and goodness of his providence.

It is generally conceded that we have another illustration of this
feature of the divine government, in the mission of that illustrious
champion of liberty—George Washington. He was raised up as was
M oses, though he did not have assigned to him, the destiny of a people so
great in their relations to God and to the universe. Still the influence of his
achievements, has been felt throughout the realms of civilization, and the
ultimate end of his mission,

will to us, and consequently can not expect any additional light. Spiritualism, with all
its concomitant evils, grows out of a misconception of this fact. M.
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no one knows. The great problems in human government growing out of
his career, are not yet solved—not yet devel oped.

In the dealings of God with the Jewish people, and in the revolutions
and changes of other nations, it is easy to recognize the hand of God. Just
here let me refer to afact which may have escaped your attention. We all
know that Abraham was represented as being very rich in silver and
precious stones. These were the fortune of the great founder of the Jewish
nation. It was said of them (Deut. xv. 6), substantially, that they should
lend money to many people, but never borrow; and this fact was
communicated to them, three thousand years ago. Now, if you pay any
attention to European affairs, you will find that the Jews exercise a
wonderful influence in that way. The Rothschild (Jewish bankers) can
control to a great extent, the movements of all the crowned heads of
Europe. It iswell understood that by an edict of these money kings, the
sinews of war can be paralyzed or put in motion. Here isa single family
of the Jewish people, occupying amost as important a position, as did
Moses in his day and generation. It was positively said that the Jews
should be bound in davery—also that they should be lenders of money to
many nations. Truly the Scriptures are verified throughout all time, yet
comprehended in history.* [Bell rings.]

*The Few, wherever found, is a standing monument of the truth of the religion
of Christ Endeavoring to destroy that religion, he becomes one of its chief supports.
Truly does God bring good out of evil, and cause the wrath of man to praise him. The
Jew is as much adistinct individuaity to-day, as he was in the time of the Saviour.
Although scattered over the face of the earth, he is still the same restless, selfish,
uncompromising individual. M
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LECTURE XIX.
GENESISXLIX.

GENTLEMEN—We have in the chapter just read (Gen. xlix), aprophetic
benediction—one not merely relating to a family at the time of
pronouncing it, but one that pertains to the remedial system. It is a
patriarchal blessing. Jacob is represented as calling his sons together, in
order to pronounce, what was anciently called, a paternal benediction.
The manner, is beautifully illustrated in the third and fourth verses. Mark
the sentence, "Unstable as water, thou shalt not excel," etc.

The Jews venerated this book as much as Christians do, and they
interpret it as they would any other literary compodtion, i. e., literally—as
having no double meanings. They do not indulge in metaphorical
speculations, concerning the Bible. The fortunes of these people, were
given in avery few words. For example, in the case of Reuben, the first
of the family, he says, "Thou art my first-born, my might, and the
beginning of my strength— the excellency of dignity and the excellency
of power." All these characteristics, were implied in the rights of
primogeniture; which with the Jewish people, were then, and are now,
very important matters. Jacob says plainly to Reuben, "unstable as water,
thou shalt not excel." Reuben had been guilty of a very gross
misdemeanor.

We call your attention, gentlemen, to the first line of the fourth verse.
It is aproverb, adopted in modern times, that the man called volatile or
versatile, who turns his hand to a great many different things, but soon
becomes tired of his undertakings and abandons them, one
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after another, in quick succession, never does, and never can, excel in any
thing. Hence, it is important that those who desire to excel in any
department of art or science, or in any sphere of human action, should
have some primary object in view, and attend assiduoudly to it. It is much
better to have a perfect knowledge of one science, than a defective and
imperfect knowledge of half a dozen. Stability is essential to success,
ingtability isthe companion of misfortune and want, and is an obstacle to
distinguished success in any department of life.

"Thou shalt not excel." The temper is doubtless taken into the
account, but his moral character is given as a second reason. Reuben had
been guilty of a flagrant violation of law, and for that reason the
patriarchal valedictory address is, by no means, flattering to this branch
of the family.

Of Simeon and Levi, he says, "My soul come not thou into their
secret; unto their assembly mine honor, be not thou united; for in their
anger they dew aman, and in their salf-will digged down awall.” That is,
they had committed homicide, and violated the rights of property. Thisis
an awful character to be given of his sons by their father, but it is made
the basis of their future fortunes. This account of the moral character of
Simeon and Levi isof great value to those who wish to trace their history,
and contemplate its influence on their destiny. The lives of Simeon and
Levi may be distinctly traced in Jewish history.

It is important to remember, in this connection, that the Priesthood
belonged to the family of Levi. Commentators say they were not only
exiled, but were denied any right of inheritance. It was not required that
aman should be pious in order to be a Levite. He was so by
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birth. The virtue of the institution was in the blood. This distinction is
made as prominent as any other. Yet, notwithstanding this clear
digtinction in regard to ceremonies, pertaining to the flesh, to make all this
aredlity and to convert these customs and usages into the "worship of the
true Church, as has been done by some, is one of the greatest errors
recorded in human history. The Judaical Institutes were adopted by both
the Greek and Roman Churches. We have the sub-basis of amost al
kinds of institutions in the laws and institutes of one country.

In ancient times, the custom of paying tithes was considered, as in our
country, a worldly institution, and in Europe, rather than submit to an
unjust tax, to support a priesthood whom they did not approve, and a
religion which their consciences condemned, thousands upon thousands
emigrated to this country—indeed, this was the active cause of the
stampede of persecuted citizens from the Old World to the New. And
from these came that strictness of religious sentiment and rigid sense of
moral justice, which we sometimes cal New Englandism. The
characteristic principles or doctrines held by the great mass of these
emigrants, were, freedom of opinion and freedom of speech and action,
In matters pertaining to conscience. We remark that men have suffered
more in the maintenance of these rights, than in the attainment and
preservation of fortune.

Inroads and innovations, resulting in apostate ingtitutions, have
generdly beentrivid at first, like the mighty rivers, which may be traced
to asmadl fountain. The enormities growing out of a union of church and
state were small mattersin their incipiency, but grew until they
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were intolerable, and have convulsed states and churches innumerable.

The fundamental principles of government, called the rights of man,
were found incorporated in the old Jewish institution, as well as in the
modern Christian institution.

The Priesthood began in the family of Levi, and the Sceptership in the
tribe of Judah. These arrangements were made by the father of the holy
tribes. Stooping asthe lion, and crouching like the tiger, were intended as
symbolical characteristics of that great tribe. The scepter was never to
depart from Judah—they should never want a representative—until Shiloh
came, and to this person was the gathering, the congregating of al the
world, to be. There is a remarkable unanimity in the facts of this book,
and we have in it figures just as clear as the characters representing the
sounds of the human voice; and we are thus enabled to trace facts and
Important eras in the Jewish age, as correctly, and amost as easily, aswe
can follow up the great eventsin our own history, or the modernhigtory
of other nations.

It was said the scepter should not depart from Judah, nor alawgiver
from between his feet, until when? Until Shiloh came! Here, then, are
fifteen hundred years embraced in one period before his coming. Shiloh
means Messiah—the Son. This was the Elijah that was to come, whichis
interpreted to us by John the Harbinger, who preceded the Messiah. The
scepter did not depart from the roya tribe—the tribe of Judah—the family
of David. The skeptic objects to this, as too vague a statement to rely
upon for proof of so important a matter. They want a clear basis for the
support of such important facts. Ask these gentlemen what they want, and
when they make out



182 LECTURE XIX.

their requirements definitely, we have just the proof on hand to satisfy
them.

No man with the telescope of faith, and the eye of cultivated reason,
can fail to see and believe, that the prophecies of the Bible have been
fulfilled down to the present day.

In regard to the possibility of a standing miracle, the argument of
these skeptics is, that a standing miracle is aways standing, and,
therefore, no miracle at all. Thereis one kind of facts in this book which
can be relied upon by all sensible men—a sort of backbone of Jewish
history found in the history of the two tribes—Levi embodying the
priesthood and altar, and Judah typifying the king and scepter. Y ou may
here find a synopsis of Jewish history, well worth looking into, by those
who redlly desire to understand these important matters. The Jews ook
at these facts and read these portions of the sacred volume just as we do,
but repudiate any such person as Jesus Christ.* [Bell rings.]

* Mr. Campbell spoke also of the importance attached by the Jews to the births
in their respective tribes, and the strictness of their attention to the right of
circumcision, the record of the birth, and attending circumstances, aso of the opinions
and views of leading Jews in this and foreign countries with whom he had conversed
frequently upon these subjects. | would add, that Mr. C. spoke this morning more
rapidly than usual, owing perhapsto irritation, caused by the misconduct of some of
the students, and | am by no means confident, that 1 have not failed in some parts of
this lecture to report him correctly.—Reporter.
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LECTURE XX.
GENESISXLIX.

GENTLEMEN—We have avery interesting summary in the last chapters
of thisbook, of the divisions and history of the Jewish people. We have
history and prophecy, united, so as to enable us to connect the past,
present, and future, of this great and monumental people.

It was a custom of the old patriarchs, and by the way, a very
venerable one, at the approach of death, to give directions to their
children, concerning the future. Hence, in part from this custom, we have
history and prophecy, going hand in hand, throughout this whole volume.
Records of past events are given us in the sequel, based on promises,
anterior to what has happened; therefore, we have a whole volume,
containing a history of the past and a prophecy of the future.

The aged and venerable Jacob, appears here in the last scenes of his
eventful life, with his family around him. Having called a convention of
his posterity, he addresses them in the language recorded in this chapter.
The fortunes of each of the twelve tribes, are here briefly portrayed. The
first born was Reuben. He saysto him, "thou art my first born, my might,
the beginning of my strength," etc. What are called birthrights, were
absolute, irrespective of the character of the inheritor. Reuben's family
wasthefirst tribe of Jacob—of the family of |srael —and there were other
frailties in his mora character, besides instability; which alone was
sufficient, to prevent his arriving at excellence.

Simeon and Levi, come next; neither having much ex-
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cellence of character, and their persona characters were by no means
much appreciated, by Moses.

The will of Jacob, as presented here, is in a very singular
style—perfectly original; and doubtless, altogether consistent with his
feelings. He speaks like a man in soliloquy, which is the most powerful
and effective way of expressing one's self.

From Levi, who was a servant at the altar, sprang Moses and Aaron.
Thetribe of Levi, were deprived of any portion of real estate, and derived
their support altogether, from service at the atar of the priests.* Having
spoken of these, he comes next to Judah. In him we have the Jewish
people. He is highly honored—aggrandized in the superlative degree.
Judah means prase—it isdl glory. He isthe lion's whelp. The destiny of
histribe, is made very emphatic. The most precious promise in this book,
Is made in the tenth verse; asit assures us of the coming of Messiah—the
Shiloh of the sacred historian. The book of Genesis, is regarded by all
critics, whether Christian or Jewish, as one of the richest treasures
vouchsafed to man. It has furnished names to many of the human family,
and precious truths for man's enlightenment. Judah became distinguished,
and from this tribe sprang the kings of Isragl. Shiloh is sent as the Prince
of peace, and "unto him shall the gathering of the people be." It should
read peoples. The word indicates plurality, and

*This fact has been frequently used as an argument in favor of a salaried Clergy.
Thefalacy isin supposing that Preachersin the Christian Church come in the place
of the Jewish Priests. It isright to pay any worthy man who preaches faithfully the
Gospe —such should be well supported—but it is wrong to conclude that thereisa
class of men in the church who have aright to a salary by virtue of their official

character. M.
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the text clearly implies, that the Gentilesand all peoples, are incorporated
in the term people, as here used. These three verses, properly interpreted,
give us a historic view, so long before the events referred to transpired,
that (by accident) a few words were here lost to the reporter). It
constitutes one of the best arguments in favor of the truth of the Christian
religion to be found in the book of Genesis. The remaining passages in
this remarkable benediction,

although interesting, are not as pre-eminently so as those aready
referred to. We shdl, however, glance at some of them. That concerning
Dan is a very singular oracle, and of ambiguous interpretation. Beside
being a serpent, he was distinguished for power.

There is a very beautiful passage in reference to Joseph. "He is a
fruitful bough," and clothed with fruit. Thisis a happy compliment, and
has reference to his position in Egypt. When carried into Egypt, and sold
into davery, then honored and exalted, no man could have divined the
intention of it. He was greatly blessed in person, and his history is the
most interesting in the book of Genesis, and worthy of profound study. By
degrees, he rose above the Pharaohs in rea power and dignity—was
enthroned in the admiration and affection of the people, and almost
worshiped.

It is wonderfully strange to us, that these old patriarchs should have
seen so far into the future of the tribes; but certain it is, that, by their
prophetic power, they penetrated the distant future, and told, with
invariable accuracy, what was to come from its dark recesses.

Itissaid by dl criticsand lovers of the sublime and beautiful, that no
benediction ever pronounced is so re-
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plete with richness of sentiment as the blessing pronounced by the dying
patriarch upon his son Joseph.

The only person that fills the beau ideal of the oracle concerning
Benjamin, isthat, remarkable character, Saul of Tarsus. Although it may
seem difficult to make him the subject of the oracle, yet when we look
into the catalogue of the world's great men, and find one who seems to
have risen out of Pagandom—outside of the country of the twelve tribes
of |srael—the descendant of a particular family, justly famous throughout
the redms of civilization—we readily conclude that such afact is worthy
of an oracle. And although the oracle has an abbreviated form, it is a
significant admonition of what wasto come. Hence, a great many learned
interpreters of the Scriptures of divine truth, recognizing him as the most
distinguished of the tribe of Benjamin, have decided that the oracle has
reference to Saul of Tarsus.

"We are told, at the close of the last scene in the life of the great
patriarch, that "all these are the twelve tribes of Israel," ... " every one
according to his blessing, he blessed them." He charged them concerning
his body, and said to them, "I am to be gathered to my people,” and, after
the remarkable custom of the ancients, he directed them in reference to
the place where his remains should repose. A great deal of interest is
manifested, in the patriarcha age, in reference to the place of buria of the
dead. And Jacob, having commanded his sons, in reference to his body,
"yielded up the ghost, and was gathered unto his people.”

Thus, gentlemen, we have given you a brief summary of the lives of
the three great patriarchs, Abraham, Isaac and Jacob. You will find in the
lives of these great men as much of the truly sublime and divine in history
and
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specid providences, asthereisin the whole Bible beside. One remark on
providence. We have not time to discuss it now, but this much we must
say, that in harmony with the whole creation, with the power and
goodness displayed in giving birth to this mundane system, would it not
be a serious reflection upon the character of the Creator of the world, to
suppose for a moment that he does not feel the deepest interest in its
destiny? And would it not be entirely compatible with his glory to bring
this grand drama to a close highly honorable to himself, to his
government, and to the subjects of that government—so wise, sO
powerful, so benevolent? There is only one way in which we can study
these things profitably, and that is, by looking at the parts, and then
viewing the whole in reference to the severa parts. This rule should be a
fixture in the minds of al who would reason aright on this great subject.*
(Bell rings.)

* Thisis one of the peculiarities of Mr. Campbell's teaching. Having analyzed his
subject, and looked at each point by itself, or in connection with other points, he then
studied each point as related to the whole. And this, perhaps, enabled him to take that
broad comprehensive view of things which aways characterized his teachingdv.
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LECTURE XXI.

EXODUS, XXiV, XXV, 16.

GENTLEMEN—We now commence to lecture upon that which properly
pertains to what we cal religion; not religion, however, in any special
form of worship, but that which entersinto the constituency of the great
remedial system. We have but three forms of religion, to which we
frequently refer, to-wit: the family, the national and the imperial or
universal. Society, in all ages, from the earliest to the latest, has tended
toward the formation of congtitutional governments. But these
governments have never attained the perfection which modern institutions
exhibit. The socia system has always existed in some form. It began in
the family, then rose to the tribe, then to the nation, and culminates in the
world. No one can study the heavens astronomically, and not observe
how the very same economy permeates the entire area of all knowledge,
celestial and terrestrial. We have the sun and fixed stars, aso the
wandering stars, called planets, and beside these there is another called
comets, which seem to pass through the universe, but which have never
been fully understood by astronomers.

There must be occasion for what we call a specialisin the government
of nature. We must have genera laws, and we must have special laws—in
other words, law for a part and law for the whole. In the animal and
vegetable kingdoms, there are principles essential to their existence, and
these principles, or immutable laws, may be variously arranged. Hence,
in order to understand any science, we must classify its principles. We
see, there-
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fore, the necessity of Logic in presenting all science in three or more
classes—the genus, the species, and the individual. In no other form can
man study science of any kind. Accordingly, Logic is the science of
reason, and in this we have the individual word, the species or kind, and
the genus of it. Philosophers say the most comprehensive word in
language is the verb to be. It is the generallissmo of all words. It
comprehends God, mind and matter; every thing is comprehended in the
word being.* In the sudy of the Bible, and of all systems from which we
derive education or instruction, we must enter into the elements—the
essential philosophy—if we would succeed in our undertaking.

The Bible itself is a book of facts—it is a dramatic volume. It isthe
drama of the world, and that's a stage, "where every man must play a
part.”

There was no residuary matter at the creation. There is nothing,
therefore, left out of science; hence the world, in its entirety, becomes a
perfect science. We have in all science fundamental and general
arrangements.

We come now to a study of infinite importance, and of profound
interest to mankind—and that is, the study of types. We need the study of
types, in order to understand our religion. Religion is a supernatural
ingtitution; not natural, nor yet preternatural, but supernatural.

Moses was a great type-founder, and he gives us an entirely new font
of types, which, by special study on our

* The structure of language is highly suggestive of this fact. Every proposition
has a subject, copula and predicate. Being is always asserted in the copula, and this
precedes the action or state asserted in the predicate. Life first and action next, is the
law of al things. Hence, being is the most comprehensive word in al the area of
human speech. M.
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part, will enable us to become thoroughly acquainted with the typography
of religion. It isthe most perfect social arrangement that can be conceived
or imagined; and we are now about to enter upon that portion of our
labors which we deem the most necessary and important to a good
understanding of the religious system. It is retrospective of what we had
in the patriarchal, and prospective of what we have in the Christian
ingtitution. We shall, therefore, institute rigid and thorough examinations.

Every thing here is providential. Moses himself is a phenomenon,
from the 'beginning to the cud of his history. He was exposed to desath,
under alaw of Egypt. He was put into an ark, and placed upon the river
Nile, in the midst of crocodiles. His own sister was appointed his
guardian, to stand upon the shore, and observe this ark. By a specia
providence, Pharaoh's daughter appears upon the river bank, at her
bathing hour, and the ark floating along at that point, the child
providentially cried. That cry was the most eloquent oracle ever heard by
the Egyptian or the Jewish people. Pharao