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11925 L ESSONS

Jesus the World’s Savior: Studies in Luke
FIRST QUARTER

I. January 7.—Jesus Healing on the Sabbath_ . . _______....._.. ot I
11 o) 14.—Jesus Teaching Humility___

111, f 21.—The Prodigal Son.._.____
IV. - 28.—The Rich man and Lazarus
V. February 4.—The Grace of Gratitude._ .
VI. G 11.—The Spirit of Praver

VII. - 18.—Jesus and Zacchaeus. .

VIII. i 21 —The Parable of the Pounds

IX. March  4.—Jesus Teaching in the lunplc
X. ol 11.—Jesus in Gethsemane_.___
XI. 2 18.—Jesus Crucified

XII. & 25.—Review: Jesus the World’s IO e ety e

Great Men and Women of the Bible: I. The Old Testament
SECOND QUARTER

I. April 1.—The Walk to Emmaus

11. b 8.—Abraham, The Hero of Faith sen. 12. 1 to 25, 8; Heb. 11. 8-19
I1I. v 15.—Joseph, The Preserver of His People. ... Gen. 30. 22-24; 37. 2 to 50. 26
IV. = 22.—Moses: Liberator and

Lawgiver___. --Exod. 2. 1 to 19. 25; 32. 1 to 33. 23; Deut. 34. 1-8

V. % 29.—Ruth, The Faith ul D.ulg.hter The Book of Ruth
VI May 6. —Samuel: Judge and Prophet._____ b 1to 4. 1; 7. 3 to 10. 27; 11. 12
13. 15. 1 to l.( 135805815 28 3-20

2 Sam. 1. 1 to 24. 2551
Kings 1. 1 to 2. 12

VII. i 13.—David, The Poet-King_ . 16. 1 to 31. 13;

VIIL o 20.—FElijah, The Brave Reformer....1 Kings 17. 1 to 19, 21; 21, 1-29 2 ngs 15

1 Pl

11X, = Zt —Isaiah, The Statesman-Prophet____2 Kings 18. 13 to 20. 19; Isa. 1 1 6. 1-13
2R June 3.—Jeremiah, The I'mphrt uf (,ourm,c = Jt,r 1. 1-10; 7. 1-15; 20. 1-6; 21. 26;

; 35, 1-19; 11-28; %91] 1-4211!43410

>4 " 10.—Nehemiah, The Bold Bulldcr____kch !l.mtl 2, 4 to 6; 8. 9-12; 12. 31 to 13. 31

XIT. # 17.—Esther, Fhe Patriot- Clifean. o el RO The Book of Esther

XIII1. - 24,—Review: Great men and women of the Old Testament

Great Men and Women of the Bible: II. The New Testament
THIRD QUARTER

I. July I—Iuhn ‘I'he Baptist.... Matt. 3. 1-17; 11. 2-15; Mark 6. 14-29; Luke 1 5-803%
John 1. 6- 37

II. i Matt. 1, 18 to 2, 12; 12, 46-50; Lukei 26-56;
2. 1-32% John 2. 1-11; 19, 25-27

11T, 5 15.—Simon Peter___.John 1. 3 ; Matt. 4. 18-22; 14. 28, 31; 17. 1-13; "Luke 5. 1-
10; 22. 31-34, 344]2,Juhn 18. 10, il 20. 11IJ 21, l"3 r‘\ctﬁZ 1-5, 42.8 14-25; 9.
._u.._..,_,.u.A.u.._...___._-__.___._.._____3’ to l" 19; 15. 7-11; Gal. 2. lil

V. o —John The Apostle Mark 1. 16- "ﬂ ; Luke 9. 40~3ﬁ; ]olm 13 "[-—”J;

~=19; 26] 1!. ’U-’S Acts 4.

0 Rev: 1. 00
32

V. & 29.—Matthew The Publica Matt. 9, 9-13; Luke 3, 2
VI. August 5 —Mary Magdalene....Luke 8, 1-3; Matt. 27. 55, 56; John 19. 25; 20. 1- 18
VII. Ly 12.—Martha and Mary..____ Luke 10, 38-42; John 11, 1 to 12, §; Mark 14. 3-0

VIII. . 19,—Stephen the Martyr . _______._________.- Acts 6. 1to 8, 3; 22. 20
IX. = 26.—Barnabas the Great-Hearted 37; 9. 26-30; 11. 19-30; 12. 25;

_____________________________________________ 1 to 15, 12, 35-41; Gal. 2. 13

X, September 2.—Paul the Apostle_.__Acts 7. o ;9. 1; 11, 25-30; 13 to 28; Phil. 3. 4-14

XI. 2 9.—John Mark._..Acts 12, 12, 25 to 13. 1.3 15, 36-40; Col. 4. 10; 2 Tim. 4. 11;
D T vt ettt sk o bttt 18 Pet. 5. 13.
=~ XII. & _Luke 1. 1-4; Acts 1. 1-5; 16. 9-18; Col. 4
byt 14, 3 Tim. 4. 11

RTINS

o
-\r XIV.
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The Missionary Message of the Bible
FOURTH QUARTER

I. October 7.—Abraham, A Blessing to the Whole World. ..o o oo _______
________________________ Gen. 12. 1-4; 18. 17, 18; 22. 1-18; Heb. 11. 8-10, 17-19
IT. & 14.—Israel, A Missionary Nation... ----Exod. 19. 1-6; Isa. 43. 9-11; 45, 20-22
III. " 21.—Israel in the ‘dld‘it of the Natior LR
,,,,,,,,,,,,,, Josh. 1, 1-4; Deut, 4. 5, 6; 8. 7-10; Isa. 2 Ezek. 5. 5
IV. G 28.—Some \{15310n.u‘y I‘uchm:.,s of the Propllets
,,,,,,,,,,,,,,,,,,,,,,,, Isa. 60. 1-3; Jonah 4. 10, 11; Mic. 4. 1-3; Zeph. 3, 9
V. November 4—World-wide Prohibition—World's Temperance Sunday_.__._______
................................................ Psa. 101. 1-8; Prov. 23. 29-35
VI. s 11.—Some Missionary Teachings of the Psalms__Psa. 47. 1-9; 67. 1-7; 100. 1-5
VII S 18.—0ur Ford Jesus @ MiSSIonary ... caoboc-cemms mmaccomeoas
8; M’lt‘ki 20-39; Luke 8. 1-3; 10. 1; John 3.16,17
VIII. . 25.—Christians called to be \[tR‘ulO!'l"H"lt‘\__]Ol'lll 17. 18, Matt. 28. 1(’1-"[] Acts 1. 6-8
IX. I)cccml)er 2.—The Power of the Early Church.________ seooo_—-Acts 2 1to:8. 1
X 9.—The Outreach of the Early Church Acts 8. 1 to 15. 35
XI. s 16.—World-wide Missions.._._.__¢ Acts 16. 1 to 2§ ; Rom. 15. 18-21; Eph. 3. 2-9
XII b 23.—The Universal Reign of Christ—Christmas Lcsson _________
......................................... Isa. 9. 6, 7; 11. 1-10; Psa. 2. 1-12
XIIIL = 30,—Review: The World for Christ



CHRONOLOGICAL TABLE

From the Creation to the Birth of Christ

ACCORDING To USSHER’S CHRONOLOGY

¢ Date Seripture
Pe: DRt
goig: B.C. Eyeat Reference
4004 | The creation Gen, 1, 2
I 4002 | Birth of Cain Gen. 4: l
4001 | Birth of Abel -en 4
From the Cre- 3875 | Death of Abel
ation to the 3874 | Birth of Seth
Deluge 3382 | Birth of Enoch
3317 | Birth of Methuselah
3074 | Death of Adam
3017 | Enoch translated
2948 | Birth of Noah
2348 | Death of Methuselah
I 2348 | Noah enters the ark Gen, 7:6, 7
2347 | Noah goes forth from the ark yen, 8:18
From the 2234 | Building the tower of Babel Gen, 11: 1-9
Deluge to the 1998 | Death of Noah Gen, 9:29
Call of Abraham 1996 | Birth of Abraham Gen, 11:26
111 1936 | Removal of Abraham from Ur to Haran Gen, 11: 31
1921 | Abraham called to Canaan Gen, 12: 1-5
From the Call 1913 | Abraham's rescue of Lot Gen, 14: 1-24
of Abraham 1910 | Birth of Ishmael Gen, 16
to the 1897 | Renewal of God's covenant with Abraham | Gen, 17, 18
Exodus 1897 | Destruction of Sodom sen,
1896 | Birth of Isaac sen,
1871 [ Abraham'’s faith tested Gen.
1859 | Death of Sarah Gen,
1856 | Marriage of Isaac and Rebeknh Gcn.
1836 | Birth of Jacob and Esau Gen. 25
1821 | Death of Abraham Gen,
1760 | Jacob's flight to Padan-aram Gen,
1746 | Birth of Joseph Gen.
1729 | Joseph sold into Egypt Gen, 3
1716 | Joseph honored in Egypt Gen,
1706 | Jacob's removal to Egypt Gen.
1689 | Jacob's death Gen, 4
1636 | Joseph's death Gen. §
1574 | Birth of Aaron Exod. 6: 20
1571 | Birth of Moses Exod, 2: 1-10
1531 | Moses’ flight to Midian Exod. 2: 11-22
1491 | Moses commissioned to deliver Israel Exod. 3, 4
v 1491 | Crossing the Red Sea Exod. 14, 15
1491 | Giving the law at Sinai Lxod, 19-40
From the 1452. | Death of Aaron Num, 20:27-29
Exodus to 1451 | Death of Moses Deut, 34
the Division 1451 | Joshua, Moses’ successor Deut, 34: 9
of the 1451 | Crossing the Jordan Josh. 14
Kingdom 1443 | Death of Joshua Josh. 24
1155 | Birth of Samuel 1 Sam. 1: 20
1095 | Saul annointed king of Israel 1 Sam, 10, 11
1055 | Death of Saul 1 Sam, 31
1055 | David made king of Judah 2 Sam, 2: 4
1048 | David made king of all Israel 2 Sam, 5: 1-5
1033 | Solomon's birth 2 Sam, 12: 24
1015 | Solomon made king 1 Kings 1
975 | Revolt of the ten tribes 1 Kings 12




Period B.C. Kings of Judah ' Kings of Israel
v 975 | Rehoboam Jeroboam
From the Division 958 | Abijah, or Abijam
of the Kingdom 0955 sa
to the Captivity 054 Nadab
of Judah 953 Baasha
930 Elah
029 Zimri
929 Omri
918 Ahab
914 | Jehoshaphat
807 Ahaziah
896 Joram, or Jehoram
892 | Joram, or Jehoram
885 | Ahaziah
884 | Athaliah Jehu
878 | Joash, or Jehoash
8356 Jehoahaz
839 Jehoash
839 | Amaziah
825 . Jeroboam IT
810 | Uzziah, or Azariah
784 Interregnum
773 Zachariah
172 Shallum
772 Menahem
761 Pekahiah
759 Pekah
758 | Jotham
742 | Ahaz
730 Hoshea
726 | Hezekiah
721 Captivity of Israel
697 | Manasseh
642 | Amon
640 | Josiah
609 | Jehoahaz
609 | Jehoiakim
598 | Jehoiachin
508 | Zedekiah
587 | Captivity of Judah
587 | Destruction of Jerusalem 2 Kings 25; 8, 9
538 | Capture of Babylon by Cyrus Dan. 5: 31
536 | Cyrus permits Jews to return Ezra 1: 1-4
VI 536 | Return under Zerubbabel Fzra 2:1,2
534 | Foundation of second temple laid Ezra 3: 8-13
From the Captivity 521 | Building of temple stopped Ezra 4: 24
of Judah to End 520 | Building of temple resumed Ezra 6: 14
of Old Testament 520 | Appeals of Haggai and Zechariah Ezra 6: 14
History 515 | Second temple dedicated Ezra 6: 16-22
478 | Esther made queen by Xerxes Esther 2: 17
473 | Haman's plot fails Esther 7: 10
458 | Ezra given a commission Ezra 7:11-26
445 | Nehemiah governor of Jerusalem Neh, 2
432 | Second visit of Nehemiah to Jerusalem Neh. 13: 47
335 | Alexander the Great becomesanonarch of the East
VII 320 | Ptolemy Lagus'surprises Jerusalem
277 | Septuagint Version of the scriptures ordered

From the
Close of Old Testament
History to the Birth
of Christ

Antiochus Epiphanes, the Syrian, captures Jerusalem

Jews revolt and Judas Maccabeaus becomes governor of
Jerusalem

Jerusalem becomes a Roman province

Herod made king

Augustus Caesar becomes emperor of Rome

Herod's temple begun

Birth of Christ

NOTE: Old Testament dates cannot be given with exactness. Some of the dates are uncertain.



ELAM'S NOTES

ON
INTERNATIONAL SUNDAY-SCHOOL LESSONS

IMPROVED UNIFORM COURSE FOR 1923

INTRODUCTION
I. Jesus the Savior of the World

The lessons of the last quarter of 1922 and the first quarter of
1923 are studies of “JEsus THE Savior oF THE WoRrLD.”

In this age of boasted science and worldly wisdom no lessons
are more greatly needed.

There can be no other Savior than Jesus of Nazareth; because
ther_e can be no other remedy for sin than the sacrifice he has made.
He is “the lamb of God that taketh away the sin of the world.”

From the sin of Adam to the end of time there can be no remis-
sion of sins without the blood of Jesus. ‘“Apart from the shedding
of blood there is no remission.” (Heb, 9: 22.) All the blood of all
animal sacrifices from ‘“the firstlings” of Abel’s flock to the death
of Jesus was a type of that blood which cleanses from all sin. These
sacrifices could have had no power to roll back sin from year to year
i\gthou‘;: the blood of Christ. Take the time to study Heb. 9: 11-16;

: 1-26.

Christ Jesus—his life, suffering, death on the cross, shed blood,
resurrection, ascension, intercession, and promise to come again—
gives meaning and force to every fact and figure, every promise
and prophecy, every word and line of the Bible, and is the power
of God unto Salvation to all who believe in him. “Christ crucified”
is “the power of God, and the wisdom of God,” and “was made
unto us wisdom from God, and righteousness and sanctification, and
redemption; that according as it is written, He that glorieth, let
him glory in the Lord.” (1 Cor. 1: 24, 30.)

The blood of Christ is all-sufficient to cleanse from all sin for
all time. (1 John 1: 7.)

The Gospel of Christ “is the power of God unto salvation to
every one who believeth; to the Jew first and also to the Greek.
For therein is revealed the righteousness of God from faith unto
faith: as it is written, But the righteous shall live by faith.” (Rom.1:
16, 17:)

There could have been no manifestation of the righteousness of
God in saving sinners without the gospel of Christ. Paul states it
thus: “For all have sinned, and fall short of the glory of God; being
justified freely by his grace through the redemption that is in
Christ Jesus: Whom God set forth to be a propitiation, through

T
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faith, in his blood, to show his righteousness because of the passing
over of sins done aforetime in the forbearance of God; for the show-
ing, I say, of his righteousness at the present season; that he might
himself be just and the justifier of him that hath faith in Christ.”
(Rom. 3: 23-26.)

There could be no gospel of Christ without his life and death,
his shed blood and resurrection, his ascension and intercession, his
reign and promise to come again—and all “according to the serip-
tures.” (1 Cor. 15: 1-5.)

There can be no other gospel (Gal. 1: 6-10); and the one gospel
of Christ, which was preached “by the Holy Spirit sent forth from
heaven” (1 Pet. 1: 12), cannot be changed or perverted—it is ever
lasting.

This only remedy for sin and power of God to save from death
and Satan were neither invented nor discovered by the wisdom of
men. The wisdom of this world could never have learned or taught
this. The plan of salvation and the righteousness of God in pardoning
sin by his grace through faith in Christ must be revealed, or made
known to men by Jehovah himself. “For seeing that in the wis-
dom of God the world through its wisdom knew not God, it was
God’s good pleasure through the foolishness of preaching to save them
that believe.” (1 Cor. 1: 21.)

Then all talk of the worldly wise about another Christ, a twentieth
century gospel, a twentieth century church, an improved Bible ete.,
is outright infidelity and a rejection not only of the Bible, but of the
Holy Spirit and Christ and God.

II. When Jesus the Savior Came

The story of Jesus is ever new and beautiful, because it is inex-
haustible.

In the wisdom of God Jesus did not appear immediately after
the fall of man; it seems that the race must be prepared for his
coming. The law of Moses was ‘“added because of transgressions,
till the seed (Jesus) should come.” (Gal. 3: 19.) It prepared the
Jews for the reception of Christ. (Verse 24.) The law was full of
types which pointed to Christ. (Heb. 10: 1.) Then, according to
his own purpose and after the counsel of his own will, “when the
fullness of the time came, God sent forth his Son, born of a woman,
born under the law, that he might redeem them that were under the
law, that we might receive the adoption of sons.” (Gal. 4: 4, 5; see
also Eph. 1: 9-14.)

III. “The Word” the Source of Life

Before the creation of the earth and time on it began, in that un-
known period called “in the beginning,” the person known on earth
as “Jesus Christ” existed with God as “the Word.” “In the begin-
ning was the Word, and the Word was with God, and the Word was
God.” (John 1: 1, 2.) :

“The Word” “was with God” and “was God”; but was separate
from God, the Father, as a distinet person. God said to others—“the
Word” and the Holy Spirit: “Let us make man” (Gen. 1: 26); “And
Jehovah God said, Behold, the man is become as one of us.”” (Gen.
8:22))

8
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Jesus says: “Before Abraham was born I am.” (John 8: 58.)
“All things were made through him; and without him was not any-
thing made that hath been made.”

God created all things through “the Word.” (John 1: 3, 10.)
Paul states the work of God and of .“the Word” as follows: “Yet to
us there is one God, the Father, of whom are all things, and we unto
him; and one Lord, Jesus Christ, through whom are all things, and
we through him.” (1 Cor. 8: 29.) Of the Son, Paul further says:
“Who is the image of the invisible God, the firstborn of all creation
(see John 1: 17; Rom. 8: 29); for in him were all things created
in the heavens, and upon the earth, things visible and things invisible,
whether thrones or dominions or principalities or powers; all things
have been created through him, and unto him; and he is above all
things, and in him all things consist [that is, “hold together”—mar-
gin].” (Col. 1: 15-17.) He upholds “all things by the word of
his power.” (Heb. 1: 3.)

IV. “The Word Became Flesh”

“And the Word became flesh, and dwelt among us (and we beheld
his glory, glory as the only begotten from the Father), full of grace
and truth.” (John 1: 14.)

This was done when Jesus was born of Mary, “taking the form
of a servant, being made in the likeness of men.” (Phil. 2: 7; see
also Rom. 8: 3; Gal. 4: 4; Heb. 2: 16-18.) After his manifestation
in the flesh, his name is “Jesus,” and he is called “the Son of man.”

He must be born of woman in order to become flesh, and he must
become flesh in order to suffer and die for the race; he must suffer
and weep and be tempted in order to “become a merciful and faithful
high priest in things pertaining to God, to make propitiation for the
sins of the people.” (See Heb, 2: 14-17; 4: 14-16; 5: 7-9.) God pre-
pared for him a body. (Heb. 10: 4-10.) He bore “our sins in his
body upon the tree,” and by his “stripes ye were [we are] healed.”
(1 Pet. 2: 24.)

At the time John wrote there were “many deceivers,” or infidels—
they that “confess not that Jesus Christ cometh in the flesh. This
is the deceiver and the antichrist.” (2 John 7.) To counteract their
influence John makes the above statement. (See also 1 John 2: 22-24;
4252, 31)

“Dwelt among us”—that is, so long as Jesus remained on earth.

“And we beheld his glory.” John says this as proof of the above
statement. He knew whereof he wrote. So he says: “That which
was from the beginning, that which we have heard, that which we
have seen with our eyes, that which we beheld, and our hands han-
dled, concerning the Word of life,” and the following verses. (1 John
1: 1-4.) The glory of Christ was that “of the only begotten from the
Father.”

John, with the other apostles, saw Christ's Godlike and wonderful
life; but he, James, and Peter also saw the transfiguration of Christ.

No other being on earth or in heaven is ‘“the only begotten from
the Father,” and no one is the Son of God as is Jesus of Nazareth.

“Full of grace and truth.” The mission of Jesus was one of
grace,) and he is the embodiment of truth; he is the truth. (John
1 .

o
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V. The Testimony of John the Baptist

John the Baptist was sent to bear witness of Jesus. (John 1: 7.)
John, the apostle (1: 15), states that he did it and how he did it.
He “crieth, saying.” He spoke to the people and testified in clear
and plain terms.

As we have seen, “the Word” existed before John the Baptist.
Jesus says: “Before Abraham was born, I am.” (John 8: 58.)

“He that cometh after me is become before me” means that while
the ministry of Jesus followed that of John the Baptist, Jesus had
become first in regard to John. So John said: “He must increase,
but I must decrease.” (John 3: 30.)

“No man hath seen God at any time [that is, with his natural
eyes—see John 6: 46; Col. 1: 15; 1 Tim. 6: 16; 1 John 4: 12]; the
only begotten Son, who is in the bosom of the Father, he hath de-
clared him.” (John 1: 18.) Jesus says: ‘“‘He that hath seen me hath
seen the Father. . . I am in the Father, and the Father in me.”
(John 14: 9, 10.) Chr ist reveals God to the world. He is “the eﬁ'u]-
gence of his [God’s] glory, and the very image of his substance.”
(Heb. 1: 3.) “In him dwelleth all the fullness of the Godhead bod-
ily.” (Col. 2: 9.)

VI. The Author of Life

“In him was life.” (John 1: 4.) He is the author of life, the
source of life. “For as the Father hath life in himself, even so gave
he to the Son also to have life in himself.” (John 5: 26.) The self-
existing, eternal, divine life which is in the Father is also in the Son.
He conquered the grave (Heb. 2: 14), “abolished death, and brought
life and immortality to light through the gospel.” (2 Tim. 1: 10.)
Truly he could say of himself: “I am the resurrection, and the life:
He that believeth on me, though he die, yet shall he live; and who-
soever liveth and believeth on me shall never die.” (John 11: 25, 26.)
“All that are in the tombs shall hear his voice, and shall come forth.”
(John 5: 28, 29.)

“The Word” made flesh is the source of all spiritual life and light
on earth. ‘Verily, verily, I say unto you, The hour cometh, and
now is, when the dead shall hear the voice of the Son of God; and
they that hear [‘hearken’—margin] shall live.” (Verse 25.) “It is
the spirit that giveth life; the flesh profiteth nothing: the words that
I have spoken unto you are spirit, and are life.” (John 6: 63.) “He
that hath the Son hath the life; he that hath not the Son of God hath
not the life.” (1 John 5: 12.) “I am the way, and the truth, and
the life: no one cometh unto the Father, but by me.” (John 14: 6.)

VII. Jesus the Light of the World

“The life was the light of men.” Jesus says: “I am the light of
the world” (John 8: 12); “When I am in the world, I am the light
of the world.” (John 9: o)

Paul declares that licht makes manifest (Eph. 5: 13.) “The
Word” was the source of light “in the beginning,” and on earth he
is God “manifested in the flesh.” (1 Tim. 3: 16.) He is a manifesta-
tion of the goodness, mercy, grace, and love of God. On the other
hand, his life on earth is a manifestation of righteousness, or implicit
chedience to the Father. He says: “I am come down from heaven,
not to do mine own will, but the will of him that sent me.” (John

10
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6: 38.) He was about his Father’s business at twelve years of age
(Luke 2: 49); was baptized in the river Jordan in obedience to God
—“to fulfill all righteousness” (Matt. 3: 15); and became ‘“‘obedient
even unto death, yea, the death of the cross.” (Phil. 2: 8.)

His life is the light of the world because he shows men what it
is to obey God, hence he says: “He that followeth me shall not walk
in the darkness, but shall have the light of life.” (John 8: 12.)
There is no such thing, then, as walking in the light without following
Jesus in obedience to God.

Jesus “was the true light, . . . .coming into the world” (John
1: 9); “the sun of righteousness,” shining upon the darkness of sin
and showing men how to obey God and live. The light of the sun
drives darkness away, and this light of the world drives out the dark-
ness of sin.

“The darkness apprehended it not”—did not overcome it. One can
resist this light, as he can hide from the light of the sun; but the
darkness of sin can no more overcome this light than literal dark-
ness can put out the sun. Darkness can never overtake one, either,
so,long as he walks in this light. “Walk while ye have the light, that
darkness overtake you not.” (John 12: 35, 86.) Darkness overtakes
one when he fails to walk in the light. Some love darkness rather
than light because their deeds are evil. (John 8: 19.) They are
left free to live in darkness or to walk in the light.

VIII. Jesus the Water of Life

To the woman at Jacob’s well Jesus says: “If thou knewest the
gift of God, and who it is that saith unto thee, Give me to drink;
thou wouldest have asked of him, and he would have given thee living
water.” (John 4: 10.)

The greatest gift of God to the world is Christ and salvation
through him. In love God gave “his only begotten Son.”

“Living water” literally, as we know, is “springing water” (Gen.
26: 19), or “running water” (Lev. 14: 5)—perennial—not standing
or stagnant water. But Jesus uses the term figuratively, and is the
“living water,” as he is the “sun of righteousness” and “the light
of the world.” “Therefore with joy shall ye draw water out of the
wells of salvation.” (Isa. 12: 3.) “For my people have committed
two evils: they have forsaken me, the fountain of living waters, and
hewed them out cisterns, broken cisterns, that can hold no water.”
(Jer. 2: 13.)

To leave God and his ways is to turn away from the “living
water.” God is the source of “the wells of salvation,” and he savesg
through Christ. “If any man thirst, let him come unto me and
drink;” and he who drinks of Christ will himself become a fountain
to dispense the ‘“living water” to others, as he who walks in the light
himself becomes light to others. “He that believeth on me, as the
seripture hath said, from within him shall flow rivers of living water.
But this he spake of the Spirit, which they that believed on him were
to receive: for the Spirit was not yet given; because Jesus was not
yet glorified.” (John 7: 37-39.)

Believing on Christ corresponds to coming to him to drink, and
shows that faith must lead to action—that is, to obedience—before
it can bless, and that obeying Christ is the way to drink. One cannot
drink of the “living water,” then, without receiving and obeying the
teaching of Christ. He promises: “Blessed are they that hunger

11
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and thirst after righteousness: for they shall be filled.”

Filled with the Spirit on Pentecost (Acts 2), the apostles became
“rivers of living water” to their hearers; and all who heard and did
what the apostles taught drank of Christ. Certain measures of the
Spirit had been received before this by prophets and others, but that
measure called “the baptism of the Spirit” and other measures which
characterized the reign of Christ were not yet given. (See John 14:
16, 17, 26; 15: 26; 16: 7-15; Acts 1: 4-9.) These were not given be-
fore Jesus was glorified.

To turn away, then, from the teaching of the Holy Spirit through
the apostles is to turn away from the word of Christ, “the fountain
of living waters.”

Furthermore, guided by the Spirit through the teaching of Christ,
manifesting his Spirit (Rom. 8: 9, 14), and bearing the fruit of the
Spirit (Gal. 5: 22, 23), all Christians are “living water,” in that they
teach and influence others to become Christians.

IX. Jesus the Bread of Heaven

As from the water in Jacob’s well as a text Jesus preached to the
Samaritan woman a discourse upon ‘“the water of life,” so also from
the loaves on which he fed the five thousand as a text he preached a
sermon on ‘“‘the bread of heaven.”

He not only accused the multitude of following him for the loaves
and fishes, but exhorted them to “work not for the food which perish-
eth, but for the food which abideth unto eternal life,” which the Son
of man would give unto them. (John 6: 26, 27.)

While the multitude said on the northeastern shore of the Sea of
Galilee the day before Jesus delivered this discourse in Capernaum,
“This is of a truth the prophet that cometh into the world” (John
6: 14), yet they did not seek him as such in order to learn of him the
great spiritual truths which he taught, to be governed by him, and
to glorify God through him, but because they “ate of the loaves and
were filled;” and again they wished to obtain food without labor. To
them this was a great thing.

Instead of obeying God in self-denial, they would make Jesus a
temporal, political king for selfish purposes.

Let it be said here parenthetically that all today who would make
godliness a way of gain or seek in religion secular advantages are
following Jesus for the loaves and fishes. Many who attend “big meet-
ings” go for the loaves and fishes—to enjoy themselves and have “a
good time.”

While Jesus teaches all his disciples to work at some honest occu-
pation for necessary wants, he emphasizes here the truth that the
acquisition of food is not the chief end of existence or even of work.
Life is “more than the food, and the body than the raiment.” (Matt.
6: 25.) Life has holier purposes and higher aims than spending its
energies in feeding and clothing the body merely and in the accumu-
lation of worldly goods. Food, raiment, and earthly homes are neces-
sary; but these are only means, and not the end, of existence. All
these material things perish, and the body sustained by them perishes.
The spirit lives forever, and is the true man.

Jesus draws a contrast between the perishing body and the soul,
and the food which sustains the body and that which sustains the
soul. All should work for “the food which abideth  unto eternal life.”
This is, indeed, practical. Jesus alone can give this soul food.
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X. Faith Works Through Love—But It Works

To believe on Jesus as the Son of God, the Christ, the Savior of
the world, “is the work of God”—that is, this is the work which God
requires men to do, and to do for themselves. (John 6: 28, 29.) It is
a work of the heart (Rom. 10: 9, 10), as also is obedience (Rom. 6:
17, 18), to which faith leads.

Faith which does not appropriate the benefits and blessings of
Christ’s life, shed blood, and resurrection by hearty obedience to God
is dead and is no work at all. (James 2: 14-26.) Faith works through
love. (Gal. 5: 6; 3: 26, 27.)

With the miracles of the loaves and fishes before them, the mul-
titude, at this point in Christ’s discourse, asked for a “sign” that
they might believe him, referring to the fact that their fathers ate
the manna in the wilderness. To them, feeding a multitude one day
was not to be compared to feeding two or three millions for forty
yvears. Jesus replied that God fed their fathers on manna in the
wilderness, but it was perishable, and those who ate it died. (John
6: 30, 32, 49, 50.) Now God feeds them on “the true bread from
heaven,” which they may eat and never die.

Jesus then defined this bread: (1) “That which cometh down
out of heaven” (2) “it giveth life” (3) “unto the world.,” The manna
perils?ed, this endures; the manna was for one nation, this is for the
world.

When they took him literally and asked for such bread, thinking
it would sustain physical life, Jesus declared that he himself was
“the bread of life”—‘‘the true bread” and “the living bread which
came down out of heaven.”

To accept Christ as “that prophet,” to receive his teaching, to
follow him, to believe in him as “the Son of man,” the Sent of God,
is to feed upon him as that bread. “He that cometh to me shall never
hunger; and he that believeth on me shall never thirst.”

XI. How Feed Upon the Bread of Heaven?

Read the entire chapter—John 6. It is the will of God that who-
soever believes on Jesus shall have everlasting life. We appropriate
the benefits of Christ’s life, death, blood, and resurrection by that
flaith in him (verse 69) which receives his teaching and in love obeys

im.

“Except ye eat the flesh of the Son of man and drink his blood,
ve have not life in yourselves. He that eateth my flesh and drinketh
my blood hath eternal life; and I will raise him up at the last day.”
(Verses 53, b4. X

“How can this man give ug his flesh to eat?” We cannot eat his
literal flesh and drink his literal blood. These are figurative expres-
sions, as are “living water,” “wells of salvation,” “sun of righteous-
ness,” “Upon this rock I will build my church,” and “Christ Jesus
himself being the chief corner stone.”

Jesus explains in verses 62, 63, that he would ascend to heaven;
and hence his literal flesh cannot be eaten. Besides, as he further
explains, his literal flesh, if eaten, would profit nothing, He speaks of
spiritual matters, and not of his literal flesh and blood. He says:
“Tt is the Spirit [not his literal flesh] that giveth life; the flesh
profiteth nothing: the words that I have spoken unto you are spirit,
and are life.” (Verse 63.) His words are spiritual food and life
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giving. He has “the words of eternal life.” (Verse 68.) “For I
spake not from myself; but the Father that sent me, he hath given me
a commandment, what I should say, and what I should speak. And I
know that his commandment is life eternal: the things therefore
which I speak, even as the Father hath said unto me, so I speak.”
(John 12: 49, 50.) “If any man keep my word, he shall never see
death.” (John 8: 51.) “He that heareth my word, and believeth him
that sent me, hath eternal life, and cometh not into judgment, but has
passed out of death into life.” (John 5: 24.)

We are quickened, then, into spiritual life as we receive into good
and honest hearts these words and hold them fast. (Luke 8: 15.)
The word of God is the incorruptible seed by which his children are
begotten (1 Pet. 23, 25), quickened (Ps. 119: 50), and delivered, or
brought forth, into his spiritual family. (James 1: 18.) “For in Christ
Jesus I begat you through the gospel.” (1 Cor. 4: 15.)

The word of God also sustains spiritual life. It is “spiritual milk”
to “newborn babes” (1 Pet. 2: 1-3) and “solid food” to the fullgrown.
(Heb. 5: 12-14.) Jesus says: “My meat is to do the will of him
that sent me, and to accomplish his work.” (John 4: 34.) So when,
like Jesus, we do the will of God from the heart, we are drinking of
“the water of life,” receiving “spiritual milk,” eating “solid food,”
and feeding upon ‘“the bread of heaven.”

XII. The Sum of All

Jesus, then, is the Lamb of God whose blood cleanses from all
sin; the promised seed of Abraham in whom all the families of the
earth are blessed; “the true bread out of heaven;” “the water of life;”
“the bright and morning star;” “the sun of righteousness;” ‘“the
light of the world;” “the faithful and true witness, the beginning of
the cereation of God;” “the way, the truth, and the life;” “the resur-
rection, and the life;” “the Christ, the Son of the living God;” the
Savior of the world—*unto all them that obey him the author of
eternal salvation” (Heb. 5: 7-9); “the author and perfecter of our
faith;” that prophet to come, who spoke as never man spoke; the
mediator of the New Covenant; our Priest and Advocate in heaven,
whose heart is “touched with the feeling of our infirmities” (Heb. 4:
14-16) ; “the head of the body, the church,” and “head over all things
to the church;” our King—*“the King of kings, and Lord of lords”—
to rule over us in righteousness and mercy; “the ruler of the kings of
the earth;” exalted to the right hand of God, far above all rule and
authority, and power and dominion, and every name that is named,
not only in this world, but also in that which is to come”—a name
above every name, “that in the name of Jesus every knee should
bow, of things in heaven and things on the earth and things under
the earth, and that every tongue should confess that Jesus Christ is
Lord, to the glory of God the Father.”

14
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FIRST QUARTER
JESUS_ THE WORLD’S SAVIOR: STUDIES IN LUKE

LESSON [—JANUARY T

The first half of this course began October 1, 1922, with the birth
of John the Baptist and closed with a lesson in Luke 12.

While Introduction to Lesson I, October 1, 1922, states who Luke
was and which books of the New Testament he wrote, it is con-
venient to the student to have this stated here.

Luke was born, it is supposed, in Antioch of Syria, and was edu-
cated for a physician. (Col. 4: 14.)

It is thought he was a Gentile.

From his use of the pronoun “we” in Acts of Apostles it is
learned where he joined Paul (Acts 16: 10, 11), where he remained
when separated from Paul, when he joined Paul again (Aects 20: 5, 6),
and to what places he accompanied Paul. (Acts 20: 7; 21: 15-18;
27:1, 2, 5, 87; 28: 10, 11, 16; 2 Tim, 4: 11.) All should read these
references.

Luke wrote the book of Luke and Acts of Apostles. (See Acts
1: 1.) It is thought he wrote his gospel under Paul’s influence at
Cmesarea, and Acts of Apostles under the same influence at Rome.

He was not an apostle, and not, therefore, an eye-witness of what
he wrote concerning Jesus, but learned it from others. He was a
scholar, and traced the course of all things accurately from the
first, seeking information and facts, until he knew “the certainty
concerning the things” whereof he wrote. (Luke 1: 1-4.)

JESUS HEALING ON THE SABBATH

TLesson: Luke 13. Lesson Text: Verses 10-17.

LUKE 13. 10 And he was teaching in one of the synagogues on the
sabbath day.

11 And behold, a woman that had a spirit of infirmity eighteen years;
and she was bowed together, and could in no wise lift herself up.

12 And when Jesus saw her, he called her, and said to her, Woman,
thou art loosed from thine infirmity.

13 And he laid his hands upon her: and immediately she was made
straight, and glorified God.

14 And the ruler of the synagogue, being moved with indignation be-
cause Jesus had healed on the sabbath, answered and said to the multitude,
There are six days in which men ought to work: in them therefore come and
be healed, and not on the day of the sabbath,

15 But the Lord answered him, and said, Ye hypocrites, doth not each
one of you on the sabbath loose his ox or his ass from the stall, and lead
him away to watering?

16 And ought not this woman, being a daughter of Abraham, whom
Satan had bound, lo, these eighteen years, to have been loosed from this
bond on the day of the sabbath?

17 And as he said these things, all his adversaries were put to shame:
and all the multitude rejoiced for all the glorious things that were done by
him,

American Revised Version, copyright, 1901, by Thomas Nelson & Sons. Used by permissaion,
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Golden Text—It is lawful to do good on the Sabbath day. (Matt.
12: 12.)

Time—A. D. 28. In the beginning of a course of study in the
life of Christ it is necessary to state that, reckoning time from the
birth of Jesus did not begin until several hundred years after his
birth, and it has been agreed by those who have studied the question
that a mistake of four years was made, which places the birth of
Jesus in the year B. C. 4. “According to the received chronology,
Jesus was born in the last year of Herod; and he was, therefore, less
than a year old when Herod died. His birth occurred four years
previous to our common era, the era having been erroneously fixed
by Dyonisius Exigius in the sixth century.” (McGarvey.)

Place—Probably Perea.

Persons—Jesus, the afflicted ones healed, and the accusers of Jesus.

Memory Verses—Ps., 103: 2, 3.

Devotional Reading—DPs. 103 entire.

Reference Material—Ex. 20: 8-11; Isa. 35; 56: 1-8. Mark 2:
23—3:5.

Home Reading—

Jan. M. A Woman Healed on the Sabbath. Luke 13: 10-17.
T. A Man Healed on the Sabbath. Matt. 12: 9-13.
W. Sightless Eyes Opened on the Sabbath. John 9: 1-14
T, Jesus Lord of the Sabbath. Matt. 12: 1-8.
K. The Sabbath for Rest. Exodus 23: 10-13.
S. The Sabbath a Type. Heb. 4: 4-11.
S. Praising our Helper. Psalm 103: 1-8.

GEOGRAPHICAL NOTES

Perea was the country east of the Jordan, “beyond the Jordan”
(Matt. 19: 1; Mark 10: 1), and was about the same as Gilead of the
Old Testament, Gilead lay between Bashan on the north and Moab
and Ammon on the south; the Jordan was its western border and it
extended to the Arabian plateau on the east. It was about sixty
miles long and its average width was about twenty miles. It was
a well-wooded mountainous country. Its name signifies “a rocky
vegion.” It is called in the Bible “Mount Gilead” (Gen. 31: 25), “the
land of Gilead” (Num. 32: 1), and “Gilead” (Gen. 37: 25; 60: 7).

INTRODUCTION
I. The Chronological Order of Lessons

It is not necessary to know, and it is not possible to give, the exact
chronological order of each event in Christ’s history. We can group
the events together and know that they occurred during a certain
period of his life. The feast of dedication marks a point of time in
his history. It began about the 20th of our December and continued
cight days. During this feast Jesus preached the discourses recorded
in John 10: 22-38. After this he went into Perea, near where John
at first baptized. (John 10: 39, 42.) During his stay here, some
think he taught this and other lessons of this quarter; others think
these things occurred before this feast of dedication and on his journey
to it. This is based on the supposition that he made a final visit to
Galilee and departed therefrom between the feast of tabernacles and
the feast of dedication.

_—15‘.'::.:-.«-:,:1::[-
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II. The Lesson Subject

While the subject of this lesson is “Jesus Heals on the Sabbath,”
the lesson embraces his conduct in general on the Sabbath, his use
of it, and his disposition of it. Let us study with care all that is
said on the subject.

In studying this question of the Sabbath we shall not confine our-
selves to the lesson text, but shall consider the use and disposition
which Jesus made of the Sabbath throughout his teaching.

EXPLANATORY NOTES

I. Jesus Taught and Healed on the Sabbath

10. Jesus “was teaching in one of the synagogues on the Sabbath
day.” This he frequently did. (See Matt. 4: 23; 9: 35; 13: 54: Mark
1: 21; 6: 2; Luke 4: 15; 6: 6; John 6: 59; 18: 20.)

11-13., On this Sabbath in the Synagogue Jesus healed a woman
who “had a spirit of infirmity eighteen years; and she was bowed
together, and could in no wise lift herself up.” This may have been
an evil spirit, or demon. Jesus healed her immediately by laying his
hands upon her, and she “glorified God.” Jesus healed others by the
imposition of his hands. At times the multitudes glorified God for
what Jesus did. (See Matt. 9: 8.)

On another Sabbath Jesus “went into the house of one of the
rulers of the Pharisees” to eat, and healed a man of the dropsy.
“They were watching him.” (Luke 14: 1-6.) Luke (6: 6, 7) says
that on still another Sabbath prior to this “the scribes and the Phari-
sees watched him, whether he would heal on the Sabbath; that they
might find how to accuse him.” Matthew (12: 10) says they asked
him: “Is it lawful to heal on the Sabbath day?”’ On another occa-
sion he asked this question. (Luke 14: 3.)

14. On the Sabbath when Jesus healed the woman referred to
above, the ruler of the synagogue became indignant and growled to the
multitude that there were “six days in which men ought to work,”
and that in them men ought to come and be healed, and not on the
Sabbath.

At Jerusalem at one time on the Sabbath Jesus healed a man who
had been afflicted thirty-eight years, and the Jews persecuted Jesus
because he did this. (John 5: 1-18.)

Jesus answered all these complaints by showing the inconsistency
of the Jews in pulling a sheep out of a pit on the Sabbath, lest they
should suffer the loss of a little property, while they objected to his
saving human life on that day. Their hypocrisy was glaring and
fearful.

II. The Hypocrisy of the Pharisees Exposed

15-17. In this lesson Jesus says: *“Ye hypocrites, doth not each
one of you on the Sabbath loose his ox or his ass from the stall, and
lead him away to watering? And ought not this woman, being a
daughter of Abraham, whom Satan had bound, lo, these eighteen years,
to have been loosed from this bond on the day of the Sabbath?” This
put his adversaries to shame and caused the multitude to rejoice
over his glorious deeds.
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III. God Blessed and Hallowed the Sabbath

The first mention of the Sabbath is in Gen. 2: 2, 3: “And on the
seventh day God finished his work which he had made; and he rested
on the seventh day from all his work which he had made. And God
blessed the seventh day, and hallowed it; because that in it he rested
from all his work which God had created and made.” “For in six
days Jehovah made heaven and earth, the sea, and all that in them is,
and rested the seventh day; wherefore Jehovah blessed the Sabbath
day, and hallowed it.” (Ex. 20: 11.)

These passages give the reason why God “blessed the Sabbath day,
and hallowed it"”—because in six days he created all things and rested
on the seventh day. From this fact, it seems, the period of the seven-
day week has been observed from Adam until the present time. Men-
tion is made of “the week” in Gen. 29: 27, 28. Those who have in-
vestigated the matter say that the observance of this period was
common among all the ancient nations of the East.

IV. When the Israelites Began to Observe the Sabbath

While all this is true, there is no evidence in the Bible that the
Sabbath was in any way observed until after the children of Israel
were freed from Egyptian bondage. From Gen. 2: 3 there is no
reference made to the Eabbath until it is mentioned in Ex. 16: 22-30,
where the Israelites were forbidden to go out of their place on that
day or to prepare the manna for eating, because it was ‘“a solemn
rest, a holy Sabbath.” On the sixth day they were to gather twice
as much manna as on one of the previous days; none fell on the
seventh day.

The Bible makes no mention before this of any command of God
to man to keep the Sabbath or any reference to its observance by the
patriarchs. :

When they came out of Egypt, the children of Israel knew nothing
of the Sabbath. God made it known unto them and commanded them
to observe it. “Thou camest down also upon Mount Sinai, and spakest
with them from heaven, and gavest them right ordinances and true
laws, good statutes and commandments, and madest known unto them
thy holy Sabbath.” (Neh. 9: 13, 14.) This was done through Moses.

V. The Sabbath a Day of Rest 5

The Sabbath was given as a day of rest. It means “rest.” The
Israelites had suffered in hard, cruel bondage from unremitting labor,
and now God gave them an established day of rest.

“Remember the Sabbath day, to keep it holy. Six days shalt thou
labor, and do _all thy work; but the seventh day is a Sabbath unto
Jehovah thy God: in it thou shalt not do any work, thou, nor thy
son, nor thy daughter, thy manservant, nor thy maidservant, nor thy
cattle, nor thy stranger that is within thy gates: for in six days
Jehovah made heaven and earth, the sea, and all that in them is, and
rested the seventh day; wherefore Jehovah blessed the Sabbath day,
and hallowed it.” (Ex. 20: 8-11.) Deut. 5: 15 adds: “And thou
shalt remember that thou wast a servant in the land of Egypt, and
Jehovah thy God brought thee out thence by a mighty hand and by an
outstretched arm: therefore Jehovah thy God commanded thee to
keep the Sabbath day.”
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This is the reason the Israelites were commanded to keep the Sab-
bath day. Menservants, maidservants, and all beasts of burden, as
well as their masters, and all strangers must rest.

That God, in his mercy and wisdom, saw fit to sanctify one day
in every week as a day of rest for servants, beasts, and strangers,
against the greed and rapacity of men, settles the question that one
day of rest in every seven is best for man and beast. Men are still
greedy and rapacious.

The Israelites on the Sabbath were to remain “every man in his
place” and not go out to gather manna (Ex. 16: 23-29) ; they were
to “kindle no fire throughout your [their] habitations” (Ex. 35: 1-3);
they were to ‘“bear no burden” and do no manner of work (Jer. 17:
21-27) ; and it was frequently repeated that “whosoever doeth any
work therein shall be put to death.” (Ex. 35: 2; see also Ex. 31: 15.)
The man who gathered “sticks” on the Sabbath was stoned to death
agtegzl\f:[gos;zs had inquired of Jehovah what to do with him. (Num.
15: -36.

VI. The Sabbath a Sign and Covenant Between God and
the Israelites

The Sabbath was a sign and a covenant between God and the
Israelites. “Wherefore the children of Israel shall keep the Sabbath,
to observe the Sabbath throughout their generations, for a perpetual
covenant. It is a sign between me and the children of Israel forever:
for in six days Jehovah made heaven and earth, and on the seventh
day he rested, and was refreshed.” (Ex. 31: 16, 17.) “Moreover also
I gave them my Sabbath, to be a sign between me and them, that
they might know that I am Jehovah that sanctifieth them. 4
I am Jehovah your God: walk in my statutes, and keep mine ordi-
nances, and do them; and hallow my Sabbaths; and they shall be a
sign between me and you, that ye may know that I am Jehovah your
God.” (Ezek. 20: 12-20.)

This was the covenant and the sign that they were a people for
God’s own possession, and that he was their God.

The Sabbath was not given to other nations.

VII. The Sabbath Was the Positive One of the Ten

Commandments

The Sabbath was the positive law of the Ten Commandments. It
tested the loyalty of the Israelites to God. Man sees some reason
in keeping moral law and some good resulting from it, and hence
moral law is not such a test of his loyalty to God; there is no reason
for keeping God’s positive law except regard for his supreme au-
thority, and hence positive law is a supreme test of faith in God and
loyalty to him.

In keeping the Sabbath the Israelites honored God, and in break-
ing it they rebelled against him. Among all their sins for which they
were condemned, breaking the Sabbath was kept prominently before
them as one which showed that they had rejected God. (See Neh. 13:
15-22; Isa. 1: 13; 56: 4; Jer. 17: 21-27; Ezek. 20: 12-20; Hos. 2: 11.)

Christ’s teaching in regard to the Sabbath and the perpetuity
of it is given in this lesson. He kept the Sabbath, met with the
people in their synagogues, taught them, healed the afflicted, cast out
demons on that day, and showed that performing deeds of mercy
on that day was not desecrating the Sabbath.
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At first the Sabbath was only a day of rest; God gave no order
of worship to be observed on that day; later, under the guidance of
the prophets, and especially after the captivity from Babylon, it be-
came a day of worship, and synagogues were built for this purpose.
“For Moses from generations of old hath in every city them that
preach him, being read in the synagogues every Sabbath.” (Acts
15: 21; see also Luke 4: 16-21; Acts 13: 15.)

When the Pharisees saw that the disciples of Jesus “went on the
Sabbath day through the grain fields, . . . and began to pluck
ears and to eat” (Matt. 12: 1), they complained and said to him:
“Behold, why do they on the Sabbath day that which is not lawful?”
(Mark 2: 24.) .

Doubtless, as some say, the Jews went to extremes in their tra-
ditions about keeping the Sabbath, and were quite inconsistent in
their practice, as Jesus shows; but Jesus sought not simply to correct
these extremes, but to demonstrate that he “is lord of the Sabbath”
(Matt. 12: 8) and to show his authority over it. From all the fore-
going regarding the observance of the Sabbath—gathering no manna,
kindling no fires, bearing no burdens, and stoning the man who gath-
ered sticks—we see that Jesus and his disciples during his personal
ministry did not observe the Sabbath as rigidly as the law required.

VIII. Jesus Prepares the Jews for the Abolishment of the
Sabbath

In this Jesus was teaching and preparing the Jews for the abolish-
ment of the Sabbath with the first covenant, and the establishment
of the first day of the week as a day of worship in the second cove-
nant.

Jesus answered this complaint of the Pharisees by citing them to
what David and his men did when they were hungry. (See an ac-
count of this in 1 Sam. 21: 1-8.) David told a falsehood to Abimelech,
the priest, the son of Abiathar (Mark 2: 26) ; but Jesus did not justify
David in this. David and his men “ate the showbread, which it is
not lawful to eat save for the priests, and gave also to them that were
with him.”

(For the preparation of the showbread and the law concerning it,
see Lev. 24: 5-9.)

The Pharisees justified David in doing that which was not lawful
when he was hungry and in such difficult circumstances, but con-
demned Jesus and his disciples for rubbing out the wheat and eating
it on the Sabbath when they were hungry. Read Matt. 12: 5-7.

According to the law, “the priests in the temple profane the Sab-
bath, and are guiltless.” The priests, by God’s authority, “profane
the Sabbath” by preparing and setting in order the showbread (Lev.
24: 8) and by offering the regular burnt offerings on every Sabbath
(Num. 28: 9, 10). It was not wrong for the priests to do this, and
hence this shows that the Sabbath could be set aside by the same
divine authority by which it was ordained.

IX. Jesus is Lord of the Sabbath

Tl:ien Jesus, the Son of God, as “lord of the Sabbath,” could set
it aside.

_In order to carry out the temple service in obedience to God, the
priests prepared the showbread and made these offerings on the Sab-
bath. But “one greater than the temple is here.” Jesus is above the
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temple, because he is the Son of God and has authority over the temple
service. Since, therefore, the priests “profane the Sabbath” in order
to carry out the temple service on that day, Christ’s authority over
the Sabbath must be regarded, for he is “greater than the temple.”
Moses was a servant in God’s house; but Jesus, as a Son in God’s
house, “hath been counted worthy of more glory than Moses, by so
much as he that built the house hath more honor than the house;"”
and “he that built all things is God.” (Heb. 8: 1-6.)

In this of which the Pharisees had accused Jesus and his disciples
they were guiltless.

Had the Pharisees known what this means, “I desire mercy, and
not sacrifice,” they would not have condemned Jesus. This is a quo-
tation from Hos. 6: 6. Sacrifices of the kind specified in the law were
required, but sacrifices without mercy were an abomination to God.
The Pharisees were strongly condemned for lack of mercy. (Matt.
23: 4.) They condemned Jesus for doing deeds of mercy on the Sab-
bath, while they themselves bound grievous burdens upon the people.
We must show mercy and avoid the sins of the Pharisees.

Jesus says, “The son of man is lord even of the Sabbath;” and,
“The Sabbath was made for man, and not man for the Sabbath.”
(Mark 2: 27, 28.) Since he was “lord of the Sabbath” and “the Sab-
bath was made for man,” he could set it aside when the good of man
demanded it. Neither Moses nor any other mortal is called ‘“the lord
of the Sabbath.” If the priests, in the preparation of the showbread
and the sacrifices, by divine authority could “profane the Sabbath”
and be “guiltless,” how much more could Jesus, who is “greater than
the temple” and “lord of the Sabbath,” set it aside! Thus Jesus
showed his authority over the Sabbath.

X. The Sabbath Belonged to the First Covenant

The Sabbath, as stated above, was a sign and a covenant between
God and the children of Israel—"“a sign between me and you through-
out your generations” and “a sign between me and the children of
Israel forever.”

It was not a sign and a covenant between God and other nations.
It was one of the commandments or ordinances of the first covenant,
one of the Ten Commandments “written, and engraven on stones,”
which “came with glory,” but “which glory was passing away” in
Christ. “For if that which passeth away was with glory, much more
that which remaineth is in glory.” (2 Cor. 3.)

Jesus fulfilled the law of Moses and took it out of the way when he
died. (See Eph. 2: 14-18; Col. 2: 14, 15; Heb. 10: 8-10.)

XI. The Sabbath no Part of the New Covenant

Through Jesus Christ, God made “a new covenant with the house
of Israel and with the house of Judah.” This was not according to
“the covenant” which he made when he led “them forth out of the
land of Egypt” or gave them the Ten Commandments. “In that he
saith, A new covenant, he hath made the first old. But that which
is becoming old and waxeth aged is nigh unto vanishing away.” (Heb.
8: 8-13.)

In this “new covenant” God gave the world a new day, with new
purposes. Nine of the Ten Commandments are incorporated into
this “new covenant.” Only the one to observe the Sabbath is left out.
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It was the positive law of the Ten Commandments. Its observance
depended wholly upon the authority of God; and when this authority
was withdrawn, there was no authority for man to keep the Sabbath.
God, by the resurrection of Jesus Christ, ordained the first day of
the week as the day of worship for all his children.

The Sabbath was never changed from the seventh day to the first
day of the week. ;

XII. The First Day of the Week

The first day of the week is another day, with different purposes.
In the New Testament it is never called “the Sabbath” or “the Chris-
tian Sabbath;" it is never observed as was the Sabbath.

By divine guidance the apostles taught churches to meet “upon the
first day of the week . . . to break bread” (Acts 20: 7) and to
otherwise worship God as he directs. (1 Cor. 11: 17-34; 16: 1, 2.)
The apostles met with the Jews in their synagogues on the Sabbath as
opportunities to teach the people, but the apostles and church of God
observed no day of worship except the first day of the week. From
the very first the church observed the first day of the week as a day
of worship.

It is not true that the Catholics or that Constantine, the first
Roman emperor who embraced Christianity, changed the Sabbath from
the seventh day to the first day of the week. Constantine, having
embraced Christianity, made the day which Christians from the be-
ginning had observed as a day of worship a legal day of rest or
worship. Our civil authorities now enact “Sunday laws”; so did Con-
stantine. But God himself appointed the first day of the week as a
day of worship.

Under Moses, circumcision and the Sabbath were God’s positive
laws; under Christ, baptism and the Lord’'s Supper are his positive
laws. God has changed his positive laws with each dispensation.
“For the priesthood being changed, there is made of necessity a change
also of the law.” (Heb, 7: 12.) The moral law has never been
changed.

That a day of rest for man and beast is necessary is seen in the
institution of the Sabbath, but the teaching and example of Jesus and
the apostles show that the first day of the week is the day which God
has appointed and now approves for his worship.

QUESTIONS

Teaching the lesson is left to the judgment of teachers. These
questions are given in order to assist both teachers and students. In
the wisdom of the teachers they should know what questions to omit
(if the time is not suflicient to ask all) and which ones to ask in order
to bring out the salient points of the lessons. Hence, no one should
complain at the number of questions. Please remember that this ap-
plies to all questions under all the lessons. To know the lesson so
well as to be able to answer all the questions can be no objection.

Give the subject. How he learned the facts,
Repeat the Golden Text. Where he joined Paul.
Give the time, place and persons. ‘Where he was left, and where
Give a brief history of Luke; again he was with Paul,
namely: State why it is thought the birth
‘Who he was, of Jesus occurred four years
‘What he was not. before our common era.
What books he wrote, under 10 On what day and where did Jesus
whose influence and where frequently teach?
he wrote them. 11-18 Whom did he heal on this day?
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How did Jesus heal this woman?

Whom did Jesus heal on another
Sabbath?

Why were the Jews watching
him?

What .question was asked?
How did Jesus answer all these
complaints?

15-17 Give Jesus' answer in this les-

son.

Where in the Bible is the Sab-
bath first mentioned?

Why did God bless the Sabbath
and make it holy?

When is the Sabbath next men-
tioned in the Bible?

For what was the Sabbath given?

How strictly were the Israelites
to observe the Sabbath as a
day of rest?

Of what was the Sabbath a sign
and a covenant?

Was it given to other nations?

‘Why was breaking the Sabbath
frequently mentioned as a rea-
son for the condemnation of
the Israelites?

State how Jesus kept the Sab-

bath,

When did the Jews begin to
meet to worship God on the
Sabbath?

‘What was Jesus seeking to teach
the people in regard to the
Sabbath?
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Did he observe it as rigidly as
the law required?

‘What answer did Jesus make to
this complaint of the Phari-
sees?

Show the inconsistency of the
Pharisees?

How is Jesus ‘“‘greater than the
temple?"

‘What point did he make of this?

‘What did he say the Pharisees
should learn?

What is meant by "I desire mer-
cy, and not sacrifice?”’

For whom was the Sabbath
made?

What does Jesus mean by saying
that he is “lord of the Sab-
bath?"

How does he show that he can
set it aside for the good of
man?

With what did the observance of
the Sabbath end?

What covenant did God give
through Christ?

What day of worship did God
give in this new covenant?
Why did the apostles meet with
the Jews on Saturday, or the

Sabbath?
Repeat Hebrew 7: 12,
What law did God change?
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LESsoN II—JANUARY 14
JESUS TEACHING HUMILITY
Lesson: Luke 14. ILesson Text: Verses 7-14.

LUKIE 14. 7 And he spake a parable unto those that were bidden,
when he marked how they chose out the chief seats; saying unto them,

8 When thou art bidden of any man to a marriage feast, sit not down
in the chief seat; lest haply a more honorable man than thou be bidden of
him,

9 and he that bade thee and him shall come and say to thee, Give this
man place; and then thou shalt begin with shame to take the lowest place.

10 But when thou art bidden, go and sit down in the lowest place;
that when he that hath bidden thee cometh, he may say to thee, Friend, go
up higher: then shalt thou have glory in the presence of all that sit at meat
with thee,

11 Tor every one that exalteth himself shall be humbled: and he that
humbleth himself shall be exalted.

12 And he said to him also that had bidden him, When thou makest
a dinner or a supper, call not thy friends, nor thy brethren, nor thy kinsmen,
nor rich neighbors; lest haply they also bid thee again, and a recompense be
made thee.

13 Bt when thou makest a feast, bid the poor, the maimed, the lame,
the blind :

14 and thou shalt be blessed: because they have not wherewith to
;‘ecgmpense thee: for thou shalt be recompensed in the resurrection of the
us

American Revised Verslon, copyright, 1901, by Thomas Nelson & Sons. Used by permission.

Golden Text—God resisteth the proud, but giveth grace to the
humble. (1 Pet. 5: 5.)

Time—Generally supposed to be the first of A. D. 30.
P_la-ce—The Pharisee’s house in Perea, near Bethany, where John
baptized. (John 1: 28; 10: 39, 40.)
Persons—Jesus, the Pharisee, and his guests.
Devotional Reading—Psalm 15.
Memory Verse—1 John 3: 18.
Reference Material—John 13: 1-7; Phil. 2: 1-11.
Home Reading—
Jan. 8. M. The Stepping-stone to Honor, Luke 14: 7-14.
9. T. Humility before Promotion, James 4: 1-10.
10. W! Pride Dangerous. Prov. 16: 18-23.
11, T. A Humble Officer. Matt. 8: 5-18.
12. F. Church Leaders Girded with Humility. 1 Pet. 5: 1-11.
18. 8. The Humility of Christ. Phil. 2: 5-11.
14. 8. A Humble and Upright Man. Psalm 15: 1-5.

See Geographical Notes of Lesson L.
HINTS AND HELPS TO TEACHERS

1. We are not writing and studying these lessons as matters of
theory, but as principles and commandments of God to be practiced
in our daily lives. We must imbibe the spirit of these lessons.

. 2. If we do not practice the truths of these lessons, we hold them
in sin, because to know that which is right and to do it mot is sin.
(Jas. 4: 17.)
3. The servant who knows his master’s will but does it not, shall
be beaten with many stripes. (Luke 12: 47.)
24
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EXPLANATORY NOTES

I. To Seek a Cause of Accusation is to Find One

7. Read verses 1-6. Jesus “went into the house of one of the
rulers of the Pharisees on a Sabbath to eat bread” and the people
watched him to find if possible some cause of accusation.

A discussion of the Sabbath by Jesus can be seen by referring to
Lesson I,

A captious, invidious, carping spirit is a-pharisaical one. To watch
reople in order to find if possible some fault and some cause of accu-
sation, is not the spirit of Christ, but the spirit of his enemies. Chris-
tians do not hunt for the faults of others or watch others in order to
condemn them. Christ came not to condemn, but to save, the world.
(John 12: 47.) Certainly, then, Christians cannot condemn one an-
other or hunt one another's faults; on the contrary, seeing that some
may have been overtaken by any wrong, they in the spirit of gentle-
ness seek to restore such, considering themselves, lest they also yield
to temptation. (Gal. 6: 1, 2.)

On the other hand, it is equally as hypocritical to put oneself
forward as righteous and to “set all others at naught,” or to attempt
te justify others in palpable and repeated wrongs. Christians must
judge, at least, “not according to appearance,” but must “judge right-
eous judgment.” (John 7: 24.)

II. The Pharisees Loved Show and Display

Jesus frequently ate with Pharisees, publicans, and sinners.

While the Jews objected to Jesus’ healing on the Sabbath, Sabbath
feasting was common among them, and their feasts and banquets
were frequently luxurious and costly. No food was prepared on the
Sabbath; it was cold. On this occasion Jesus healed a man who had
the dropsy.

These Pharisees loved show, display, and worldly honor. They
sought the chief seats at feasts and in the synagogues, and loved to
be called of men “rabbi,” etec. (Matt. 23: 1-12.) Jesus saw this dis-
position manifested during this feast, and that the self-important,
but less honorable man, who had taken a chief seat, was asked down
by the host to give place for a more honorable man than himself.
This was humiliating. Certain seats were places of honor, and should
be left for those for whom the host intended them.

III. Humility is the Way to Exaltation

8-10. In these verses Jesus directed his audience how to act. A
wedding feast was selected by him, perhaps, because it was more
formal and more attention was paid to one’s rank or station.

Self-exaltation is one of the chief sins in the church today. It
leads to fault-finding, invidious comparisons, and captious criticism.

11. From these instructions on social customs Jesus passes into
spiritual lessons of greater good. This is a practical lesson and
worthy of practice now. “I‘or I say, through the grace that was given
me, to every man that is among you, not to think of himself more
highly than he ought to think; but so to think as to think soberly, ac-
cording as God hath dealt to each man a measure of faith.” (Rom.
12:3.) “In honor preferring one another.” (Rom. 12: 10.) *“Set not
your mind on high things, but condescend to things that are lowly.
Be not wise in your own conceits.” (Rom. 12: 16.)
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Above all, it is the highest crime for frail and fallible, weak and
erring man to exalt himself above God, or “all that is called God or
that is worshiped” (2 Thess. 2: 4), and to set aside God’s way and
order of things for his own.

He who humbles himself in obedience to God will be exalted to
salvation in heaven.

IV. Feasts Which Are Acceptable to God

12-14, Jesus also used this occasion to show what feasts are ac-
ceptable to God and what are not. Study this well. A feast should
not be made for the sake of earthly reward or to gain the favor of
the rich and great. “And a recompense be made thee”—that is,
by an invitation to dine with those who have dined with you and
by social advantages and enjoyments. But “bid the poor, the
maimed, the lame, the blind: and thou shalt be blessed.” The reason
given is: “They have not wherewith to recompense thee: for thou
shalt be recompensed in the resurrection of the just.” Who makes
such feasts now? Remember this next Thanksgiving Day and next
Christmas. Such feasts are acceptable to God. .

Jesus does not condemn or forbid entertaining friends and rela-
tives, but making feasts for what are called “social advantages,” self-
ish ends, and earthly gain. Those who feed the poor and clothe the
naked in the name of Jesus will be blessed both on earth and “in the
resurrection of the just.” The satisfaction and peace of having done
right and of having added to the happiness of others are great bless-
ings. In the end Jesus will say: “For I was hungry, and ye gave me
to eat; I was thirsty, and ye gave me drink; I was a stranger, and ye
took me in; naked, and ye clothed me; I was sick, and ye visited me;
I was in prison, and ye came unto me.” (See Matt. 25: 34-46.)

Neither is the church a sort of social affair with a religious com-
plexion—not a religious social club, but a great spiritual feast, with
open doors to all the poor and sinful of earth.

V. Eating in the Kingdom of God

It is fitting to add the lesson which one, at least, drew from this
table talk of Jesus. Read verse 15. When one of the guests heard
Jesus’ instruction regarding feasts and feeding the poor, ete., he made
the remark: ‘“Blessed is he that shall eat bread in the kingdom of
God.” He was, no doubt, impressed with the goodness, wisdom, and
superiority of Jesus, and, with many, entertained the false idea that
Christ would take the literal throne of David and reign as a political,
temporal, earthly king. This man certainly had no clearer concep-
tion of it than the apostles and they thought this. He thought Jesus
would rid them of their common enemy and of all oppression, and
that peace and plenty would abound.

To ‘“eat bread in the kingdom of God’”’ meant to become a citizen
in that kingdom and a partaker of its protection and benefits. This
ilnar't thought a subject of that kingdom would be blessed—as, indeed,

e is.

This remark furnished Jesus another good opportunity to teach
other much-needed lessons. People are frequently ready to accept
temporal blessings, while they reject spiritual ones.

To correct the false views concerning his kingdom, and to reprove
them for the manner in which they treated his gracious invitation to
become citizens of it, Jesus gave the parable of the great supper in
verses 16-24. ot
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QUESTIONS

Give the subject.

Repeat the Memory Verses.

Repeat the Golden Text.

Give the Time, Place, and Per-
SONSs.

Who Invited Jesus to eat?

What was customary in regard
to feasts on the Sabbath?

Why was Jesus watched?

What spirit does Jesus condemn?

Whom did he heal?

‘What had Jesus observed at this
feast?

‘What reproof did he offer?

‘What did the Pharisees love?

8-10 How did Jesus direct them to

act?

11 Whﬂt- spiritual lesson does he

draw from this?

27
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What is a common sin in the
chureh today?

‘Why is this lesson needed now?

14 What instruction did Jesus
give in regard to making
feasts?

What kind of feasts are forbid-
den?

How and when will those who
make such feasts as Jesus
mentions be recompensed?

What position did people then
occupy at the table?

What did one of the guests say?

Why did he say this?

‘What does eating bread in the
kingdom of God mean?

Why did Jesus speak this and
the following parable?
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LESsoN III—JANUARY 21
THE PRODIGAL SON—A TEMPERANCE LESSON

Lesson: Luke 15. Lesson Text: Verses 11-24.

LUKE 15. 11 And he said, A certain man had two sons:

12 and the younger of them said to his father, Father give me the
portion of thy substance that falleth to me. And he divided unto them his
living.

%3 And not many days after, the younger son gathered all together
and took his journey into a far country; and there he wasted his substance
with riotous living. ‘ -

14 And when he had spent all, there arose a mighty famine in that
country; and he began to be in want.

15 And he went and joined himself to one of the citizens of that coun-
try ; and he sent him into his fields to feed swine.

16 And he would fain have filled his belly with the husks that the
swine did eat: and no man gave unto him.

17 But when he came to himself he said, How many hired servants of
my father's have bread enough and to spare, and I perish here with hunger!

18 I will arise and go to my father, and will say unto him, IFather, I
have sinned against heaven, and in thy sight:

19 I am no more worthy to be called thy son: make me as one of thy
hired servants.

20 And he arose and came to his father. But while he was yet afar off,
his father saw him, and was moved with compassion, and ran, and fell on
his neck and kissed him.

21  And the son said unto him, Father, I have sinned against heaven,
and in thy sight: T am no more worthy to be called thy son.

22 But the father said to his servants, Bring forth quickly the best
robe, and put it on him; and put a ring on his hand, and shoes on his feet:

23 and bring the fatted calf, and kill it, and let us eat, and make merry :

24 for this my son was dead, and is alive again; he was lost and is
found. And they began to he merry.

American Revised Version, copyright, 1901, by Thomas Nelson & Sons. Used by permission.

Golden Text—There is joy in the presence of the angels of God
over one sinner that repenteth. (Luke 15: 10.)
T'ime—Supposed to be the first of A, D. 30.
Place—Perea.
Persons—Jesus, the publicans and sinners, the scribes and Phari-
sees. His disciples were with Jesus all the while.
Devotional Readings—Psalm 143: 1-8.
Memory Verses—Isa, 55: 6, 7.
Reference Material—Ps. 32; Luke 7: 36-50; Rom. 5: 1-11; Gal.
Gl=bs N =, 16,
Home Reading—
Jan. 16, M. The Loving Father and the Lost Son. TLuke 15: 11-24.
16. T. The Revelation of Love. John 3: 11-21,
17. W. The Response to Love. 1 John 4: 7-21,
18. . The Riches of Love. Eph. 2: 1-10.
19. F. The Reaches of Love. Rom. 8: 31-39.
20. 8. The Reproof of Love. Rev. 3: 14-22,
21. 8. Leaning on God's Loving Kindness. Psalm 148: 1-8.

On Geogl'apilical Notes see Lesson I.
INTRODUCTION

I. Temperance

All should know that “temperance” means “self-control,” and not
only abstinence from intoxicating liquor. Strong drink has slain
its multiplied thousands, has sent almost as many to perdition, and
has left numerous destitute widows and orphans and ruin behind.
This terrible evil has not yet been overcome, but transgression of
law has been added to it.
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This is a very good lesson on temperance, in that it shows to what
destruction intemperance leads. The lack of self-control led the prod-
igal son to poverty and want, sin and shame.

There can be no greater lesson and there is not a more important
one to be learned than self-control. Self-control leads to great use-
fulness and good, peace and salvation; while the lack of it leads to
the greatest shame and disgrace, misery and woe. We have much
to do in exercising self-control.

We must control our tongues and temper, our appetites and pas-
sions, and bring the whole body into submission to the gospel of Christ.

II. The Meaning of the Parable of the Prodigal Son

The two preceding parables of this chapter—the lost sheep and
the lost piece of money—and this one were given in justification of
Christ’s conduct in receiving publicans and sinners and eating with
them. Jesus uses the strongest one last.

Even these scribes and Pharisees could not but approve of the
compassion and mercy of the forgiving father and condemn the ac-
tions of the elder son. They claimed to be righteous; the publicans
and sinners were self-confessed sinners. The elder son represents
them and all sinners like them, and the prodigal son represents the
publicans and sinners and all penitent sinners returning to God.
(See Luke 15: 1-3.)

This parable may serve to illustrate the condition of the Jews and
Gentiles, but it was applied by Jesus as just stated. When he makes
an application of his parables we must accept it. In the two pre-
ceding parables Christ seeks the lost, and in this the lost sinner seeks
his Father’s house; while all represent the joy of heaven over re-
pentance.

The parable of this lesson is a pathetic, beautiful and sublime one.
It appeals to the sympathy, awakens the emotions, and arouses the
compassion of the most callous. While it lives in the wonderful and
inspired story of the cross, illustrating the loving forgiveness of God,
it has also been embalmed in oratory, poetry, and song, and speaks
in silent eloquence from the canvas. It has been called “the crown
and pearl of all parables.”

EXPLANATORY NOTES
I. Whom the Persons of the Parable Represent

11. This “certain man” represents God, full of compassion and
love for sinners. The younger son—‘the prodigal son”’—as just seen,
represents the publicans and sinners, who confessed they had wan-
dered away from God; the elder son represents the scribes and Phari-
sees, who claimed to have remained with God.

12. The “firstborn,” under the law of Moses, inherited a double
portion as a birthright (Deut. 21: 17) ; and, therefore, this “younger”
one would inherit only one-third of his father’s estate. He demanded
his “portion” before his father’s death. “It has been an immemorial
custom in the East for sons to demand and receive their portion of the
inheritance during their father’s lifetime; and the parent, however,
aware of the dissipated inclinations of the child, could not legally
refuse to comply with the application.” (Clarke’s “Commentary.”)
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II. The Prodigal

This boy was tired of home restraints and the correction of a
father. He was self-willed, undutiful, and determined to go wrong.
He wanted “liberty”(!). He wanted to spend his own money in his
own way, and that was in the gratification of his strong appetites
and passions. O, if he could only have seen the consequences! In a
short while he is a ragged, degraded, profligate wanderer. See, young
man, see! “For he that soweth unto his own flesh shall of the flesh
reap corruption.” (Gal. 6: 8.) Let this be branded upon the heart.
There is no exception to this rule.

Many a criminal began, just as this prodigal, by growing weary
of home and of the society of father and mother. The world is fasci-
nating and enticing, but beware!

Tln’e, father yielded to the demand and “divided unto them his
living.

III. The Sinner’s Free Will

In this, too, is seen the sinner’s free will.

The inheritance may represent all the rich profusion of God’s good-
ness bestowed upon men. He permits them to use these blessings and
their abilities as they choose. He sets before men “a blessing and a
curse” (Deut. 11: 26-28), “life and good, and death and evil,” and ex-
horts them to ‘“choose life” by loving and obeying him (Deut. 30:
15-20) ; but if they will choose death, he must allow them to do so,
while in mercy he warns them of the fearful consequences.

IV. Time to Reflect

13. This son had time to reflect upon his determination to go,
but nothing had ‘changed his purpose; so “not many days after’” he
“gathered all together”—took his “portion"—and departed “into a far
country.” Where he went we do not know.

Any place of sin is “a far country” from innocence, purity, right-
eousness, and God.

Think of it! He left home—its dear amenities, its sacred purity,
its hallowed influences, and its loving protection against sin. He left
upon the high tide of appetite, passion, and worldly pleasure. He
sought the society of the dissipated as more congenial to his present
tastes and desires. But what he had did not last long. One travels
rapidly on the down grade. He ‘“wasted his substance [threw it to
the winds] with riotous living.” Luke (15: 30) gives us an idea of the
meaning of “riotous”—“hath devoured thy living with harlots.” It
means dissipation, revelry, and licentiousness.

These publicans and sinners had thus turned away from God; but
all sinners, whether they be of this class or not, are wasting and de-
vouring the blessings and privileges of God—wasting their time and
talent, life and health, body and soul, in the service of sin.

V. The Sad Picture

14. This is the sad side of this picture. It is enough to make one
weep to think of a dissolute, ungrateful son thus squandering the hard
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earnings of an industrious, economiec, and fond father. But soon all
was gone.

The down grade was steep, and he traveled with accelerated speed.
Just when he reached the bottom in the valley of destitution a famine
arose.

Sin is always a famine—a famine to the soul. The world, with its
pleasures, emoluments, and glories, cannot satisfy the hungry soul.
Of this, Solomon, in his varied experience, cried: “All is vanity
and a striving after wind!”

“And he began to be in want.” His money was gone, his seeming
friends had forsaken him, and he had nothing to eat. Those who
help to spend a boy’s money in “riotous living” will forsake him and
curse him when his money is gone; God and his children take him up
and help him in destitution.

VI. His Destitution—A Picture of the Destitution of Sin

15. He is too proud yet to repent and return to his father; so he
joins “himself to one of the citizens of that country,” who sends “him
into his fields to feed swine.” This was an unlawful and disgraceful
calling among the Jews, because the hog was an unclean animal. His
sin sinks him deeper into shame and disgrace. ‘

16. “Husks” were the pods of the carob tree, just a little similar
to our “honey locust.” “The pods do not open. They contain a large
quantity of sweet mucilage, and are used for feeding cattle, horses,
and pigs, and sometimes as food by the very poorest people.” It
seems in his extremity of hunger this prodigal ate this food of the
swine, for “no man gave unto him.” Trying to satisfy the soul on the
pleasures of sin is like feeding on “husks.”

VII. He Came to Himself

17. He had been like one delirious, or intoxicated, mad, and foolish.
But “he came to himself;” his senses returned. Starvation stared
him in the face. To go farther was utter destruction. All this cooled
his passions and brought him to his right mind. His reason again
asserted itself, and he said his father’s many hired servants had bread
enough, and to spare, while he was perishing with hunger. Sin entices,
fascinates, and infatuates, and worldly honors promise much; but he
who feeds on them will certainly die of hunger.

All persons must come to themselves sooner or later, or they will
never amount to anything here or be saved hereafter.

VIII. He Repented

18. . In his sober, better judgment he repented, and determined to
return to his father. Repentance is a change of purpose which leads
to a change of life. “Godly sorrow worketh repentance unto salva-
tion.” (2 Cor. 7: 10.) This prodigal furnishes a fine illustration of
repentance. First, he is honest with himself and his father. He did
not conceal the fact that he had done wrong. He determined to con-
fess his sins frankly and freely.

He who conceals his sins or refuses to confess them has not re-
pented. A penitent is ashamed of his sins, but he is not ashamed to
confess them.

These publicans and sinners confessed they had wandered away
from God and were sinners; they came to Jesus for his love and
blessings and pardon. David confessed his sins freely (2 Sam. 12:
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13; 24: 10, 17); those whom John baptized confessed their sins
(Matt. 3: 6), many of whom were publicans and harlots (Matt. 21:
52; Luke 7: 29, 80) ; we must confess our sins (James 5: 165 1 John

RN
: IX. He Confessed His Sins

19, 20. He confessed that he had sinned, first “against heaven”
and then against his father; and so he had.

All sin is a violation of God’s commandments and is sin against
him. Like the prodigal, the ponitent confesses any wrong he may
have done others. Let us remember this. .

Then he never blamed another for his sins. He never even laid
them to his own “weakness.” He frankly said: “I have sinned.”
He made no excuse.

Another element of repentance is a feeling and an acknowledgment
of unworthiness. “I am no more worthy to be called thy son.” “But
the publican, standing afar off, would not lift up so much as his eyes
unto heaven, but smote his breast, saying, God, be thou merciful to
me a sinner;” and he “went down to his house justified” rather than
the self-righteous Pharisee. (Luke 18: 13, 14.) “Jehovah is nigh
unto them that are of a broken heart, and saveth such as are of a
contrite spirit.” (Ps. 34: 18.)

X. The Father’s Joy

21. He put his resolution into action and turned away from his
disobedience and sin and went to his father.

This the sinner must do. In God’s house are innumerable bless-
ings—soul food and raiment to wear. ‘“In thy presence is fullness
of joy; in thy right hand there are pleasures for evermore.” (Ps.
16: 11.) God’s love and heaven are great inducements to repentance,
while solemn warnings come from the regions of sin and perdition.
“Let the wicked forsake his way, and the unrighteous man his
thoughts; and let him return unto Jehovah, and he will have merey
upon ;ﬂm; and to our God, for he will abundantly pardon.” (Isa.
bb: 7.

He went away trusting in himself; he returns distrusting himself,
but trusting in the love of his father.

The father longed and hoped for his return, prayed for his return,
watched for his return, that he might forgive him and bless him; and
when he saw him coming, “yet afar off,”” he “ran” to meet him, to
welcome him, and to receive him. In his gladness he “feil on his
neck, and kissed him.” The idea is that he kissed him again and
again. This represents the anxiety and yearning of God’s loving
heart for the salvation of sinners; and when one repents, God is just
as ready to forgive him. (See 2 Cor. 5: 18-21.)

22, The expression, “But the father said,” means that he did not
intend for his boy to be as a hired servant. He commands the servants
to “bring forth quickly the best robe,” to strip the boy of his travel-
stained and ragged garments, and to put the robe on him, put a ring
on his hand and shoes on hig feet. The ring and the shoes showed
that he was a free man, not a hired servant; slaves went barefooted.

Every penitent sinner who returns in loving and humble obedience
to God is thus received, and for every one there is a robe of righteous-
ness. Truly, all who are saved from sin can say: “He hath not dealt
with us after our sins, nor rewarded us after our iniquities.” (Ps.
103: 10.) »
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XI. The Elder Son and Whom He Represents

23, 24. This was a common way in that country of showing one a
welcome. (See Gen. 18: 6-8.) This was a feast of merriment and
gladness; the whole family must assemble in joy; “for this my son was
dead, and is alive again; he was lost, and is found.” And they did,
“they began to be merry.”

So is a sinner dead in his trespasses and sins (Col. 2: 13)—dead
to his best interests and the good he may- do, separated from God and
the heavenly family.

This glad, happy feast of *.ve]come represents the joy in heaven
over a sinner who repents. But this carnal feast does not represent
feasting and dancing in heaven, or justify the modern dance, or in-
strumental music in the W’OI‘Shl]) of God. It is foolish to argue so.
Well may the saints on earth be glad and rejoice over their loved ones
and all others who repent.

We must study the rest of the parable. The elder son ‘“was angry,
and would not go in.” The scribes and Pharisees were angry because
Jesus received the outcasts; they would not eat with publicans and
sinners. So the very highly respectable self-righteous in the church
do not like to see the despised and outcasts coming home to God; they
do not like to associate with such.

The elder claims not to have transgressed; so did the seribss and
Pharisees. The father pleads with him, cntreats him, and shows that
his brother has returned and that it is suitable to rejoice. Unless
he can lay aside his envy and welcome the prodigal, he will become
the “lost” one.

So with such who claim to be the children of God now. Let all
rejoice and be glad over the lost when found.

QUESTIONS
Give the subject, What does the sinner waste?
Repeat the Golden Text. 14 What was the result?
Repeat the Memory Verses. 15 Why was feeding swine a dis-
Give the Time, Place, and Per- grace?
sons. 16 What are ‘“husks?”
What is the meaning of ‘‘tem- 17 What is meant by ‘“he came to
perance?”’ himself?"
To what does self-control lead? What is meant by coming to
‘What is the object of the three one's self?
parables of this chapter? 18 What did this prodigal determine
Which is the strongest? to do?
‘What is the difference between What is “repentance?”
the first two and this one? Give all that one who has re-
Whom does the ‘‘younger son" pented will do. (The teacher
represent? will see that it is correctly
Whom does the ‘“‘elder son’ rep- done.)
resent? 19, 21 Against whom had he sinned?
‘What is said of the pathos and How did he show his unworthis
beauty of this parable? ness?
£1 Whom does the ‘‘certain man" 20 What does this longing and anx-
represent? iety of the father represent?
12 What was the ‘‘portion” of the 22 What did his father do for him?
firstborn under the law? What does God do for the peni-
‘What did the younger demand? tent?
‘What was the custom then? 23, 24 How diu the father show his
Why did he make this demand? joy?
What does this choice of this boy What does inis feast represent?
represent? X What did tune elder brother do
i3 How did the boy spend his mon- and say?

ey?
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LESsoN IV—JANUARY 28
THE RICH MAN AND LAZARUS
Lesson: Luke 16. Lesson Text: Verses 19-31.

LUKE 16. 19 Now there was a certain rvich man, and he was clothed
in purple and fine linen, faring sumptuously every day:

2 and a certain beggar named Lazarus was laid at his gate, full of
sores,

21 and desiring to be fed with the crumbs that fell from the rich man's
table; vea, even the dogs came and licked his sores.

29" And it came to pass, that the beggar died, and that he was carried
away by the angels into Abraham's bosom: and the rich man also died,
and was buried.

23 And in Hades he lifted up his eves, being in torments, and seeth
Abraham afar off, and Lazarus in his bosom.

24 And he cried and said, Father Abraham, have mercy on me,
and send Lazarus, that he may dip the tip of his finger in water, and cool
my tongue; for I am in anguish in this flame.

25 But Abraham sald, Son, remember that thou in thy lifetime re-
ceivedst thy good things, and Lazarus in like manner evil things; but now
here he is comforted, and thou art in anguish,

26, And besides all this, between us and you there is a great gulf fixed,
that they that would pass from hence to you may not be able, and that none
may cross over from thence to us.

27 And he said, I pray thee therefore, father, that thou wouldest send
him to my father's house;

28 for I have five brethren; that he may testify unto them, lest they
also come into this place of torment.

29 But Abraham saith, They have Moses and the prophets; let them
hear them.

30 And he said, Nay, father Abraham; but if one go to them from the
dead, they will repent.

31 And he said unto him, If they hear not Moses and the prophets,
neither will they be persuaded, if one rise from the dead.

American Revised Version, copyright, 1901, by Thomas Nelson & Sons. Used by permission.

Golden Text—Charge them that are rich in this present world, that
they be not high-minded, nor have their hope set on the uncertainty
of riches, but on God, who giveth us richly all things to enjoy. (1 Tim,
6: 17.)

Time—Supposed to be the first of A. D. 30.

Place—Perea.

Persons—Jesus, his disciples and the Pharisees.

Devotional Reading—DPsalm 37: 1-9.

Memory Verse—1 John 3: 17.

Reference Material—Ps. 49: 6-20; 2 Cor. 8: 1-9; 1 Tim. 6: 17-19.

Home Reading—

Jan, 22, M. The Rich Man and Lazarus. Luke 16: 19-31,
. T. Toolish Trust in Riches. Psalm 49: 6-13 .
. W. The Danger of Riches. Matt. 19: 16-22.
. T. Winning True Riches, Matt. 10: 23-30.
26. F. The True Riches. Iph. 8: 1-13.
27. S. Praying for the True Riches, ISph. 3: 14-21.
28. 8. Resting on God’s Faithfulness. Psalm 37: 1-9.
On Geographical Notes see Lesson I.

INTRODUCTION
I. Covetousness

This is a very important lesson. It is directed against covetous-
ness.

The three parables in Luke 15 were directed against the self-
righteousness of the Pharisees. So the Pharisees understood and
applied them to themselves. “And the Pharisees, who were lovers of
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nioney, heard all these things; and they scoffed at him.” (Luke 16: 14.)
I'hey loved money, but thought they would be saved; hence, this teach-
ing of Jesus seemed to them very absurd. It seems so to many now.
They treated Christ's teaching with contempt. They saw that he
placed spiritual and eternal things incomparably above the riches
of earth. To them this was absurd.

Jesus replied: “Ye are they that justify yourselves in the sight
of men; but God knoweth your hearts: for that which is exalted among
men is an abomination in the sight of God.” (Verse 15.)

Their empty, formal worship gave them credit before men, but
their covetous hearts were an abomination in God’s sight. Respect-
ability is one thing, and a pure, God-fearing heart is quite another.
“Take heed and keep yourselves from all covetousness: for a man’s
life consisteth not in the abundance of the things which he pos-
sesseth.” (Luke 12: 15.)

There is a point in the expression, ‘“‘all covetousness.” It is like
that most subtle, most flattering, and most deceptive of all diseases,
tuberculosis; it is the consumption of the soul. “For the love of money
is a root of all kinds of evil: which some reaching after have been
led astray from the faith, and have pierced themselves through with
many sorrows. But thou, O man of God, flee these things, and follow
after righteousness, godliness, faith, love, patience, meekness. (1 Tim,
6: 10, 11.) Covetousness is idolatry (Eph. 5: 5; Col. 3: 5), and no
idolater “hath any inheritance in the kingdom of Christ and God.”

It has been said that the love of money is inherent in the Jewish
race, but we need not go to them now to find examples of it. Every
?vi!dthat can spring from this obnoxious root is prevalent in our own
and.

II. Things Highly Esteemed Among Men an Abomination
Before God

“That which is highly esteemed among men is an abomination
in the sight of God.” Some think—and it seems probably correct—
that in the following statements (verses 16-18), made in this connec-
tion, Jesus refers to the fact that these Pharisees and the world at
that time respected Herod Antipas, who was living in adultery with
his brother’s wife, and who had beheaded the faithul and righteous
prophet, John the Baptist, for his timely reproof; while they despised
the publicans and harlots, who in penitence were pressing into the
I;Engdom of God, for which John had prepared the way. (Matt. 21:
30-32.)

It is true today that men who have divorced their wives, and
women who have divorced their husbands without a Bible cause and
who are living in adultery, having married again, are highly esteemed
among men. That which the rich and great of earth do is highly
esteemed among men, while God looks upon the heart and has chosen
the “poor as to the world to be rich in faith, and heirs of the kingdom
which he has promised to them that love him.” (Jas. 2: 5.) A meek
and quiet spirit is of great price in the sight of God; modest apparel,
shamefastness and sobriety, and good works are much approved by
the Lord; but immodest apparel, costly raiment, and jewels of pearls
and gold are highly esteemed among men.

III. The Parable

To make the above truth still clearer, and to show that money not
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rightly used is a curse, and not a blessing, Jesus states the case of
the rich man and Lazarus.

This is generally thought to be a parable, the likeness being
between the covetous rich man and the selfish, covetous Pharisees, or
those of like character now.

Let it be remembered that parables must be literal historic facts,
or supposed cases which may occur, and with which people are fa-
miliar. If it be history, the facts have occurred; if it be a parable,
the facts may occur if they have not already occurred. “The rich
man . . . died,” and “the beggar died,” ete. These are stated
as facts which had already occurred. Being a parable does not destroy
the facts. ‘“Abraham’s bosom,” “being in torments,” “in anguish in
this flame,” and the impassable “great gulf fixed” are just the same
in either case, and so is the lesson taught by Jesus.

EXPLANATORY NOTES
I. The Rich Man

19. “There was a certain rich man.” His name is not given.
“Clothed in purple and fine linen.” Purple was a very costly dye.
It was the color of the Roman emperors and a badge of power and
distinction. “Fine linen” was a costly fabric; some of it was as fine
as silk, of dazzling whiteness, and said to be worth twice its weight
in gold. The rich man’s daily apparel was of the finest and richest
cind.

Faring “sumptuously” was not only having an abundance to eat,
but living gorgeously in mirth and luxury, and that, too, “every day.”

This man’s sin was not the possession of riches. The mere pos-
session of riches is not sin. Abraham was rich. Neither was this
man accused of obtaining his wealth by fraud. He was not consid-
ered a bad man in the eyes of the world; before the world he was re-
spectable and ‘“highly esteemed.” This is the very point Jesus is
illustrating. His sin was the use he made of his money, and not the
way he obtained it. He spent it on himself, gratifying his own appe-
tites; he lived an easy and luxurious life; he sought the good things
of earth; life to him was food and raiment (Matt. 6: 25), and con-
sisted in the abundance of the things which he possessed (Luke 12:
15). He did not lay his money out in the service of God; he was not
“rich toward God.” (Luke 12: 21.) Note this point well. He lost
his soul for what he did not do, as in Matt. 25: 31-46.

Many now are seeking to live just such lives, persuading them-
selves that because they are guilty of no flagrant wrong or immorality
they will be saved.

II. The Beggar

20. “A certain beggar named Lazarus.” If this be a parable,
it is remarkable that it is the only one in which a name is given. It
is a fact that while on earth the names of the rich are heralded
abroad the names of beggars are unknown; also, it is a fact that God
is no respecter of persons, and that a man’s name is written in
?eaéer(li. not because he is rich or poor, but because of faithfulness
o God.

“Lazarus” means “help of God,” or “God my help.” The word
“Lazar” comes from Lazarus, because he was helpless and “full of
sores.” His body was covered with ulcerous sores. Job was covered
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“with sore boils from the sole of his foot unto his crown.” Such
cutaneous diseases were common in the East, owing, doubtless, to
several causes. Lazarus was helpless, and some kind friends laid
him at the rich man’s gate. So, in Acts 3: 2, 3, the poor, lame beg-
gar “was carried” and “laid daily at the door of the temple which is
called Beautiful.”

Beggary and helplessness were more common then than with us,
and in the absence of almshouses, asylums, hospitals, etc., beggars
were thus kept up, and many, doubtless, hung on to the rich. They
were laid in public places to attract attention.

21. “Desiring to be fed with the crumbs that fell from the rich
man’s table” gives the reason for his being there. It is not stated
that the rich man did not thus feed him; rather, it is implied that
he was in the habit of helping the poor, or Lazarus would not have
been there. “The erumbs” were not the insignificant particles which
accidentally fall from our tables, but the fragments which were left
after eating. The Jews were taught to leave fruit and grain in their
fields for the poor. (Lev. 19: 9, 10.) Thus, doubtless, some fed the
poor from their tables.

But Lazarus needed more than food; he needed sympathy and at-
tention. His sores needed dressing. In the absence of human hands
and tenderness, the dogs licked them—not in compassion, but as
filthy dogs will do—thus alleviating his suffering to some extent.
This fact shows the utter degradation to which he was reduced; for
the dog was an unclean animal, a street scavenger, for which the
Bible has no good word.

The rich man’s sin was not his failure to give “the erumbs,” but
to do more for the poor, weary child of God who lay dying at his gate.

III. The Scene Changes

22. The scene changes, and what a difference! The curtain is
lifted and we are permitted to see the two men in the other world.

“The beggar died,” and it is not stated that he was buried. Doubt-
less his body was laid away somewhere, but we can imagine how it
was done. But he “was carried away by the angels into Abraham’s
bosom.” “Abraham’s bosom” was typical of that place of rest which
remains for the people of God, or paradise. As the pure, righteous
spirit left his rag-covered, sore-afflicted body, the angels of God re-
ceived him and conducted him home. Now he is clothed in “fine
linen, bright and pure,” and sits down to the marriage supper of the
Lamb. (Rev. 19: 7, 8) Affliction and poverty are gone forever.
Angels rejoice when sinners repent; and when God’s children die they
perform for them this beautiful ministration.

A while after this “the rich man also died, and was buried.” He
was buried, we may infer, with such honors as it was usual to bestow
upon one of his station. These honors of men, a rich burial, and a
splendid tomb are now all his wealth can do for him. “For we brought
nothing into the world, for neither can we ecarry anything out.” (1
Tim. 6: 7.) No angels received his spirit; clothed in the rags and
covered with the ulecers of sin, he goes down into eternal condemna-
tion. :

23. “Hades” is the unseen world or state. There is a place in
Hades, or this unseen world. called “hell fire,” or “the hell of fire.”
“And whosoever shall say, Thou fool, shall be in danger of the hell of
fire.” (Matt. 5: 22.) “Destroy both soul and body in hell.” (Matt.
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10: 28.) “How shall ye escape the judgment of hell?” (Matt. 23:
83; see also Matt. 18: 9; Mark 9: 43; Rev. 20: 15; 21: 8.) There
are suffering and torment there. “In anguish in this flame.” (Verse
24.)

It does not relieve the anguish of the disobedient to say this is
figurative language, because a figure is only used to intensify the
fact, and Jesus does not exaggerate this suffering. How terrible,
then, must be the fact of which burning in fire and brimstone is but
a figure!

The identity and conscious existence of this rich man were pre-
served. He knew who he was; he remembered his earthly life, his
father’s family, his five brothers; and he recognized Abraham and
Lazarus. So all after death in the future world will know themselves
and others.

24. He eried unto Abraham for mercy, calling him “Father Abra-
ham.” He was a fleshly descendant of Abraham. On earth he had
no mercy for. Lazarus and refused him personal attention; now he
pleads for Lazarus to come and serve him. “That he may dip the tip
of his finger in water, and cool my tongue; for I am in anguish in this
flame.” This man’s character has not changed; he was selfish on
earth, and is so yet; he seeks in hell his own comfort—“cool my
tongue;” so did he on earth.

25. Abraham kindly addresses him as “son.” The rich man’s
“good things"” were the wealth and pleasure he enjoyed on earth. He
gave up no comfort and made no sacrifices for others; thus he saved
his life; spared himself all trouble, pain, and self-denial; and lost his
soul. The “evil things” which Lazarus received were his poverty and
sore afflictions; but in them all he was true and obedient to God, and
saved his soul.

In this statement Abraham shows the rich man that his punish-
ment is just, and that he brought it all upon himself by his abuse of
God-given means and opportunities.

Men, like Judas, go to their own places; they go where their
earthly life and character have fitted them to dwell. - God’s judgment
is righteous. (Acts 17: 30, 31; Rom. 2: 1-11.)

IV. No Chance After Death

26. Besides this just and righteous punishment, Abraham explains
by “the great gulf fixed” that there is no passing from one of these
places to the other. When a man is once in perdition, he is there for
ever. There is no passing into the regions of the lost to preach a sec-
ond chance to them. This destroys the idea of “another chance”’—
that is, a chance after death to be saved.

27, 28. The rich man in hell knew better than this, and seeing
there was no hope of relief for himself he prayed Abraham to send
Lazarus to his father’s house to warn his five brothers not to come
to that place of torment. Note that he calls it every time a place of
“torment.” .

His prayer was first for himself, then for his five brothers; but
even in hell he thinks of and prays for no other sinners. His char-
acter has not changed, and never will. “He that is unrighteous, let
him do unrighteousness still: and he that is filthy, let him be made
filthy still: and he that is righteous, let him do righteousness still:
and he that is holy, let him be made holy still.” (Rev. 22: 11.) This
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man knew that without repentance his brothers would soon follow
him,

It may be that others in hell would send back words of warning
to their friends if they could. The rich man thought if Lazarus would
return and warn his brothers, they would certainly repent.

V. The All-Sufficiency of the Word of God

29. Jesus’ reply was, “They have Moses and the prophets”—all
that Lazarus and all that all other good men had. Besides, all that
Lazarus and other goed men learned from Moses and the prophets,
he might have learned, and his brothers could learn yet, if they would;
50 “let them hear them.” That is all they need and all they will get.
The rich man had sinned because he would not hear them.

God has given all the testimony that is necessary. Jesus says the
Jews rejected him because they did not helieve Moses. (John 5:
39-47; Luke 24: 27, 44.)

30. “And he said, Nay, father Abraham”—he had his heart of
unbelief in hell, and argued with Abraham that the word of God is
not sufficient, that more is necessary to convict sinners and to move
them to repentance.

People pray God yet for other testimony than that given in his
word. It is a lack of faith and a rejection of God’s word to pray for
a different kind of testimony. (Read carefully Rom. 10: 6-17.) In
order to have faith and to be saved, it is not necessary to “ascend
into heaven,” “to bring Christ down,” or “to descend into the abyss,”
“to bring Christ up from the dead;” but to hear “the word of faith,”
preached by the apostles; for “faith cometh by hearing, and hearing
by the word of God.” *“But these [the miracles of Jesus] are written,
that ye may believe that Jesus is the Christ, the Son of God; and
that believing ye may have life in his name.” (John 20: 31.) No
other testimony will be given, for this is sufficient.

31. Abraham replied: “If they hear not Moses and the prophets,
neither will they be persuaded, if one rise from the dead.” When
one does not purpose to obey God, no testimony will convince one.
It is not more or stronger testimony one needs.

Two things are necessary to faith: (1) Sufficient testimony; (2)
an honest heart—a heart true to its own best interest and greatest
good and that is honest with God and his word. The good and honest
heart in the parable of the sower (Luke 8: 15) is the only one bene-
fited by the word of God. .

When people ask for more evidence than that found in God's word,
it is not that they may be led to faithful obedience to his word, but
that they may be confirmed in their opinions and theories that they
can be saved in disobedience to him.

This is a very strong lesson on the all-sufficiency of the word of

God.
QUESTIONS

Give the subject. Jesus on the right use of mon-
Repeat the Memory Verses. ey?
Repeat the Golden Text. What things are highly es-
Give the Time, Place, and Per- teemed among men?

S0ns. What does Jesus say about di-
What was the character of the vorce?

Pharisees? Why did Jesus give the case of
What did they do after hearing the rich man and Lazarus?
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19 How was the *“rich man'' clothed?

W’ha}’ were ‘‘purple and fine lin-

en?"

‘What was it to fare "sumptuous-
ly every day?”

Is it a sin to be rich?

Then what was this man's sin?
(The teacher should develop
every feature of his sin.)

How are many living today?

‘What does ‘‘Lazarus'" mean?

What is true concerning the
names of the rich and the
poor?

Where was Lazarus carried?

What! is the point In the fact
that the dogs licked his sores?

How were beggars fed then?

What were ‘‘the crumbs?"

Is it probable that the rich man
fed the poor man?

What then was the rich man's
sin?

‘What became of Lazarus?

‘What did “Abraham’s bosom’
typify?

‘What was done for the rich man
when he died?

Where did he go?

What is ‘“Hades?"

40

What does the Bible say about
hell fire?

‘Will people preserve their Iden-
tity in that world, and recog-
nize one another?

24 What did the rich man say to

Abraham?
‘What character has he in hell?

25 What shows Abraham's tender-

ness?

26 Why could not Lazarus go?

Will there be any preaching to
the lost after death?

28 To whom did he then “ant
Lazarus sent, and why?

29 What reply did Abraham make

to this?
What does that mean?

80 What reply did the rich man

make?
Why did he say this?
How does faith come?

81 What reply did Abraham make

to this?

‘What shows the all sufficiency
of the scriptures to convert
people and to lead them to
heaven?

What is necessary to faith?
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LESSON V—FEBRUARY 4

THE GRACE OF GRATITUDE
Lesson: Luke 17. Lesson Text: Verses 11-19.

LUKE 17. 11 And it came to pass, as they were on the way to Jerusa-
lem, that he was passing along the borders of Samaria and Galilee,

12 And as he entered into a certain village, there met him ten men that
were lepers, who stood afar off:

13 and they lifted up their voices, saying, Jesus, Master, have mercy on
us,

14 And when he saw them, he said unto them, Go and show yourselves
unto the priests. And it came to pass, as they went, they were cleansed.

1 And one of them, when he saw that he was healed, turned back,
with a loud voice glorifying God;

16 and he fell upon his face at his feet, giving him thanks: and he was
a Samaritan.

17 And Jesus answering sald, Were not the ten cleansed? but where are
the nine?

18 Were there none found that returned to give glory to God, save this
stranger?

And he said unto him, Arise, and go thy way: thy faith hath made
thee whole.

American Revised Verslon, copyright, 1901, by Thomas Nelson & Sons. Used by permission.

Golden Text—Enter into his gates with thanksgivings,
And into his courts with praise:
Give thanks unto him, and bless his name.
(Ps. 100: 4.)
. Time—Generally supposed to be A. D. 30, just before the cruci-
xion.
Place—On the border between Samaria and Galilee.
Persons—Jesus, his disciples, and ten lepers.
Devotional Reading—Ps. 103: 13-22.
Memory Verses—Ps. 100,
Reference Material—1 Chron. 29: 10-16; Ps. 116: 12-14; Matt. 18:
25-35; Phil. 4: 6, 7.
Home Reading—

Jan. 20. M. The Grace of Gratitude. Luke 17: 11-10.
30. T. Gratitude is Good. Psalm 92: 1-8,
81. W. Grace at Meals. Acts 27: 33-86.
Feb. 1. T. Thanksgiving In the Sanctuary. Psalm 100; 1-5.
2. F. Gratitude for all Things. Eph. 5: 15-21.
3. 8. Our Lord's Example. Matt. 26: 26-30.
4. 8. “The lovingkindness of Jehovah." Psalm 103: 13-22.

GEOGRAPHICAL NOTES

The three provinces of Palestine, extending from south to mnorth,
were Judea, Samaria, and Galilee. Consult the map and become fa-
miliar with these divisions of this country. Jerusalem, the capital
of the nation, was in Judea; the city of Samaria from the day of
King Omri was the capital of the province by the same name; and
Capernaum was a principal city of Galilee.

EXPLANATORY NOTES
I. When the Lepers Were Healed
11. The lepers were healed on his journey to Jerusalem wh’i’le Je-
sus “was passing along the borders of Samaria and Galilee.” He
passed between the borders of these countries. If this was after his
retirement from Jerusalem to the “city called Ephriam,” then he made
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another short visit to Galilee before his death at Jerusalem. It is qui@e
difficult to decide just when this last journey was made, although it
was not far from his erucifixion.

II. Leprosy and Sin

12. Leprosy is a loathsome and terrible disease. It begins with
sores in the skin. “If there be a white rising in the skin, and it have
turned- the hair white, and there be quick raw flesh in the rising, it is
an old leprosy in the skin.” (Lev. 13: 10, 11.) Then it eats away on
the body until, one by one, different parts are consumed—nose, lips,
palate, etc. Sometimes the nails decay and fall off, and joint after
joint of the fingers and toes are eaten off. It is a terrible plague.
Some lepers recover. This disease rendered them *“unclean”—not be-
cause it was so contagious, but ceremonially unclean, as touching
a dead body or having an issue of blood. Naaman was a leper, and
vet the general of the Syrian army. “And the leper in whom the plague
is, his clothes shall be rent, and the hair of his head shall go loose,
and he shall cover his upper lip, and shall ery, Unclean, unclean.
All the days wherein the plague is in him he shall be uneclean; he is
unclean; he shall dwell alone; without the camp shall his dwelling
be.” (Lev. 13: 45, 46.) You should read carefully Lev. 13 and 14.

People should remember that if leprosy is a type of sin, sin is an
awful disease.

The lepers of certain communities collected together for the sake
of company. Their common lot and exclusion from society made the
nine Jews accept the company of the Samaritan. They met Jesus as
he drew near to a certain village. They did not go into the villages
and towns, but remained on the outskirts. When they saw Jesus, they
“stood afar off.” They knew Jesus and his power to heal. By stand-
ing afar off they showed their respect for the law, and probably their
feeling of unworthiness before Jesus.

III. How the Lepers Were Healed

13. “They lifted up their voices” so as to be heard by Jesus “afar
off.” They prayed him to “have mercy” on them. They had faith in
both his mercy and power to heal.

14. “And when he saw them”—their condition and their needs—
“he said, . . . Go and show yourselves unto the priests.” This
was a promise to heal them, and was virtually doing so. Lepers
showed themselves to the priests, that the priests might see if they
were well. The priests could not heal them, but could tell when they
were healed. When a leper was healed, he was yet ceremonially un-
clean. He was not ceremonially clean until he had offered the sac-
rifices the law required. (See Lev. 14: 1-20.) In Matt. 8: 3, 4, Jesus
healed a leper by touching him, and then sent him to the priest to offer
such sacrifices as were required in order to cleanse him ceremonially
and that he might return to the people. So in Mark 1: 44, “offer for
thy cleansing” means—not to be cured, but in order to be cleansed
ceremonially, and “for a testimony unto them.” These ten lepers had
the faith to obey, and on their way, it seems, before they reached the
priests, they were healed. Jesus did it, of course. They had the
faith both to eall upon Jesus and to obey him. Naaman dipped seven
times in the Jordan in order to be healed of the leprosy. (2 Kings 5.)
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IV. How Are Sinners Healed?

One is healed of the leprosy of sin when by faith he obeys Jesus,
the Christ.. “He that believeth and is baptized shall be saved; but he
that disbelieveth shall be condemned.” (Mark 16: 15, 16.) “Repent
ye, and be baptized every one of you in the name of Jesus Christ unto
the remission of your sms; and ye shall receive the gift of the Holy
Spirit.” (Acts 2: 38.) “For ye are all sons of God, through faith,
in Christ Jesus. For as many of you as were baptized into Christ
did put on Christ.” (Gal. 3: 26. 27.) “Wherefore if any man is in
Christ, he is a new creature: the old things are passed away; behold,
they are become new.” (2 Cor. 5: 17.)

V. Only the Samaritan Returned to Thank Jesus

15. This one, “when he saw that he was healed,” knew that Jesus
had done it, and, filled with gratitude, he turned back to thank him,
glorifying God with a loud voice as he went. He would have all know
that God was the source of this great blessing, as of every other bless-
ing.

16. In humility, reverence, and honor, he prostrates himself before
Jesus to show his deep gratitude—a usual way of showing reverence,
honor, deep humility, or great gratitude. He was a Samaritan; the
other nine most probably were Jews. The Jews hated the Samaritans.
This Samaritan would expect less favors than the Jews, and less would
Le expected from him; but he showed the greatest gratitude, and was
the only one who showed any.

VI. Where Are the Nine Today?

17, 18. Jesus asked: “Where are the nine?” He knew there were
ten, and that not one had returned to express thanks and “to give
glory to God, save this stranger.” Jesus asked these questions to
emphasize the ingratitude of the nine Jews, who should have led in
the matter of giving thanks. Like the poor, unfortunate woman in
Luke 7: 36-50, who loved much because she had been forgiven much,
this Samaritan realized how much had been done for him, and was
very grateful,

This is a striking example of the ingratitude of the human family.
“In everything give thanks: for this is the will of God in Christ Jesus
to you-ward.” (1 Thess. 5: 18.) Above all, let us thank God daily
for Jesus, and that he saves us from sin through him. “Through him
then let us offer up a sacrifice of praise to God continually, that is, the
fruit of lips which make confession to his name.” (Heb. 13: 15.)

19. Jesus said to him: “Arise, and go thy way: thy faith hath
made thee whole.” Added to the faith by which he was healed and
now his gratitude and love. It is implied by “thy faith hath made
thee whole” that his sins were also pardoned. If so, it was through
faith which obeyed or that worked.

Never were lepers healed by walking that road before or after-
wards; but when Jesus commanded them to go that way, it was a cure
and health to them to obey. They walked it that time by faith.

Thus sinners are saved; by faith they obey God, and he cleanses
them, or forgives them. It matters not what God says do, faith that
saves does it. One who will not implicitly obey God is not justified
or saved by faith; that one lacks faith.
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Then, if this Samaritan was saved from sin when he returned
in love to glorify God and to thank Jesus, the nine were not; they
were only cured of leprosy.

It is not quite clear that every case of physical healing performed
by Jesus was not a case of conversion, or salvation from sin. A
miracle could be performed on a sinner by which he was neither
converted nor benefited morally and spirit.ually.

QUESTIONS
Give the subject. Why show themselves to the
Repeat the Memory Verses. priests.
Repeat the Golden Text, How did they show their faith?
Give the Time, Place and Per- How was Naaman healed?
sons. How are sinners saved from sin?
What is said about the time the 15 What did one do?
ten lepers were healed? 16 How did he show his reverence
11 Where was Jesus golng? and gratitude?
Through what countries? Who was he?
12 Who met him? 17, 18 What questions did Jesus ask?
‘What is leprosy? ‘Why did he ask them?
Did you read Lev. 18, 147 ‘What are we exhorted to do?
Why did the lepers sl:md ‘‘afar For what should we be the most
oft?"’ grateful?
13 What did they do and say? 19 What did Jesus say to him?
14 What did Jesus see? ‘Was a miraculous cure conver-
What did he say? sion and salvation from sin?

What did that mean?
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LESsON VI—FEBRUARY 11
THE SPIRIT OF PRAYER

Lesson: Luke 18. Lesson Text: Verses 1-14.

LUKE 18. 1 And he spake a parable unto them to the end that they
ought always to pray, and not to faint;

2 saying, There was in a city a Judge, who feared not God, and re-
garded not man:

3 and there was a widow in that city; and she came oft unto him, say«
ing, Avenge me of mine adversary.

4 And he would not for a while; but afterward he said within him-
self, Though I fear not God, nor rcgmd man ;

b yet because this widow troubleth me, 1 "will av enge her, lest she wear
me out by her continual coming.

6 And the Lord said, Hear what the unrighteous judge saith.

7 And shall not God avenge his elect, that cry to him day and night,
and yet he is longsuffering over them?

I say unto you, that he will avenge them speedily, Nevertheless,
when the Son of man cometh, shall he find faith on the earth?

And he spake also this parable unto certain who trusted in them-
selves that they were righteous, and set all others at nought:

10 Two men went up into the temple to pray; the one a Pharisee and
the other a publican.

The Pharisee stood and prayed thus with himself, God, I thank thee,
that I am not as the rest of men, extortioners, unjust, adulterers, or even
as this publican.

12 I fast twice in the week; I give tithes of all that I get.

13 But the publican, standing afar off, would not lift up so much as
his eyes unto heaven, but smote his breast, saying, God, be thou merciful
to me a sinner.

14 I say unto you, This man went down to his house justified rather
than the other: for every one that exalteth himself shall be humbled; but
he that humbleth himself shall be exalted.

American Revised Version, copyright, 1901, by Thomas Nelson & Sons. Used by permission.

Golden Text—The sacrifices of God are a broken spirit: A broken
and contrite heart, O God, thou wilt not despise. (Ps. 51: 17.)

Time—A. D. 30, shortly before the erucifixion.

Place—The place of the parables of the lesson, Jerusalem; the
place where they were given, Perea.

Persons—Jesus, his disciples, and the Pharisees.

Devotional Reading—Ps. 4: 1-8.

Memory Verse—Luke 11: 1.

Reference Material—Matt. 6: 1-15; Luke 15: 20-24; John 4: 23, 24;
1 Cor. 14: 15.

Home Reading—

Feb. 5. M. Persistent Prayer. Luke 18: 1-8.
T. Humble Prayer. Luke 18: 9-14.
W. Faithful Prayer, Luke 18: 35-43,
T. Repentant Prayer., 1 Kings 8: 33-40,
F. Whole-hearted Praver. Psalm 110: 145-152,
10. 8. Prevailing Prayer. James b6: 13-20.
11. 8. Trustful Prayer. Psalm 4: 1-8,

On Geographical Notes see Lesson I.
INTRODUCTION
I. The Necessity of Prayer

The subject of this lesson is “The Spirit of Prayer.” It is very
essential to have the spirit of prayer; to live in the atmosphere of
prayer; and to appreciate the pr]Vllege of prayer. But this can be
done only as the necessity of prayer is realized.

Since it was necessary for Jesus to pray so much, for the apostles

4b
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to pray so much, and for the early disciples of Jesus to continue
steadfastly in prayer, it is as necessary to do so now.
II. Conditions of Acceptable Prayer

The two parables of this lesson illustrate two conditions of ac-
ceptable prayer—namely, importunity and humility. These are not
the only conditions of acceptable prayer, and wherever prayer is an-
swered it must be inferred that all conditions of acceptable prayer
have been complied with.

Prayer must be offered in faith (Heb. 1: 6; James 1: 5), in peni-
tence (Acts 8: 22), in humility (this lesson), in “reverance and awe”
(Heb. 12: 28), in the spirit of forgiveness (Matt. 6: 12-14), in obedi-
ence and submission to God (1 Pet. 3: 12; 1 John 3: 22; 5: 14, 15),
in resignation to God (Luke 22: 42), and in accordance, therefore,
with God’s will. “If I regard iniquity in my heart the Lord will not
hear.” (Ps. 66: 18.) Again: “He that turneth away his ear from
hearing the law, even his prayer is an abomination.” (Prov. 28: 9.)

Jesus teaches his disciples how to pray, as John the Baptist taught
his (Luke 11: 1). Let all study the teaching of Jesus and learn how

to pray.
EXPLANATORY NOTES
I. The Widow and Unjust Judge

1. The first parable of this lesson is that of the unrighteous judge
and the importunate widow. Jesus spoke this to his disciples; he spoke
it “to the end that they ought always to pray, and not to faint.”
Amid their trials and in view of the seeming delay of Christ’s second
coming mentioned in the last verses of the previous chapter, Christ’s
disciples should not become discouraged and dejected, but should con-
tinue to trust God and pray. On continuance and perseverance in
prayer, see Rom. 12: 12; Eph. 6: 18,

2. “A judge, who feared not God, and regarded not man,” was an
unrighteous and dishonorable one. The fact that God, the supreme
Judge, “will bring every work into judgment, with every hidden thing”
(Hceles. 12: 13), had no influence with him. Such judges then fre-
quently delayed decisions, hoping to receive bribes. (See Acts 24: 26.)

3. “There was a widow in that city.” Widows, especially among
heathens, were helpless and dependent. God declares himself “a
father of the fatherless, and a judge of the widows.” (Ps. 68: 5.)

God has always made provisions for the care and protection of
widows. This was done in the law of Moses (Deut. 14: 29; 24: 17-21),
and is also done especially in the New Testament. “Pure religion
and undefiled before our God and Father is this, to visit the father-
less and widows in their affliction, and to keep oneself unspotted from
the world.” (James 1: 27; see also 1 Tim. 5: 3-16.)

This is a strong parable because of the unrighteousness of the
judge on the one hand, and the insignificance and lack of influence
of the widow on the other. One of the main points in the parable is
that this widow “came oft unto” the judge. “Avenge me of mine
adversary.” This woman had an adversary who had wronged her, and
she asked redress at the hands of this judge, whose business it was
to see that all, even a poor widow, received justice.

God commanded that judges and all officers should deal justly
with all, and he condemns respect of persons. “Thou shalt not wrest
the justice due to thy poor in his cause.” (Ex. 23: 6.) “Ye shall
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not respect persons in judgment; ye shall hear the small and the
great alike; ye shall not be afraid of the face of man; for the judg-
ment is God’s.” (Deut. 1: 17; see also Deut. 16: 19, 20; 24: 17.)
*Ye shall do no unrighteousness in judgment: thou shalt not respect
the person of the poor, nor honor the person of the mighty; but in
righteousness shalt thou judge thy neighbor.” (Lev. 19: 15.)

To “be afraid of the face of man” is to be a cringing, crawling,
craven coward.  The church needs men who fear God, who do right,
and who are not afraid of the world.

4. This judge regarded neither the law of God nor the rights of
man. It is impossible to conceive of a more unjust and unfaithful
public officer. Such a man is selfish and base. For a while he refused
to take any action in this widow’s case.

5. Not for the sake of right and justice at last did he avenge her,
but through his own selfishness, because she troubled him, and lest
by her continual coming she wear him out.

II. Importunity in Prayer

6, 7. Jesus gives the application of this parable. “Hear what the
unjust judge saith.” If an unjust, selfish, hard-hearted judge ean be
moved by the repeated entreaties of a widow, “shall not God,” who is
just and righteous, tender and merciful, forbearing and forgiving,
“avenge his elect, that cry to him day and night?”

The widow’s repeated entreaties represent importunity and per-
sistence in prayer. God’s elect should not “faint” or become “weary
in welldoing” (Gal. 6: 9), but in faith should continue “steadfastly
in prayer” (Acts 2: 42; Rom. 12: 12), and “pray without ceasing”
(1 Thess. 5: 17). “And yet he is long-suffering over them.” Peter
(2 Pet. 3: 15) says: “And account that the long-suffering of our Lord
is salvation.”

God is long-suffering over his elect for their good and toward
their persecutors in order to lead even persecutors to repentance.
Peter (2 Pet. 3: 9) states it as follows: “The Lord is not slack con-
cerning his promise, as some count slackness; but is long-suffering to
you-ward, not wishing that any should perish, but that all should come
to repentance.” The margin gives it as follows: “And is he slow
to punish on their behalf?”

III. The Lack of Faith

8. Jesus declares that God will avenge his elect “speedily.”
“Nevertheless, when the Son of man cometh, shall he find faith on the
earth?” God’s elect should serve him in faith and patience, calling
upon him in submissive trust “day and night,” believing “that he is,
and that he is a rewarder of them that seek after him.” (Heb. 6: 11.)
The coming of “the Son of man” was declared in the last verses of
the previous chapter, and Jesus here refers to it again.

Notwithstanding all God has done in the past for his elect, and
what Jesus has done and is to them now, Jesus raises the question:
“Shall he find faith on the earth” when he comes? Continuing and
persevering in prayer, like other acts of obedience, is an expression
of faith, while praverlessness is faithlessness.

A lack of faith in his disciples is painful to Jesus. On one occa-
sion he exclaimed: “O faithless and perverse generation, how long
shall T be with you? How long shall I bear with you?” (Matt. 17:
17.) *“And because iniquity shall be multiplied, the love of the many
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shall wax cold. But he that endureth to the end, the same shall be
saved.” (Matt. 24: 12, 13.) Comparatively few will be saved. Jesus
compares the few he will find faithful at his coming to the salvation
of Noah and his family and Lot and his two daughters. (See Luke
17: 26-30.) In various ways men show their ingratitude and unfaith-
fulness to God.

IV. Self-Righteousness and Self-Exaltation

9. This parable was spoken against the Phavisees, “who trusted
in themselves that they were righteous, and set all others at naught.”
We have learned who the Pharisees were and of their hypocrisy and
sins. They were self-righteous; they “trusted in themselves.” They
were filled with pride and contempt for others.

To trust in self is to rely upon one’s own wisdom, strength, and
righteousness, and not upon the wisdom, guidance, and righteousness
of God. Self-trust leads to distrust in God, and there can be mno
greater sin and, hence, nothing more displeasing to God. Trusting
in self is the opposite to being “poor in spirit.”

God condemns will worship or worshiping according to one’s own
will. At Col. 2: 18, for “voluntary,” the margin says “of his own
mere will.” Of such worship Col. 2: 23 says: “Which things have
indeed a show of wisdom in will worship, and humility, and severity
to the body; but are not of any value against the indulgence of the
flesh.”

Self-trust leads, then, to two sins—(1) setting aside God’s will for
cne’s own will, and (2) despising all who do not accept one’s own will
as their standard of right and worship. Those today who establish
“will worship” speak in contemptuous terms of all who cannot engage
with them in such worship.

V. Prayer Must Be in or Toward the Temple

10. “Two men went up into the temple to pray.” The temple was
the proper place to pray.

By sin the earth was cursed and polluted, and at first altars were
erected—consecrated places—where sacrifices could be offered to God;
then, for this purpose, the tabernacle was erected, and later the
temple. God said: *““An altar of earth thou shalt make unto me, and
shalt sacrifice thereon thy burnt offerings, and thy peace offerings,
thy sheep, and thine oxen: in every place where I record my name I
will come unto thee and I will bless thee.” (Ex. 20: 24.)

God chose a place out of the tribes of Israel to “put his name
there,” and said: “Even unto his habitation shall ye seek, and
thither thou shalt come,” ete. They were forbidden to make offerings
in every place, but were to offer them in the place God chose “to
cause his name to dwell there.” (See Deut. 12: 1-14.) God chose
Jerusalem, saying: “I have chosen Jerusalem, that my name might
be there.” Of the temple Solomon said: “This house which I have
built is called by thy name.”

When Solomon dedicated the temple, he asked God to answer the
prayers made in the temple or looking toward the temple when it
could not be reached; and God said: “Now mine eyes shall be open,
and mine ears attent, unto the prayer that is made in this place.”
(See 2 Chron. 6: 6-10, 20, 21, 24, 26, 29, 82, 33, 38, 40; 7: 14, 15.)
Daniel could not reach the temple, but he prayed toward it. (Dan. 6:
10.) Jesus said of the temple to those who had polluted it by traffic:

48



FEBRUARY 11, 1923 FIRST QUARTER LessoN VI

“My house shall be a house of prayer: but ye have made it a den of
robbers.” (Luke 19: 46.) Peter and John went “up into the temple
at the hour of prayer, being the ninth hour.” (Acts 3: 1.) Before
the descent of the Holy Spirit, the apostles “were continually in the
temple, blessing God.” (Luke 24: 53.)

All know that under Christ his disciples do not have to go to the
temple of Solomon or to the place of the temple or to look toward
that place; for it is the will of God ‘“that the men pray in every
place, lifting up holy hands without wrath and disputing” (1 Tim.
2: 8)—that is, in faith and forgiveness.

They must pray in the name of Jesus. (John 16: 23, 24; 15: 16;
14: 13, 14.) Whatever is done in word or deed must be done in the
name of the Lord Jesus. (Col. 3: 17.) People must believe on the
name of Christ, repent of their sins, be baptized into his name, calling
upon the name of the Lord. Then God blesses and forgives sins.

One of the men of this parable was a Pharisee; the other, a pub-
lican. We have learned who publicans were. The publicans were
despised by the Jews as traitors to their country, and were treated
as outcasts; they themselves were self-confessed sinners. Many were
unserupulous, unjust, and oppressive; but some were honest and up-

right.
VI. “Stood and Prayed,” “With Himself”

11. “The Pharisees stood and prayed.” This does not necessarily
mean that he stood upon his feet. When Solomon dedicated the tem-
ple, he “stood.” “And Solomon stood before the altar of Jehovah
in the presence of all the assembly of Israel, and spread forth his
hands toward heaven.” “And it was so, that, when Solomon had made
an end of praying all this prayer and supplication unto Jehovah, he
arose from before the altar of Jehovah, from kneeling on his knees
with his hands spread forth toward heaven.” (1 Kings 8: 22, 54.)
Solomon ‘“‘stood” in prayer on his knees.

The Pharisee “prayed thus with himself.” His prayer was about
himself, and in self-confidence and self-exaltation. He is offered by
Jesus as an example of those “who trusted in themselves that they
were righteous, and set all others at naught.” He thanked God for
his own virtues, and that he was “not as the rest of men.” He felt
no humility and dependence upon God. He may not have been an
extortioner, unjust as respects his financial dealings with men, or an
adulterer; but, as seen above, he was in his self-righteousness the
greatest sinner against God.

Immorality is sin; but there can be no greater sin and no higher
crime against God than to set aside his commands for “will worship”
and doctrines and commandments of men. This is stubbornness and
rebellion. (See 1 Sam. 15: 22, 23.)

VII. No Service Rendered to Be Seen of Men is Acceptable
to God

12. Fasting and giving tithes were not wrong, and the Pharisee’s
morality was right and commendable. Jesus does not teach or even
intimate that these things were wrong.

To the multitudes and his disciples, concerning the Pharisees, Jesus
says: ‘““All things therefore whatsoever they bid you, these do and
observe: but do not ye after their works; for they say, and do not.”
(Matt. 23: 8.) They were destitute of mercy and justice toward men,

49



LessoNn VI ELAM’S NOTES FEBRUARY 11, 1923

and were not actuated by reverence and awe for God. Their service
was only formal observances, and not sincere and from the heart.
“All their works they do to be seen of men.” (Matt. 23: 5.) Ior this
Jesus condemned them as hypocrites. Jesus also condemned their
worship as vain because they taught “as their doctrines the precepts
of men.” (Matt. 15: 8, 9.)

Jesus teaches how to fast and the spirit which prompts it. (Matt.
6: 16-18.)

VIII. Humility and Contrition

13. The publican, a self-acknowledged sinner, in humility and
contrition, prayed in a very different spirit from the Pharisee.

In their penitence, humility, and obedience, the publicans and har-
lots went into the kingdom of God before the Pharisees. (Matt. 21:
31. 32; Luke 7: 29, 30.)

“Standing afar off” shows that this publican felt his unworthi-
ness to come into the presence of God in the temple. He manifested
reverence and awe for God; he trusted in the mercy of God, and not
in his own righteousness. His feeling of reverence and awe for God
are further seen in that he “would not lift up so much as his eyes
unto heaven;” but, with his face bowed toward the ground, he “smote
his breast” as an act showing his grief over his sins, “saying, God,
be thou merciful to me a sinner.” He realized his only hope of salva-
tion was in the merecy and forgiveness of God.

All this was the opposite of the feeling and condition of the Phari-
see’s heart. This was humility, distrust in self, and trust in God.
Humility, contrition, a feeling of entire dependence upon God for par-
don and peace, and reverence and fear for God are necessary for
acceptance with God and a pure and holy life.

He who never reaches this point never repents and never reaches
salvation by the grace of God.

14. “This man went down to his house justified rather than the
other.” The publican, in the condition of heart just described, prayed
and was forgiven. The Pharisee was not heard and forgiven. This
shows that all prayer is not answered. As stated in the introdue-
tion, there are certain conditions, or elements, to acceptable prayer.
Two of these conditions, as shown in this lesson, are importunity and
humility. “For every one that exalteth himself shall be humbled; and
he that humbleth himself shall be exalted.”

All who imagine that by their own wisdom and “will worship”
they can improve upon the way and work of God and do not acknowl-
edge their dependence upon God’s will for guidance in all spiritual
matters have exalted themselves and will be abased by suffering
cternal ruin.

All who, “poor in spirit,” feel and acknowledge their dependence
upon God for his truth and guidance in all things, who accept salva-
tion from him upon his own terms and in his own way, who fear to
“o0 beyond that which is written,” and who tremble at his word, are
humble, and will be exalted as his children to the enjoyment of
eternal life.
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QUESTIONS

Give the subject.

Repeat the Memory Verse.

Repeat the Golden Text.

Give the Time, Place, and Per-
sons.

Show the necessity of prayer.

What do these two parables
teach?

Give the conditions of acceptable
prayer.

Give other scriptures on impor-
tunity in prayer.

What kind of judge was this?

What kind of widow was this?

What request did she make of
the judge?

How did God command judges
and other officers to deal with
people?

What did this judge at first re-
fuse to do?

Why did he finally grant her re-
quest?

7. What application does Jesus
make of this?

What declaration does
malke in this verse?

What shows a lack of faith?

What will be the condition of the
world when the son of man
comes?

‘Why was the second parable of
our lesson spoken?

Describe the Pharisees.

What is it to trust in oneself?

What is “will worship?'

To what two sins does trusting
in self lead?

‘Where was the place of prayer?

How did this come to be the
place of prayer?

Jesus

1

14

pi

How were the Israelites to pray

when they could not reach the

temple?
whose
pray.

How do we get into the name of
Christ?

‘Who were the “two men’ of this
parable?

Who were the publicans?

‘Why were they despised by the
Jews?

What position did Solomon as-
sume in prayver when he “stood
before the altar’” and dedicated
the temple?

‘What position did the Pharisee
take?

Give the nature and spirit of his
prayer.

What is the greatest sin against
God?

‘What were the chief sins of the
Pharisees?

What does Jesus teach in regard
to fasting? X

Give the nature and spirit of the
publican’s prayer.

What shows his humility, grief,
and feeling of unworthiness?

‘What are essential to pardon and
peace with God?

What does “justified’”’ mean?

What does this teach in regard
to prayer?’

What conclusion
draw?

What is

What is

In name now must we

does  Jesus

it to exalt oneself?
it to humble onéself?

Savior, as in dust to Thee,

Low we bow th’ adoring knee;
When, repentant, to the skies
Scarce we lift our weeping eyes.

O by Thy pains and woe,
Suffered once for man below,
Bending from the throne on high,
Listen to our humble cry!

Robert Grant.
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LEssoN VII—FEBRUARY 18
JESUS AND ZACCHAEUS

Lesson: Luke 19. Lesson Text: Verses 1-10.

LUKE 19. 1 And he entered and was passing through Jericho,

2 And behold, a man called by name Zacchaeus: and he was a chief
publican, and he was rich.

3 And he sought to see Jesus who he was; and could not for the crowd,
because he was little of stature.

And he ran on before, and climbed up into a sycomore tree to see
him: for he was to pass that way.

5 And when Jesus came to the place, he looked up, and said unto him,
Zacchaeus, make haste, and come down; for to-day I must abide at thy
house,

6 And he made haste, and came down, and received him joyfully.

7 And when they saw it, they all murmured, saying, He is gone in to
lodge with a man that is a sinner.

8 And Zacchaeus stood, and said unto the Lord, Behold, Lord, the half
of my goods I give to the poor; and if I have wrongfully exacted aught of
any man, I restore fourfold.

9 And Jesus said unto him, To-day is salvation come to this house,
forasmuch as he also is a son of Abraham.

10 For the Son of man came to seek and to save that which was lost.

American Revised Verslon, copyright, 1901, by Thomas Nelson & Sons. Used by permission.
. _Golden Text—The Son of man came to seek and to save that which
is lost. (Luke 19: 10.)

Time—A. D. 30, shortly before the crueifixion.

Place—Jericho.

Persons—Jesus and Zacchezus.

Devetional Reading—Ps, 24: 1-4,

Memory Verse—Luke 19: 6. .

Reference Material—Prov. 3: 13-18; Matt. 9: 9-13; Luke 16: 1-13.

Home Reading—

Feb., 12, M. Jesus and Zacchaeus, Luke 19: 1-10.
13. T. Greed and its Punishment. 2 Kings 5: 20-27.
14. W. The Woes of the Oppressor., Hab, 2: 6-14,
15. T. The Baptist and the Publicans. Luke 8: 7-14.
16. F. Helping the Poor. Deut. 15: 7-11,
17. 8. “By their fruits.” Matt, 7:18-20.
18. S. Right Living Leads to Blessing. Psalm 24: 1-5.

GEOGRAPHICAL NOTES

Jericho was five miles west from the Jordan, six or seven miles
north from the Dead Sea, and eighteen or twenty miles northeast
and “down” from Jerusalem. The most important thing in the Old
Testament connected with this place is the fact that “by faith the
walls of Jericho fell down, after they had been compassed about for
seven days.” (Heb. 11: 30.) Here Jesus not only dined with Zac-
chzeus, but also healed blind Bartimzeus and another blind man (Matt.
20: 29-34; Mark 10: 32-52; Luke 19: 35-43).

INTRODUCTION

At the time of this lesson Jesus and his disciples were journeying
toward Jerusalem. It was Jesus’ death march.

Jesus was in the lead, and the disciples “were amazed” and
“afraid” as they followed behind. They knew the Jews had deter-
mined to kill Jesus (John 11: 1-8, 16) ; that twice he had retired from
Jerusalem to escape death at their hands (John 10: 40; 11: 46-54);
but now he seemed determined to return.
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“He took again the twelve” and showed them once more what he
must suffer at Jerusalem, and with clear, prophetic vision deseribed
the .very details of his trial and the manner of his death (Matt. 20:
17-19; Mark 10: 32-34) ; “and they understood none of these things”
(Luke 18: 31-34). Luke (18: 35-43) tells of Jesus opening the eyes
of the blind man.

No better comment on their misunderstanding of “these things”
can be found than the request made in this journey shortly after this
by James and John, through their mother, that one might sit on his
right hand and the other on his left in his kingdom. They dreamed
of earthly thrones and crowns and could not think of their leader
suffering on the cross. Jesus was patient and forbearing, and again
explained the principles of true greatness.

EXPLANATORY NOTES
I. The Publicans

1. Jesus “entered and was passing through Jericho” on this
journey to Jerusalem.

The original publicans were rich Roman knights, who bought up
the taxes of a certain province by paying so much money cash into
the Roman treasury. Or a joint stock company was formed, when
these taxes surpassed the ability of one man, and the profits were
divided among the stockholders. These men, themselves, did not col-
leet the taxes, but divided up the provinces into districts, and sublet
these districts to others, usually to inhabitants of the country who
knew the resources of the people and how much tax they could pay.
These subagents were the “publicans” of the New Testament.

The Jews considered their subjugation to the Romans as a degra-
dation and paying tribute to them as dishonoring to God; hence the
question: “Is it lawful to give tribute unto Casar, or not?” (Matt.
22: 17.) Therefore publicans among the Jews were not only odious
as taxgatherers, but were considered also as traitors to their nation
and as apostates from the religion of their God. They were classed
with sinners, harlots, and heathens. (Matt. 9: 11; 11: 19; 18: 17;
21: 31, 82.)

Almost everything was taxed, and, being allowed to fix more or
less arbitrarily the value of exports and imports and demand pay-
ment, publicans had every opportunity to extort from the people
more than was due and to practice fraud. Hence, John the Baptist
exhorted this class, “Exact no more than that which is appointed
you;” and Zacchmus said: “If T have wrongfully exacted aught of
any man, I restore fourfold.” (Verse 8.)

Publicans were not necessarily dishonest. John and Jesus found
many ready to obey the truth (Luke 3: 12; T7: 29, 30; Matt. 21: 31,
32), and from this class Jesus chose an apostle.

II. Zacchaeus

Zacchzus was a son of Abraham (verse 9), was a ‘“chief publican,”
and “was rich.” His name means “pure” He had had good oppor-
tunities for accumulating wealth; but as he states, he did not do so by
“false accusation or dishonest means.” He probably had super-
vision over the other publicans of his district. The trade of the
countries east of the Jordan passed through Jericho to Jerusalem, and
there the custom was paid., Let us contrast Zacchaeus with the rich
young ruler.
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3. He had heard before of Jesus, and doubtless of his treatment
of publicans. His was not an idle curiosity. He was curious “to see
Jesus who he was”—which one in that great ecrowd was he; to see his
bearing, to look into his face, and to hear him, that he might judge
for himself whether or not he was a prophet from God. He made
efforts to see him, but being “little of stature,” he *“could not for the
crowd.” He could not get through the crowd, and he could not see
over their heads.

4, He saw the direction the crowd and Jesus were traveling; so
he ran ahead and climbed up into a sycamore tree which grew by the
way.

):k sycamore tree was a kind of fig tree, with large trunk and low
and wide-spreading limbs, an easy tree to climb, and a fine shade tree.
Amos, the prophet, was “a dresser of sycamore trees.” (Amos 7: 14.)

This action of Zacchaeus demonstrates several things. One is:
“Where there is a will, there is a way.” Zacchaeus overcame all diffi-
culties. Jesus promises that he who hungers and thirsts after right-
eousness shall be filled. Would you meet with Jesus now? Then go
where he is.

It is a delusion for Christians (professed Christians) to persuade
themselves that they desire to see Jesus and to be with him and to be
like him as he is, when they neglect and refuse to meet with him in
his own appointments. (See Acts 20: 7; Heb. 10: 25.) He who will
not climb a tree (of difficulties) to see Jesus cannot be saved. Zacch-
aeus was humble and modest, felt his unworthiness, and would not
intrude himself upon Jesus.

III. Jesus Announced That He Would Lodge with Zacchaeus

5. “When Jesus came to the place, he looked up” and saw Zac-
chzus in the tree. How did he know he was there, and how did he
know his name and his heart? How did he know Nathanael? (John
1: 45-51.) Also, it is stated: “For he himself knew what was in
man.” (John 2: 25.) Thus he knew Zacchzus. Zacchzus was not
in that tree in order to be conspicuous; he doubtless thought he was
concealed in the thick foliage; but Jesus knew him.

This seemed to have the same effect upon Zacchzus as formerly
upon Nathanael. Calling him by name, asking him down in haste,
and above all, stating an intention to lodge with him, surprised him
greatly and convinced him that Jesus was a teacher of divine wisdom.

Jesus had accepted invitations to eat with publicans and with
Pharisees, but here he does not wait for an invitation. Perhaps this
would not have been extended, because Zacchaus felt unworthy and
knew he belonged to an ostracized class.

How long Jesus remained there, whether for a midday meal or
for the night, is not stated, neither is it necessary to know; but
probably he spent the night.

6. Although greatly surprised, Zaccheeus felt himself more greatly
honored, and hastened down and “received him [Jesus] joyfully.”
Zacch®us sought to see Jesus, and is blessed with a visit from him,
which leads to his salvation. Any family is blessed with Jesus in the
home; and he abides in any home which receives him.

7. To eat with publicans and sinners was to place himself on
social equality with them.. So “when they saw it [not his disciples,
but the multitude], they all murmured [complained and found fault
with him], saying, He is gone in to lodge with a man that is a sinner.”
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. The seribes and Pharisees in the sight of God were the greatest
sinners, but among them the term “sinner” meant an outcast, with
no religious affiliation. “Sinners” were the offcast and despised, pro-
scribed class, whether publicans, harlots, or heathens. It was con-
trary to their sense of propriety, and they thought it contaminating
for a teacher to associate with this class.

Christ's disciples today should follow his example in seeking and
iav_ingl t};e lost. Do not cast one off and despise him forever because

e is lost.

IV. Zacchaeus’ Declaration of Generosity and Honesty.

_ 8. It seems that Zacchzus made the statement of this verse in
his house before his family and guests; for he had “received” Jesus
“gladly,” the multitude said that Jesus had “gone” to lodge with a
“sinner,” and Jesus said that “today is salvation come to this house.”
Zacchzus did not say this in self-justification or in a boastful spirit,
but in humility rather, as an excuse for Jesus’ going with him. Jesus
had respected and honored him, and he would now endeavor to serve
and honor Jesus.

“Half of my goods I give to the poor.” Many think that he meant
by this that it was not his eustom to give half his income to the poor,
but upon his conversion he then vowed to give half he possessed to
the poor. This may be the meaning, but his language indicates that
it had been his custom to give half his income to the poor. Although
a publican, he was a generous man, and tried to do good. Many
Christians do not do half so well.

“If I have wrongfully exacted aught of any man, I restore four-
fold.,” This is neither an admission that he had accumulated his
wealth by fraudulent practices nor a denial that he had ever cheated
any one. Had all his riches been accumulated by fraud, he could
not restore fourfold. He meant, then, that whatever, under numerous
and strong temptations, he had exacted more than was due, upon re-
flection and examination of his conduct, he restored fourfold. Many
think he had never done this before, but now, since his eonversion, he
would at once do so. He was frank and honest to confess his sins,
and showed his repentance by making restoration. (See Ex. 22: 1;
2 Sam. 12: 6; Lev. 6: 1-6.)

Zacch®us knew he was liable to do wrong, and did do wrong.
There is hope for one who confesses his sins and acknowledges his
weaknesses, there is none for him who does neither.

9. “Today is salvation come to this house.” Salvation came to
that house through Jesus, because, as seen above, Zacch®aus was ready
to receive it. “For as much as he also is a son of Abraham,” was
said, doubtless, because the Pharisees thought publicans were un-
worthy of salvation.

10. “For the Son of man came to seek and to save that which
was lost.” This Jesus said as justification for eating with Zacchzus
and other publicans and sinners. Of all classes, the Jews considered
these lost; but it was the mission of Jesus to save such. This gracious
truth he demonstrated by his life.

Let the lives of Christians be such as to show that they, too,
are seeking and endeavoring to save the lost. It is much easier to
criticize, as did the Pharisees, than to seek the lost and to try to save -
them. When it comes to personal work, very few church members,
it seems, are engaged in the work of trying to save people.
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QUESTIONS

Give the subject.

Repeat the Golden Text,

Give the Time, Place, and Per-
sons.

Repeat the Memory Verse.

‘Where was Jericho and what was
done there?

Where was Jesus going?

What did Jesus explain to his
disciples? X

‘What shows they did not under-
stand this?

‘What does *“Zacchaeus

‘Who was he?

‘What was his business?

Who were ‘“‘publicans?"’

Why did they have such good op-
portunities for defrauding?

Why were they hated?

With whom were they classed?

Were they necessarily dishonest?

How was Zacchaeus a ‘“‘chief
publican?"

What was his financial condi-
tion?

Why did he desire to see Jesus?

Why could he not see him while
on the ground?

What did he do?

What is a ‘“‘sycamore tree?"

How can we meet with Jesus
now?

What did Jesus say to him?

mean?

-1

w

<

How did Jesus know his heart?

‘What effect did this have on
Zacchaeus?

How did he receive Jesus?

Why did the multitude murmur?

Who were the “‘sinners?”

‘What evidence did Jesus hera
give that he is the Savior?
How should the church treat

such?

What did Zacchaeus say?

Where did he make this state-
ment?

‘What did he mean by saying,
“Half of my goods I give to
the poor?"

‘What did he mean by “I restore
fourfold?'"

When is the best time to give
one's goods?

What demonstrates the frankness
and honesty of Zacchaeus?
What are evidences of repent-

ance?

What did Jesus say to Zacch-
aeus?

Why did salvation come to his
house?

Upon what does God look?
Why did Jesus say Zacchaeus
was a “son of Abraham?"

10 Why did he say he came to seek

and to save the lost?

“It is more blessed to give than to receive.”
“Not grudgingly, or of necessity: for God loveth a cheerful giver."”

‘;Rich toward God;” “rich in good works;” “rich in faith.” Are
you?
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LEssoN VIII—FEBRUARY 25

THE PARABLE OF THE POUNDS

Lesson: Luke 19: 11-48. Lesson Text: Verses 11-26.

LUKE 19, 11 And as they heard these things, he added and spake a
parable, because he was nigh to Jerusalem, and because they supposed that
the kingdom of God was immediately to appear.

12 He said therefore, A certain nobleman went into a far country, to
receive for himself a kingdom, and to return.

And he called ten servants of his, and gave them ten pounds, and
safid unto them, Trade ye herewith till I come.

But his citizens hated him, and sent an ambassage after him, say-
ing, We will not that this man reign over us.

1 And it came to pass, when he was come back again, having re-
ceoived the kingdom, that he commanded these servants, unto whom he had
given the money, to be called to him, that he might know what they had
gained by trading.

16 And the first came before him, saying, Lord, thy pound hath made
ten pounds more.

17 And he said unto him, Well done, thou good servant: because thou
wast found faithful in a very little, have thou authority over ten cities.

And the second came, saying, Thy pound, Lord, hath made five
pounds.

19 And he said unto him, also, Be thou also over five cities.

20 And another came, saying, Lord, behold, here is thy pound, which
I kept laid up in a napkin:

21 for I feared thee, because thou art an austere man: thou takest up
that which thou layedst not down, and reapest that which thou didst not sow.

He saith unto him, Out of thine own mouth will I judge thee, thou
wicked servant. Thou knewest that I am an austere man, taking up that
which I laid not down, and reaping that which I did not sow;

23 then wherefore gavest thou not my money into the bank, and I at
my coming should have required it with interest?

24 And he said unto them that stood by, Take away from him the
pound, and give it unto him that hath the ten pounds.

25 And they said unto him, Lord, he hath ten pounds.

26 I say unto you, that unto every one that hath shall be given;
but from him that hath not, even that which he hath shall be taken away
from him.

Amerlean Revised Version, copyright, 1901, by Thomas Nelson & Sons. Used by permission.

Golden Text—He that is faithful in a very little is faithful also
in much. (Luke 16: 10.)
Time—Shortly before the erucifixion.
Place—Jericho.
Persons—Jesus, his disciples, and others.
Devotional Reading—Ps., 26: 1-7
Memory Verse—Rev, 2: 10.
Reference Material—Matt. 25: 14-30; 1 Tim. 4: 13-15.
Home Reading—
Feb. 19. Using or Losing our Gifts. TLuke 19: 11-26,

20. The Talents. Matt. 25: 14-20

3 Stewards of the Law. Rom. 3: 1-4.
22, Stewards of the Gospel. 1 Cor. 4: 1-5.
23. Stewards of Grace. 1 Pet. 4: 7-11.

g The Standard of Stewardship. Luke 12: 41-48.
26. Walking in Integrity. Psalm 20 1-12.

On Geog'raphlcal Notes see Lesson VII.
HINTS AND HELPS TO TEACHERS

1. There is nothing more necessary to know than our individual
responsibility to God and men.

2. This parable clearly places that before us, as do many other
scriptures. The parable of the talents teaches the same. “For it is
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11. “These things” were the things spoken in Zacchzus’ house.
To them Jesus added the parable of this lesson in the house, or, more
probably, when they had resumed the journey.

He was not far from Jerusalem at Jericho—only fifteen or twenty
miles. He gave this parable “because he was nigh to Jerusalem, and
hecause they supposed that the kingdom of God was immediately to
appear.’

The kingdom had not yct been set up or inaugurated. John and
Tacge hivhtanghbsthols fold . ﬁ&hef"‘ﬁkafW

one another, weep over the sinful, preach the gospel to the poor,
and evangelize the world; but, after all, we cannot serve God for
another.

5. In this respect every one must choose whom he will serve and
“bear his own burden.” (Gal. 6: 5.) One may choose to serve God,
and be saved; or Satan, and be lost.

EXPLANATORY NOTES

I. Jesus Corrects False Hopes:: ana prosperity woul

return.

To correct these false hopes, Jesus gave this parable. It also
taught the disciples to serve on and wait in patience, while it served
as a warning to his enemies and showed their destiny.

II. Went to Receive a Kingdom

12. “A certain nobleman went into a far country, to receive for
himself a kingdom.” They were all familiar with this fact in the
case of the Herods, who went to Rome to recelve a kmg‘dom from
Cmsar. For instance, when Ars™:'-—- Ty Y. -
fried to make Jesus King by force; and time and again the apostles
had discussed who would occupy the highest places and be chief minis-
ters in it; but as yet it had not “appeared.” They all thought that
Jesus would proclaim himself king at Jerusalem this time. They still
had the idea of a temporal and political kingdom. They dreamed of the
restoration of the earthly kingdom of David, when they would be
redeemed from their enemies and worldly pea s i

which he sought.
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This nobleman

11, T1ll he nat: Ju all his enemies under nis ieet.
last enemy that shall be abohshed is death.” Then he will deliver
up “the kingdom to God, even the Father.” (1 Cor.15: 24-27.) Jesus
will return and all must give an account unto him.

III. The Conduct of the Citizens

13. Before the nobleman left he “called ten servants of his,” or
ten of his servants, of whom he had many, “and gau., them ten
pounds,” giving fna e Crfst IHE WEY counBR IS WHicH "t
he was going was hcd\en He ‘:‘ulld to his apostles: “It is expedleﬁt
for you that I go away. (John 16: 7.) He went, after his death
and 1esune(_tlon on the day of his ascension. (Luke 24: 50-53; Acts
1: 6-12.) He was made King by the Father, and tu.uved all au-
Lhmlty from him. (Matt. 28: 19, 20; Acts 2: 36; Phil. 2: 9.)

The kingdom is here on earth, and all Chnst!ans are wﬂlmg sub—
jects. (Matt. 16: 18, 19; Col. 1: 13; He

3 alents, @ S a y
and abilities one has fur doing good—money, mental powers, and all
blessings.

He who does not use his money and money-making talent for God
will as surely be lost as he who does not use his preaching talent or
any other abilities for God. God has committed the truth to his
servants, and has made the church “the pillar and ground of” it (1
Tim. 3: 1‘)), and they must makc good use of theu .abilities till he

aviond Finodom

S Eivel Tauar Fo v mindied peaeE or L850t seventeen”doilars.

“Trade ye herewith till I come.” This is similar to the parable
of the talents in Matt. 256: 14-30. In the parable of the talents the
lord gave different talents to his servants, according to the “several
ability” of each, and in this one each servant improved his one pound
according to his ahility.

The “servants” were the disciples of Christ then and are the pro-
feqj,rgd followers of Christ now. L :

ey ey ey SRy y STV Ny 1L

After he died and ascended to heaven and was crowned King, the
Jews, as a nation, rejected and despised him still. These and all
cthers who reject him are represented by the “enemies” in the parable.

IV. The King’s Return

15. Having obtained the kingdom, the nobleman, or king, returned
and called his servants to whom he had given thq money to account

Far _thaiv sandnpt Tocne yorill pafiarn ﬁ”“ (AL RATe"
14770t "his citizens hated him [tfu c1t|zens "the nob]eman left

behmd, when he went to receive his kingdom]; and sent an ambassage
after him, saying, We will not that this man reign over us,” as the
Jews sent to Rome to say to Casar they did not wish Archelaus to
rule over them.

So the Jews would not have Jesus to reign over them. They hated
him (John 15: 18), and said: “We have no king but Casar,” and

v

his own, and they ‘that were th own received hlm not » (John 1 11 )
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“For whosoever hath, to him shall be given, and he shall have abun-
dance: but whosoever hath not, from him shall be taken away even
that which he hath.” (Matt. 13: 12.)

In that which men call “little” we show our faithfulness and
loyalty to God. The very things which men despise God uses as tests
of faith and obedience.

18, 19. This servant had done what he could, aecordin